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(by Othmar Gächter und Anton Quack) 

 
 
 
Piepke, Joachim G. (Hrsg.): Kultur und Religion in der 
Begegnung mit dem Fremden. Nettetal: Steyler Verlag, 
2007. 207 pp. ISBN 978-3-8050-0544-9. (Veröffentli-
chungen des Missionspriesterseminars St. Augustin, 56) 
(pbk)  
 
Kulturen und Religionen stehen im Fluss des Veränder-
lichen wie alles in der Geschichte. Kulturen und Religio-
nen kommen miteinander in Kontakt; die Begegnung von 
Menschen voneinander fremder Kulturen und Religionen 
führt zu Vermischungen, zu Neuschöpfungen, aber auch 
zu Konflikten. Das stellt Kultur- und Religionswissen-
schaften vor große Herausforderungen. Begegnung und 
Vermischung von Kulturen und Religionen als einen all-
gemeinen historischen Prozess begreifen zu lernen, war 
Ziel eines internationalen Symposiums, das vom 16. bis 
20. Oktober 2006 von Anthropos Institut und Phil.-Theol. 
Hochschule SVD St. Augustin veranstaltet wurde. 
 
Der vorliegende Band fasst die Beiträge des Symposiums 
zusammen: „Einführung in die Thematik“ (Anton Quack), 
„Kulturwandel – Elemente, Prozesse, Strukturen“ (Wolf-
gang Marschall), „Synkretismus – Begegnung der Religi-
onen“ (Ulrich Berner), „Abgrenzung oder Öffnung? Krie-
gergeist oder Schreibergeist? Zwei Modelle des bibli-
schen Israel“ (Bernhard Lang), „Afrikas traditionelle 
Religionen und der Islam“ (Klaus Hock), „Andine tradi-
tionelle Kulturen und das Christentum“ (Sabine Deden-
bach-Salazar Sáenz) und „Adat und die katholische Mis-
sion auf Flores, Indonesien“ (Susanne Schröter). 
 
Es zeigt sich, dass sprachliche Kompetenz, soziale, wirt-
schaftliche und politische Faktoren jede Begegnung mit 
dem Fremden und jede Kommunikation mit andern Kul-
turen, Religionen und Regionen nicht nur unmittelbar 
prägen, sie verändern auch die sozialen Verhältnisse und 
die herrschenden Werte. Es wird deutlich, dass die viel-
fältigen Begegnungen mit dem Fremden langwierige 

Wege sein können. Wege, die aus einem gewissen Vor-
verständnis aus der eigenen Kultur hin zum Verständnis 
der Andern führen und manchmal zum gegenseitigen 
Einverständnis.  
 
 
Cannell, Fenella (ed.): The Anthropology of Christianity. 
Durham: Duke University Press, 2006. 374 pp. ISBN 
978-0-8223-3646-4. (pbk) 
 
This collection provides vivid ethnographic explorations 
of particular, local Christianities as they are experienced 
by different groups around the world. At the same time, 
the contributors, all anthropologists, rethink the vexed 
relationship between anthropology and Christianity. As 
Fenella Cannell contends in her introduction, Christianity 
is the critical “repressed” of anthropology. To a great ex-
tent, anthropology first defined itself as a rational, em-
pirically based enterprise quite different from theology. 
The theology it repudiated was, for the most part, Chris-
tian. Cannell asserts that anthropological theory carries 
within it ideas profoundly shaped by this rejection. Be-
cause of this, anthropology has been less successful in 
considering Christianity as an ethnographic object than it 
has in considering other religions. This collection is de-
signed to advance a more subtle and less self-limiting 
anthropological study of Christianity.  
 
The contributors examine the contours of Christianity 
among diverse groups: Catholics in India, the Philippines, 
and Bolivia, and Seventh-Day Adventists in Madagascar; 
the Swedish branch of Word of Life, a charismatic church 
based in the United States; and Protestants in Amazonia, 
Melanesia, and Indonesia. Highlighting the wide variation 
in what it means to be Christian, the contributors reveal 
vastly different understandings and valuations of conver-
sion, orthodoxy, Scripture, the inspired word, ritual, gifts, 
and the concept of heaven. In the process they bring to 
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light how local Christian practices and beliefs are affected 
by encounters with colonialism and modernity, by the 
opposition between Catholicism and Protestantism, and 
by the proximity of other religions and belief systems. 
Together the contributors show that it is not sufficient for 
anthropologists to assume that they know in advance what 
the Christian experience is; each local variation must be 
encountered on its own terms. 
 

Auffahrt, Christoph, Hans G. Kippenberg und Axel 
Michaels (Hrsg.): Wörterbuch der Religionen. Stuttgart: 
Alfred Kröner Verlag, 2006. 589 pp. ISBN 978-3-520-
14001-2. (cloth) 
 
Das vollständig neu verfasste “Wörterbuch der Religio-
nen” orientiert mit rund 2600 Stichwörtern über die Mani-
festationen des Religiösen – in Gesellschaft und Wirt-
schaft, im privaten Verhalten, im Umgang mit dem Tod, 
in der Erwartung von Heil und Gefährdung, in der Erfah-
rung des Göttlichen, in der Strukturierung von Raum und 
Zeit, in religiösen Gruppierungen, Kulturen und Festen, in 
Theologie, Dogma und Kritik, in religiösen Symbolen 
und Mythen. Auf der Grundlage der heutigen kultur-
wissenschaftlich ausgerichteten Religionswissenschaft 
bietet das Wörterbuch Informationen über die wichtigen 
Namen und Sachbegriffe der Religionen der Welt. Beson-
derer Wert wird dabei auf das Prinzip der Eigensprach-
lichkeit gelegt, das die Verschiedenheit der Kulturen 
achtet und zur Geltung bringt. Der zeitliche Rahmen 
reicht von den Anfängen der Religionen bis in die Gegen-
wart. Darüber hinaus findet man hier die Grundbegriffe 
der modernen Religionswissenschaft, ihre Bedeutung, 
Herkunft und Verwendung. 
 

Arweck, Elisabeth, and William Keenan (eds.): Materi-
alizing Religion. Expression, Performance, and Ritual. 
Aldershot: Ashgate, 2006. 242 pp. ISBN 978-0-7546-
5094-2. (cloth) 
 
The material symbol has become central to understanding 
religion in late modernity. Overtly theological approaches 
use words to express the values and faith of a religion, but 
leave out the “incarnation” of religion in the behavioural 
performative, or audio-visual form. This book explores 
the lived experience of religion through its material ex-
pressions, demonstrating how religion and spirituality are 
given form and are thus far from being detached or ethe-
real. 
 
Cutting across cultures, senses, disciplines, and faiths, the 
contributors register the variety to which religions and 
religious groups express the sacred and numinous. In-
cluding chapters on music, architecture, festivals, ritual 
artefacts, dance, dress and magic, this book offers an in-
valuable resource to students of sociology and anthropol-
ogy of religion, art, culture, history, liturgy, theories of 
late modern culture, and religious studies. 
 

Assmann, Jan: Religion and Cultural Memory. Ten 
Studies. Stanford: Stanford University Press, 2006. 222 
pp. ISBN 978-0-8047-4523-9. (pbk) 

In ten essays, Jan Assmann explores the connections be-
tween religion, culture, and memory. Building on Maurice 
Halbwachs’s idea that memory, like language, is a social 
phenomenon as well as an individual one, he argues that 
memory has a cultural dimension too. He develops a per-
suasive view of the life of the past in such surface phe-
nomena as codes, religious rites and festivals, and canon-
ical texts on the one hand, and in the Freudian psycho-
drama of repressing and resurrecting the past on the other. 
Whereas the current fad for oral history inevitably focuses 
on the actual memories of the last century or so, Assmann 
has a commanding view of culture extending over five 
thousand years. He focuses on cultural memory from the 
Egyptians, Babylonians, and the Osage Indians, down to 
recent controversies about memorializing the Holocaust in 
Germany and the role of memory in the current disputes 
between Israelis and Palestinians in the Middle East and 
between Protestants and Catholics in Northern Ireland.  
 
 
Gingrich, Andre, and Marcus Banks (eds.): Neo-Na-
tionalism in Europe and Beyond. Perspectives from Social 
Anthropology. New York: Berghahn Books, 2006. 303 
pp. ISBN 978-1-84545-190-5. (pbk) 
 
By the early twenty-first century neo-nationalist forces 
have established themselves in a number of the world’s 
large regions and subcontinents. From Australia to South 
Asia, in Eastern and Western Europe, comparable parties 
and movements have positioned themselves in national 
parliaments and governments, with some considerable im-
pact on state power. In contrast to right-wing extremist 
parties in the past, these recent movements mostly operate 
within legal parliamentary channels, using essentialized 
notions of local culture to mobilize against real and al-
leged threats to local identities of status, gender, religion, 
nationhood, and ethnicity. 
 
Prompted by the near-simultaneous rise to political influ-
ence of more than a dozen apparently similar parties 
across Western Europe, this collection offers a range of 
European case studies with selected global examples, 
such as the Front National, the late Pim Fortuyn, India 
and the BJP, and Pauline Hanson and her One Nation 
Party in Australia. It takes up the theoretical and method-
ological challenges posed by this phenomenon and asks 
what distinctive contributions anthropology might make 
to its study. 
 
 
Luterbacher-Maineri, Claudius, und Stephanie Lehr-
Rosenberg (Hrsg.): Weisheit in Vielfalt. Afrikanisches 
und westliches Denken im Dialog – Sagesse dans la plu-
ralité. L’Afrique et l’Occident en dialogue. Fribourg: 
Academic Press, 2006. 286 pp. ISBN 978-3-7278-1560-7. 
(pbk) 
 
Grundsätzliche Fragestellung zum Verhältnis von Afrika 
und dem Westen kommen zur Sprache: So die Frage nach 
einer interkulturellen Hermeneutik und nach Ansätzen des 
Dialogs etwa im Rahmen des Gemeinschaftsdenkens oder 
der Verantwortung. Fundamentaltheologische Reflexio-
nen widmen sich dem inkulturierten Gottesdenken des 
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afrikanischen Christentums oder dem Verhältnis von afri-
kanischer und westlicher Theologie insgesamt. Ferner 
geht es darum, wie man überhaupt afrikanische(r) Christ 
(in) angesichts der gewaltsamen Begegnung mit dem 
(christlichen) Westen sein kann? Und welche Aufgabe hat 
die Kirche, z.B. in der Entwicklungszusammenarbeit oder 
in der Krise im Gebiet der Grossen Seen? Beiträge zur 
Familie, zum Altwerden in Afrika oder zur Hexerei und 
ihrer Entsprechung in Europa greifen schließlich soziolo-
gische Problemstellungen auf. Die unterschiedlichen Zu-
gänge zum westlich-afrikanischen Dialog weisen auf die 
Aktualität des Themas und auf die Vielfalt der Weisheit 
(en) in Afrika und im Westen hin. 
 
Des questions essentielles regardant les relations entre 
l’Afrique et l’Occident sont abordées : entre autres la 
question d’une herméneutique interculturelle et celle con-
cernant les conceptions du dialogue, par exemple dans le 
cadre du communautarisme ou sous l’aspect de la respon-
sabilité. Les réflexions en théologie fondamentale dis-
cutent la pensée théologique inculturée du christianisme 
africain aussi bien que les relations entre la théologie afri-
caine et occidentale en général. En outre, on pose des 
questions comme : En tant que personne africaine, com-
ment peut-on se dire chrétien, si on considère la confron-
tation violente avec l’Occident (chrétien) ? Quelle est la 
tâche de l’église, par exemple dans la coopération pour le 
développement ou face à la crise dans la région des 
Grands Lacs ? Un troisième groupe d’articles s’occupe de 
la famille, du vieillissement en Afrique, ou de la sorcel-
lerie ainsi que sa corrélation en Europe du point de vue 
sociologique. Les différentes approches du dialogue entre 
l’Afrique et l’Occident soulignent l’actualité du sujet et la 
pluralité des sagesses en Afrique et en Occident. 
 
 
Straight, Bilinda: Miracles and Extraordinary Experi-
ence in Northern Kenya. Philadelphia: University of 
Pennsylvania Press, 2007. 275 pp. ISBN 978-0-8122-
3964-5. (cloth) 
 

The Samburu of northern Kenya struggle to maintain their 
pastoral way of life as drought and the side effects of 
globalization threaten both their livestock and their lively-
hood. Mirroring this divide between survival and ruin are 
the lines between the self and the other, the living and the 
dead, “this side” and inia bata, “that side.” Cultural an-
thropologist Bilinda Straight, who has lived with the 
Samburu for extended periods since the 1990s, bears 
witness to the Samburu experience of life and death. 
 

Mostly written in the field, “Miracles and Extraordinary 
Experience in Northern Kenya” is the first book-length 
ethnography completely devoted to Samburu divinity and 
belief. Here, child prophets recount their travels to Heav-
en and back. Others report transformations between per-
sons and inanimate objects. Spirit turns into action and 
back again. The miraculous is interwoven with the mun-
dane as the Samburu continue their day-to-day twenty-
first-century existence. Straight describes these fantastic 
moments inside the cultural logic that makes them pos-
sible; thus she calls into question how we experience, how 

we feel, and how anthropologists and their readers can 
best engage with the improbable.  
 
 
Helgesson, Kristina: “Walking in the Spirit.” The Com-
plexity of Belonging in Two Pentecostal Churches in Dur-
ban, South Africa. Uppsala: DiCA, 2006. 291 pp. ISBN 
91-506-1892-X. (pbk) 
 
Pentecostal churches are important actors on the scene of 
contemporary South African Christianity. In “Walking in 
the Spirit” Kristina Helgesson explores the construction 
and complexity of belonging among the members in one 
“white” and one “coloured” Pentecostal congregation in 
Durban, South Africa. Drawing on anthropological field-
work and phenomenological perspectives, the author dis-
cusses how members in the two congregations perceive 
and act upon the world as aspects of belonging, such as 
existential control and balance. She also examines expres-
sions of gender and power as important dimensions of 
belonging. 
 
While the future is often stressed in the Pentecostal dis-
course and in much of the literature on Pentecostalism, 
Helgesson shows how the legacy of apartheid in different 
ways informs the ways in which the members in the two 
congregations express fear, hope, and experiences of 
being – or not being – at home in South Africa and the 
World. 
 
 
Englund, Harri: Prisoners of Freedom. Human Rights 
and the African Poor. Berkeley: University of California 
Press, 2006. 247 pp. ISBN 978-0-520-24924-0. (pbk) 
 
In this vivid ethnography, Harri Englund investigates how 
ideas of freedom impede struggles against poverty and 
injustice in emerging democracies. Reaching beyond a 
narrow focus on the national elite, “Prisoners of Free-
dom” shows how foreign aid and human rights activism 
hamper the pursuit of democratic citizenship in Africa. 
The book explores how activists’ aspirations of self-im-
provement, pursued under harsh economic conditions, 
find in the human rights discourse a new means to dis-
tinguish oneself from the poor masses. Among expatri-
ates, the emphasis on abstract human rights avoids con-
frontations with the political and business elites. Drawing 
on long-term research among the Malawian poor, Eng-
lund brings to life the personal circumstances of Mala-
wian human rights activists, their expatriate benefactors, 
and the urban and rural poor as he develops a fresh per-
spective on freedom – one that recognizes the significance 
of debt, obligation, and civil virtues. 
 
 
Clothey, Fred W.: Religion in India. A Historical Intro-
duction. Abingdon: Routledge, 2006. 282 pp. ISBN 978-
0-415-94024-5. (pbk) 
 
“Religion in India” is a first introduction to India’s fas-
cinating and varied religious history. Fred W. Clothey 
surveys the religions of India from prehistory through the 
modern period. Exploring the interactions between dif-
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ferent religious movements over time, and engaging with 
some of the liveliest debates in religious studies, he 
examines the rituals, mythologies, arts, ethics, and social 
and cultural contexts of religion as lived in the past and 
present on the subcontinent.  
 
Key topics discussed include: Hinduism, its origins, con-
text and development over time; other religions (such as 
Christianity, Judaism, Islam, Sikhism, Zoroastrianism, 
Jainism, and Buddhism) and their interactions with Hin-
duism; the influences of colonialism on Indian religion; 
the spread of Indian religions in the rest of the world; the 
practice of religion in everyday life, including case stud-
ies of pilgrimages, festivals, temples, and rituals, and the 
role of women. 
 
 
Dalal, Roshen: The Penguin Dictionary of Religion in 
India. New Delhi: Penguin Books, 2006. 538 pp. ISBN 
978-0-14-400058-6. (pbk) 
 
Religion is an integral part of life in India, where nine 
major religions, along with several other beliefs, coexist 
with most complex philosophies. “The Penguin Dictio-
nary of Religion in India” explains the religions and 
beliefs in a historical and social context, and looks at the 
ways in which religion is practiced. It incorporates phi-
losophies, religious texts, ethics, deities, rituals, festivals, 
beliefs, myths, and legends. It examines the expression of 
religion in material form, as images, and in temples, 
mosques, and other religious monuments. It emphasizes 
the spiritual essence behind all forms.  
 
 
Raj, Selva J., and William P. Harman (eds.): Dealing 
with Deities. The Ritual Vow in South Asia. New York: 
SUNY Press, 2006. 287 pp. ISBN 978-0-7914-6708-4. 
(pbk) 
 
Drawing on original field research, “Dealing with Dei-
ties” explores the practice of taking ritual vows in the 
lives of ordinary religious practitioners in South Asia. The 
cornerstone of lay religious activity, vow rituals are 
adopted by Muslims, Hindus, Christians, Buddhists, Jains, 
and Sikhs who wish to commit themselves to ritually 
enacted relationships with sacred figures in order to gain 
earthly boons and spiritual merit. The contributors to this 
volume offer a fascinating look at the varieties and com-
plexities of vows and also focus on a unique characteristic 
of this vow-taking culture, that of resorting to deities and 
shrines of other religions in defiance of institutional direc-
tives and religious boundaries. Richly illustrated, the book 
explores the creativity of South Asian devotees and their 
deeply felt convictions that what they require, they can 
achieve faithfully – and independently – by dealing di-
rectly with deities.  
 
Peter Gottschalk: The volume offers an excellent variety 
of traditions, topics, and methods in the consideration of 
religious vows. It is particularly notable that some essays 
include considerations of vows undertaken by devotees of 
one religion to a person or deity associated with another. 
This feature reflects the complexities of the ritual lives of 

many South Asians too often overlooked in other treat-
ments.  
 
 
Devy, G.N.: A Nomad Called Thief. Reflections on Adi-
vasi Silence. New Delhi: Orient Longman, 2006. 199 pp. 
ISBN 978-81-250-3021-8. (pbk) 
 
The essays in this book focus on the inadequacies in the 
way adivasis have been looked at and thought about, 
resulting in their complete marginalisation and oppres-
sion. The essays are the result of the author’s deep in-
volvement with tribal peoples, their cultures and litera-
tures, and also with the problems they face in the 
“modern” world. Interesting and pertinent questions are 
discussed – tribal aphasia, tribal silence in the face of the 
threat to their physical environment and to their knowl-
edge systems; the violence experienced by tribals, and 
also the inducting of tribals in the communal violence in 
Gujarat in 2002; tribal knowledge systems; and the rele-
vance of Gandhi to our troubled times.  
 
The essays bring together the author’s insights from his 
decades of work as an activist, student, and teacher work-
ing with adivasis on issues as varied as health, micro-
finance, education, and literature. The essays also high-
light initiatives such as “Budhan” and “Dhol” (adivasi 
news magazines), the Adivasi Academy where the world 
is studied through adivasi eyes, and the setting up of the 
unique Museum of Voice. 
 
 
Uberoi, Patricia: Freedom and Destiny. Gender, Family, 
and Popular Culture in India. New Delhi: Oxford Univer-
sity Press, 2006. 309 pp. ISBN 978-0-19-567991-5. 
(cloth) 
 
This volume of eight essays on themes of family and gen-
der in Indian popular culture seeks to commend popular 
culture as an important resource for sociological insights 
into contemporary social issues and processes. Drawing 
its material from three popular media “calendar art” (po-
pular chromolithography), commercial “Bollywood” cine-
ma, and magazine romance fiction – the essays bring a 
gender-sensitive perspective to bear on the representation 
of the family, of childhood, of courtship and conjugality, 
of arranged and love marriage, of femininity and mascu-
linity, and of sexuality within and outside marriage, as 
well as on the wider dilemmas and dynamics of Indian 
modernity and nation-building. 
 
“Freedom and Destiny” explores the contradictions in the 
moral economy of Indian family life as these are pro-
jected in the contemporary popular media. Particularly sa-
lient is the tension between the expression of female 
desire and culturally normative expectations of feminine 
deportment. But the volume also addresses the insistent 
challenges of modernity in the domain of private life 
whereby, for men and women alike, the ideals of individ-
ual autonomy and freedom of choice and action are seen 
to be constrained by a social ethic that privileges the value 
structure of the joint family over the individual needs and 
desires of its members and the lure of romance. 
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Keane, Webb: Christian Moderns. Freedom and Fetish in 
the Mission Encounter. Berkeley: University of California 
Press, 2007. 323 pp. ISBN 978-0-520-24652-2. (pbk) 
 
Across much of the postcolonial world, Christianity has 
often become inseparable from ideas and practices linking 
the concept of modernity to that of human emancipation. 
To explore these links, Webb Keane undertakes a rich 
ethnographic study of the century-long encounter, from 
the colonial Dutch East Indies to post-independence Indo-
nesia, among Calvinist missionaries, their converts, and 
those who resist conversion. Keane’s analysis of their 
struggles over such things as prayers, offerings, and the 
value of money challenges familiar notions about agency. 
Through its exploration of language, materiality, and mo-
rality, this book illuminates a wide range of debates in so-
cial and cultural theory. It demonstrates the crucial place 
of Christianity in semiotic ideologies of modernity and 
sheds new light on the importance of religion in colonial 
and postcolonial histories.  
 

Sercombe, Peter, and Bernard Sellato (eds.): Beyond 
the Green Myth. Hunter-Gatherers of Borneo in the 
Twenty-First Century. Copenhagen: NIAS Press, 2007. 
384 pp. ISBN 978-87-7694-018-7. (NIAS Studies in 
Asian Topics, 37) (pbk) 
 
Borneo with its tales of White Rajahs and tribes of head-
hunters has long excited the Western imagination. Today, 
however, there is another green imagination at work. 
Mention of the island is more likely to evoke images of 
tropical deforestation and concern about the cruel dispos-
session and displacement of indigenous peoples who once 
lived in relative harmony with their environment. It is 
perhaps not surprising then that most books dealing with 
the nomadic hunter-gatherers of Borneo have principally 
been pictorial studies. There is indeed a dearth of scholar-
ship regarding these peoples, a situation that this first 
ever, comprehensive review of nomadic groups in the 
Borneo rain forest aims to rectify. 
 
Presenting a wealth of new research contributed by an 
international team of scholars, the volume covers all those 
parts of Borneo where nomads (called Penan, Punan, or 
by various other names) are or were known to exist, and 
provides a comparative historical-ecological study of 
these groups. The study is primarily concerned with 
issues of modernization (including the monetary econo-
my, formalised institutions, centralised power structures, 
contractual relationships, and extraction activities) and 
development policies. The impact of these policies is 
analysed with special regard to the natural environment 
inhabited by these small-scale societies as well as the use 
of its resources.  
 

Weller, Robert P.: Discovering Nature. Globalization 
and Environmental Culture in China and Taiwan. Cam-
bridge: Cambridge University Press, 2006. 189 pp. ISBN 
978-0-521-54841-0. (pbk) 
 
Robert Weller’s richly documented account describes the 
extraordinary transformations which have taken place in 

Chinese and Taiwanese responses to the environment 
across the twentieth century. Indeed, as the author points 
out, within a relatively short time both places can be said 
to have “discovered” a new concept of nature. The book 
focuses on nature tourism, antipollution movements, and 
policy implementation to show how the global spread of 
Western ideas about nature has interacted with Chinese 
traditions. Inevitably these interactions have been re-
worked and reconstituted within the local context, and 
differences of understanding across groups have caused 
problems in administering environmental reforms. These 
differences will have to be resolved if the dynamic trans-
formations of the 1980s and 1990s are to be maintained in 
the twenty-first century. In spite of a more than a century 
of independent political development, comparison be-
tween China and Taiwan reveals surprising similarities, 
showing how globalization and shared cultural traditions 
have outweighed political differences in shaping their en-
vironments. The book will appeal to a broad readership 
from scholars of Asia, to environmentalists, and anthro-
pologists. 
 

Swanson, Paul L., and Clark Chilson (eds.): Nanzan 
Guide to Japanese Religions. Honolulu: University of 
Hawai’i Press, 2006. 466 pp. ISBN 978-0-8248-3002-1. 
(cloth) 
 
The “Nanzan Guide to Japanese Religions” combines, for 
the first time in any language, state-of-the-field theoretical 
and critical discussions with concrete resources students 
and scholars need to conduct research on Japanese reli-
gions. Even seasoned scholars typically approach their 
research in an unsystematic manner, becoming familiar 
with a particular area of inquiry while remaining largely 
unaware of what exists in the rest of the field. This in-
efficient method hinders particularly less-experienced re-
searchers and circumscribes their lines of inquiry. The 
“Nanzan Guide” provides both beginners and specialists 
with a reference that will serve as a basic introduction to 
Japanese religions and allow them to conduct research 
more proficiently and in greater depth. 
 
Overlapping and thought-provoking chapters, written by 
leading specialists, offer a variety of perspectives on the 
complicated and multifaceted field of Japanese religions. 
The essays are divided into four sections: religious tradi-
tions (Japanese religions in general, Shinto, Buddhism, 
folk religion, new religions, Christianity); the history of 
Japanese religions (ancient, classical, medieval, early 
modern, modern, contemporary); major themes (symbol-
ism, ritual and the arts, literature and scripture, state and 
religion, geography and environment, intellectual history, 
gender); and “practical” essays (finding references and 
using libraries, working with archive collections, con-
ducting fieldwork). A chronology of religion in Japanese 
history is also provided.  
 

Reithofer, Hans: The Python Spirit and the Cross. Be-
coming Christian in a Highland Community of Papua 
New Guinea. Berlin: Lit Verlag, 2006. 392 pp. ISBN 3-
8258-9336-7. (Göttinger Studien zur Ethnologie, 16) 
(pbk) 
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This study explores the processes of Christianization 
among the Somaip, a linguistically divided but ritually 
united group of clans in the western Highlands of Papua 
New Guinea. Based on ethnographic fieldwork from 1998 
to 2000, it focuses on three major issues: (a) conversion 
motives, (b) the dynamics of “indigenizing” Christianity, 
and (c) the negotiation of a new (Christian) identity. The 
analysis proceeds from an extensive reconstruction of pre-
Christian concepts and ritual practices which are also situ-
ated in a wider regional context. It is only against this 
richly painted background of the ancestral religion that 
one can appreciate the distinctive vigour of current So-
maip Christianity as it has been shaped by the creative 
blending of two religious traditions and the tensions and 
resonances perceived between them. 
 
 
Bamford, Sandra (ed.): Embodying Modernity and Post-
Modernity. Ritual, Praxis, and Social Change in Melane-
sia. Durham: Carolina Academic Press, 2007. 293 pp. 
ISBN 978-0-89089-476-7. (pbk) 
 
This collection of original essays critically examines the 
relationship between ritual, embodiment, and social 
change in the South Pacific. Over the past few decades, 
the societies of Melanesia have undergone profound and 
revolutionary social change. Encounters with colonialism, 
postcolonialism, and the forces of globalization have put 
indigenous peoples in touch with processes of state for-
mation, late capitalist culture, and the emergence of a 
complex network of transnational identities. In addition to 
shaping the contours of the nation-state, these develop-
ments are having a profound impact on the nature of em-
bodied experience. In recent years, many Melanesian so-
cieties have witnessed the rise of charismatic Christianity, 
changing gender configurations, and the growing use of 
consumerism as means of defining new social and poli-
tical hierarchies. 
 
“Embodying Modernity and Post-Modernity” provides 
detailed analyses of those social changes that are be-
coming part of contemporary Melanesia. Written by 
scholarly experts with first-hand fieldwork experience, 
this volume furnishes novel insights concerning the social 
implications of modernity and post-modernity. More 
specifically, it addresses two interrelated themes: how the 
rise of new social and economic forms has influenced the 
ways in which Melanesians think about, experience, and 
act upon their bodies, and the ways in which these new 
forms or bodily experience contribute to the emergence of 
new social and cultural identities. 
 
 
Scott, Michael W.: The Severed Snake. Matrilineages, 
Making Place, and a Melanesian Christianity in Southeast 
Solomon Islands. Durham: Carolina Academic Press, 
2007. 379 pp. ISBN 978-1-59460-153-8. (pbk) 
 
Examining the secretive dynamics of competing land 
claims among the Arosi of the island of Makira (Solomon 
Islands), Michael W. Scott demonstrates the explanatory 
power of ethnographic attention to the nexus between 
practice and indigenous theories of being. His focus on 

the ways in which Arosi understand their matrilineages to 
be the bearers of discrete categorical essences exclusively 
emplaced in ancestral territories forms the basis for a 
timely and accessible rethink of current anthropological 
representations of Melanesian sociality and opens up new 
lines of inquiry into the transformative relationships 
among gendered metaphors of descent, processes of place 
making, and the indigenization of Christianity. Informed 
by original historical research and newly documented 
variants of regionally important mythic traditions, “The 
Severed Snake” is a work of multidisciplinary scope that 
proposes critical and methodological shifts relevant to 
historians, development professionals, folklorists, and 
scholars of religion as well as anthropologists. 
 
 
Lyons, Barry J.: Remembering the Hacienda. Religion, 
Authority, and Social Change in Highland Ecuador. Aus-
tin: University of Texas Press, 2006. 350 pp. ISBN 978-0-
292-71439-7. (pbk) 
 
From the colonial period through the mid-twentieth cen-
tury, haciendas dominated the Latin American country-
side. In the Ecuadorian Andes, Runa – Quichua-speaking 
indigenous people – worked on these large agrarian 
estates as virtual serfs. In “Remembering the Hacienda: 
Religion, Authority, and Social Change in Highland Ecu-
ador,” Barry Lyons probes the workings of power on ha-
ciendas and explores the hacienda’s contemporary legacy. 
 
Lyons lived for three years in a Runa village and con-
ducted in-depth interviews with elderly former hacienda 
laborers. He combines their wrenching accounts with 
archival evidence to paint an astonishing portrait of daily 
life on haciendas. Lyons also develops an innovative 
analysis of hacienda discipline and authority relations. 
“Remembering the Hacienda” explains the role of religion 
as well as the reshaping of Runa culture and identity un-
der the impact of land reform and liberation theology. 
This book is a major contribution to the understanding of 
social control and domination. It will be valuable reading 
for a broad audience in anthropology, history, Latin Ame-
rican studies, and religious studies. 
 
 
Matory, J. Lorand: Black Atlantic Religion. Tradition, 
Transnationalism, and Matriarchy in the Afro-Brazilian 
Candomblé. Princeton: Princeton University Press, 2005. 
383 pp. ISBN 978-0-691-05944-0. (pbk) 
 
“Black Atlantic Religion” illuminates the mutual trans-
formation of African and African-American cultures, 
highlighting the example of the Afro-Brazilian Candom-
blé religion. This book contests both the recent conviction 
that transnationalism is new and the long-held supposition 
that African culture endures in the Americas only among 
the poorest and most isolated of Black populations. In 
fact, African culture in the Americas has flourished most 
among the urban and the prosperous, who, through travel, 
commerce, and literacy, were well exposed to other cul-
tures. Their embrace of African religion is less a “survi-
val,” or inert residue of the African past, than a strategic 
choice in their circum-Atlantic, multicultural world. 
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With counterparts in Nigeria, the Republic of Bénin, 
Haiti, Cuba, Trinidad, and the United States, Candomblé 
is a religion of spirit possession, dance, healing, and blood 
sacrifice. Most surprising to those who imagine Candom-
blé and other such religions as the products of anonymous 
folk memory is the fact that some of this religion’s 
towering leaders and priests have been either well-
travelled writers or merchants, whose stake in African-
inspired religion was as much commercial as spiritual. 
Morever, they influenced Africa as much as Brazil. Thus, 
for centuries, Candomblé and its counterparts have stood 
at the crux of enormous transnational forces. 
 
Vividly combining history and ethnography, Matory spot-
lights a so-called “folk” religion defined not by its closure 
or internal homogeneity but by the diversity of its con-
nections to classes and places often far away. “Black 
Atlantic Religion” sets a new standard for the study of 
transnationalism in its subaltern and often ancient mani-
festations. 
 
 
Cleary, Edward L., and Timothy J. Steigenga (eds.): 
Resurgent Voices in Latin America. Indigenous Peoples, 
Political Mobilization, and Religious Change. New 
Brunswick: Rutgers University Press, 2004. 268 pp. ISBN 
978-0-8135-3461-9. (pbk) 
 
After more than 600 years of marginalization, Latin Ame-
rica’s forty million Indians have recently made major 
strides in gaining political recognition and civil rights. In 
this book, social scientists explore the important role of 
religion in indigenous activism, showing the ways that 
religion has strengthened indigenous identity and contri-
buted to the struggle for indigenous rights in the region. 
 
Drawing on case studies from Bolivia, Peru, Guatemala, 
Ecuador, Paraguay, and Mexico, the contributors explore 
four key questions. How have traditional religions inter-
acted with Christianity to produce new practices and be-
liefs? What resources, motivations, and ideological legiti-
macies do religious institutions provide for indigenous 
social movements? How effective are these movements in 
achieving their goals? Finally, as new religious groups 
continue to compete for adherents in the region, how will 
individuals’ religious choices affect political outcomes? 
“Resurgent Voices in Latin America” offers new insight 
into the dynamics of indigenous social movements and 
into the complex and changing world of Latin American 
religions. The essays show that religious beliefs, prac-
tices, and institutions have both affected and been affect-
ed by political activism. 
 
 
Wilmore, Gayraud S.: Pragmatic Spirituality. The Chris-
tian Faith through an Africentric Lens. New York: New 
York University Press, 2004. 323 pp. ISBN 978-0-8147-
9396-1. (pbk) 
 
Gayraud S. Wilmore, an internationally renowned scholar 
of the history of the African American church, is one of 
the founders of black theology and author of “Black 
Religion and Black Radicalism.” “Pragmatic Spirituality” 

brings together some of his most compelling writings to 
speak to continuing issues in African American Christian-
ity and black theology. The volume makes available for 
the first time several of Wilmore’s previously unpub-
lished essays, including a new chapter on womanist theo-
logy written for this book. Each chapter has been 
thoroughly reviewed and where appropriate reworked for 
this volume in order to create a coherent work which 
reveals a consistent “pragmatic spirituality” in African 
and African American religious practice. This book pre-
sents a view of the Christian faith and life at variance with 
the quest for personal sanctity by emphasizing communal 
empowerment for humanization and justice. 
 
“Pragmatic Spirituality” incorporates some of the most 
engaging of Wilmore’s voluminous writings to reinstate a 
persistent theme: that black or Africentric faith transposes 
itself from basically numinous and ecstatic elements in 
African and African diasporic religions to the immediate 
and practical work of healing and empowering the poor 
and marginalized. This book transcends a narrow Afri-
centrism to call for a broad acquaintance with a historic 
motif in black faith that has to do with compassion, jus-
tice, equality, and the liberation of all people. This vol-
ume displays Wilmore’s influence on the development of 
black theology for over fifty years, and introduces his 
work to a new generation of scholars. 
 
 

Antweiler, Christoph: Was ist den Menschen gemein-
sam? Über Kultur und Kulturen. Darmstadt: WBG, 2007. 
391 pp. ISBN 978-3-534-20096-2. (cloth) 
 
Was verbindet die Menschen unterschiedlicher Herkunft? 
Was wissen wir über die Charakteristika, die alle Kultu-
ren miteinander teilen? Gibt es Universalien, als Eigen-
schaften oder Einstellungen, die immer und überall eine 
Bedeutung haben? Was kann eine interkulturell verglei-
chende Sicht für ein wissenschaftlich fundiertes Men-
schenbild leisten und wo sind ihre Grenzen? 
 
Das Buch bietet einen Überblick der Theoriediskussion 
und eine Zusammenschau der empirischen Kenntnisse 
über Universalien. Die Befunde insbesondre der Ethno-
logie als vergleichender Kulturanthropologie und dazu Er-
kenntnisse anderer Humanwissenschaften ergeben zusam-
mengenommen ein Bild, das verdeutlicht, was Kultur 
jenseits von Differenz sein kann. Der interdisziplinäre 
Ansatz ermöglicht so eine neue Sichtweise auf alte philo-
sophische Fragen, die im Zeitalter des „Kampfes der Kul-
turen“ hochaktuell sind. Dem Verfasser gelingt es, durch 
zahlreiche ethnologische und kulturwissenschaftliche Bei-
spiele die kulturphilosophische Problematik farbig und 
vielfältig zu diskutieren. An Beispielen wie Inzesttabus, 
Höflichkeitsvorstellungen, Hierarchien und Nahrungsta-
bus wird das Problem der Einheit im Vielfältigen thema-
tisiert. 
 
 

Augé, Marc, and Jean-Paul Colleyn: The World of the 
Anthropologist. Oxford: Berg, 2006. 134 pp. ISBN 978-1-
84520-448-8. (pbk) 
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Anthropology is changing. Traditionally seen as the com-
parative study of cultural diversity, anthropology now 
faces an increasingly globalised world, a world in which 
societies are not discrete or unique but are all, to some 
degree, connected. The role of the anthropologist is now 
less the comparative study of specific cultures than the 
study of the flow of goods, persons, and ideas in the con-
temporary world. 
 
“The World of the Anthropologist” is a guide to this 
changing world, revealing what anthropology is today and 
what anthropologists do now. The book explains what 
remains of a traditional anthropology – such as the an-
thropological construction of kinship, politics, religion, 
and economics as well as the continuing centrality of 
fieldwork – and also explores the newer territory which 
anthropology is studying, such as performance, science, 
sexuality, media, ethics, and visual culture. Clearly ex-
plaining the key ideas and methods which underpin the 
subject – from fieldwork through to the construction of 
knowledge itself. “The World of the Anthropologist” of-
fers a fascinating insight into and overview of anthropol-
ogy today. 
 
 
St-Denis, Karine : Culture et diversité. Initiation à l’an-
thropologie. Anjou : Les Éditions CEC, 2006. 196 pp. 
ISBN 978-2-7617-2314-5. (pbk) 
 
Par une présentation théorique accessible et des exemples 
ethnographiques classiques et contemporains, “Culture et 
diversité. Initiation à l’anthropologie” offre une première 
initiation aux concepts, approches et pratiques en anthro-
pologie culturelle et en communication interculturelle. 
Cette initiation s’effectue au moyen d’un “terrain” en sol 
anthropologique, qui mènera le lecteur sur les parcours 
empruntés par les anthropologues d’hier et d’aujourd’hui. 
Il s’initiera graduellement à l’analyse et à la compréhen-
sion de sa propre culture et de sa propre identité tout en 
développant les qualités nécessaires à l’appréciation de la 
diversité culturelle, comme l’observation, la distanciation 
et la tolérance. 
 
Les différents chapitres comprennent de nombreux exer-
cices synthèses et des questions de réflexion afin de véri-
fier l’acquisition progressive des compétences. Des per-
spectives multidisciplinaires des exemples de recherches 
québécoises et des ressources Internet sont aussi proposés 
pour approfondir les apprentissages tout en permettant 
une appropriation personnalisée de la démarche suggérée

par cet ouvrage. “Culture et diversité” est un outil indis-
pensable à tout étudiant et professionnel souhaitant dé-
velopper une meilleure connaissance de l’anthropologie et 
de meilleures aptitudes devant la diversité culturelle. 
 

Omohundro, John T.: Thinking Like an Anthropologist. 
A Practical Introduction to Cultural Anthropology. 
Boston: McGraw-Hill Higher Education, 2008. 439 pp. 
ISBN 978-0-07-319580-3. (pbk) 
 
This new text teases out the common core of the cultural 
anthropological way of thinking, makes it explicit in a set 
of eleven questions, and uses those questions to enhance 
learning. Each question receives treatment in a brief 
chapter, accompanied by several exercises and classroom 
demonstrations. The textbook is intended to be accom-
panied by – and applied to – a reader, a few ethno-
graphies, or a monograph with topical focus such as 
language, globalization, technology, art, or gender. The 
eleven questions that organize the text can be applied 
singly and cumulatively to address the cultures presented 
in the ethnographies or case studies chosen by each in-
structor. A comprehensive guide written by John Omo-
hundro assists instructors who adopt this novel approach 
and suggests numerous examples of ethnographies and 
readers that would be effective companions for the text.  
 

Fought, Carmen: Language and Ethnicity. Cambridge: 
Cambridge University Press, 2006. 249 pp. ISBN 978-0-
521-61291-3. (pbk) 
 
What is ethnicity? Is there a “white” way of speaking? 
Why do people sometimes borrow features of another eth-
nic group’s language? Why do we sometimes hear an ac-
cent that isn’t there? This lively overview reveals the fas-
cinating relationship between language and ethnic identi-
ty, exploring the crucial role it plays in both revealing a 
speaker’s ethnicity and helping to construct it. Drawing 
on research from a range of ethnic groups around the 
world, it shows how language contributes to the social 
and psychological processes involved in the formation of 
ethnic identity, exploring both the linguistic features of 
ethnic language varieties and also the ways in which lan-
guage is used by different ethnic groups. The first over-
view of this important topic, “Language and Ethnicity” 
will be welcomed by students and researchers in socio-
linguistics, as well as anybody interested in ethnic issues, 
language and education, interethnic communication, and 
the relationship between language and identity.  

 

________________________________________________________ 
 

If you are interested in purchasing the above indicated books, please contact us.  
We shall be glad to dispatch them to your address invoicing you. 

 
Redaktion Anthropos 
Arnold-Janssen-Str. 20 
D-53754 Sankt Augustin 
Germany 

 
Phone: 0049/2241/237-1 
Fax: 0049/2241/237-491 
eMail: anthropos@steyler.de 
http://www.anthropos-journal.de

___________________________________________________________________________
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Review of Articles 
(by Joachim G. Piepke and Dariusz Piwowarczyk) 

 
 
 

Baier, Martin: The Development of the Hindu Kaharin-
gan Religion. A New Dayak Religion in Central Kaliman-
tan. Anthropos 102.2007: 566-570. 
 
The Hindu Kaharingan religion developed among the 
Ngaju-Dayak in what is today the Indonesian Province of 
Central Kalimantan. By 1830 security was established to 
the extent that Europeans could settle in Banjarmasin. 
Protestant missionaries took advantage of this possibility. 
But since they had practically no chance to make progress 
in Islamic areas, they proceeded two/three days up river 
into the vicinity of what is today Kuala Kapuas and 
established a mission among the Ngaju-Dayak. By 1849, 
the missionaries began producing reports and books de-
scribing the culture and religion of the Ngaju. Scientists, 
often German by extraction, followed close behind the 
missionaries.  
 
According to early reports, the Ngaju religion assigned 
cosmological and geographical features to different dei-
ties. For instance, the uppermost heavenly sphere was 
believed to be controlled by the creator, Hatalla, who in 
interior areas was also called Hatara. The name’s ety-
mology suggests a Hindu derivation. Mahatara, also spe-
cified as Bhatara Guru stands for the Hindu God Shiva. 
Later, the name of the Creator God – and so also today 
the name of the one High God – was Islamized as Hatalla. 
The earth’s surface and what is underground belonged to 
the deity Kaloë, a female monster in a shape of a one-
breasted toad. In the course of time Kaloë was replaced 
by Jata, who was also female and also in charge of water 
and the underground. There are other deities, such as 
Sahor, Bapa Sangumang, Indu Sangumang, and others, 
who watch over different aspects of human life, like 
health, or wealth and well-being. Most important, how-
ever, is the mighty Tempon Telon, who watches over the 
souls of the dead in the afterworld. Today, he is con-
sidered the equal of Shiva, as the god of destruction and 
dissolution.  
 
During the Japanese occupation, it was policy to erase all 
remnants of Western colonialism. Native priests were en-
couraged to reintroduce or maintain their old rituals. Edu-
cated adat specialists and Christian Ngaju reverted back 
to animism. Tjilik Riwut, a medical nurse during colonial 
times and a Christian employee of the Mission Hospital in 
Kuala Kapuas, became a professed animist and practicing 
priest. Already in 1945, the Japanese had urged him to 
give his religion a new name. Spontaneously he chose the 
name Kaharingan. Its etymology derived from ritual lan-
guage and the concept of haring which means “to exist by 
one-self, without foreign influence.” As the Hindu Kaha-
ringan religion explains it today, Kaharingan means “liv-
ing,” “a source of life stemming from God.” The new 
name spread throughout Kalimantan after 1945. At pres-
ent it is presumed to be the official name for all extant 
Dayak religions of Indonesia.  

Before Indonesia was ready to grant formal approval of 
the new religion, a number of conditions had to be met. 
The state permitted only one ideology, namely Pancasila 
which embraced one Almighty God. In 1979, Kaharingan 
was still unable to conform to the following requirements 
laid down: (1) that its belief knew only one God; (2) that a 
holy book or script was present; (3) that a special building 
for religious services was present; and (4) that a set 
number of yearly feast days were ordered. So the changes 
which Tjilik Riwut had begun to make the religion ac-
ceptable were carried further and included the adaptations 
to the requirements. In 1980, when the Kaharingan com-
munity obtained official recognition by the state govern-
ment, not as Indonesia’s sixth religion but as a branch of 
Hinduism, the name Hindu Kaharingan was formalized.  
 
It is remarkable to see how positive and self-conscious 
Kaharingans currently are in their interior villages. “We 
are Hindus,” they proclaim. The Kaharingan curriculum 
for high schools claims that “The Hindu Kaharingan Re-
ligion has no beginning. Is has always been present, ever 
since there have been humans. In fact, ‘Kaharingan’ 
equals life. Together with the first human beings it came 
down to earth … it gives direction and faith to all man-
kind.” Although single elements, ways of expression, 
word, and names may derive from ancient, native belief, 
Hindu Kaharingan deserves to be called a new religion, 
one that was shaped by modern, educated individuals. 
They adapted to the demands of their culture, to those of 
the state and to others elsewhere in the modern world. It 
takes its place in Indonesia. It developed from tribal reli-
gion into a high religion. At the beginning of the 21st cen-
tury it became Indonesia’s largest, now monotheistic, trib-
al religion with nearly 200,000 believers. Hindu Kaharin-
gan is well respected, influential, and progressive. 
 
 
Kray, Christine A.: A Practice Approach to Ritual. Cath-
olic Enactment of Community in Yucatán. Anthropos 
102.2007: 531-545. 
 
Several writers have argued that a major distinction be-
tween Catholic and Protestant Christianity is their con-
figuration of personhood. They have concluded that Cath-
olicism promotes a relational conception of the person 
and Protestantism promotes individualism. This discus-
sion can be traced back to Weber, who suggested that 
what characterized the Reformation was an “unprece-
dented inner loneliness of the single individual.” In con-
trast, Catholic doctrines are seen to convey ideas of 
corporatism, in which the fate and fortune of the indi-
vidual person hinges upon relationships with other people. 
 
In Yucatán, folk Catholic ritual puts into practice – cre-
ates – a social world. It does so through obliging people to 
coordinate and pool their goods and labors at frequent and 
regular points in the calendar year to orchestrate enor-
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mous festivities that bring families and villagers together 
and feed everyone. Certainly, symbols and indices in 
these ritual performances represent conventional social 
relationships, but Catholic rituals in Yucatán also enact 
these social relationships; they oblige people to act as 
members of a community. Because these rituals occur 
frequently, overlap, and are not sharply delimited from 
“profane time,” the relationships forged are not easily 
abandoned after the ritual period ends. Further, because so 
much of the calendar year is taken up with preparation for 
and participation in Catholic rituals, Catholic worship in-
stantiates and reproduces a social world characterized by 
community relations. Rather than simply representing the 
social world, ritual is the network through which commu-
nity relations take place. Reflecting Yucatán’s past as a 
Spanish colony, 92% of the village is Catholic; the 7% 
who are Pentecostals are members of the Church of God 
of the Prophecy and have all converted from Catholicism 
within the past fifteen years. This schism has created a 
great deal of rancor, as Catholics are disturbed by the dis-
ruption in village unity. Since Catholic action requires 
collective action, the very existence of a separate body of 
worshippers is taken as both a religious and a social 
affront. 
 
The three main ritual activities that are coordinated within 
the church building – the mass, rosary, and novena – are 
collective activities. There is little that the individual wor-
shipper does that is not also done in the same way at the 
same time by everyone else. Similarly, in the sacraments, 
the unit of participation is not the individual, but the 
group, including the bilateral, extended kin and the spiri-
tual family, or godparents. In the “templo” of Pentecos-
tals, an adult makes a conscious decision to become bap-
tized and accept Christ as his or her “personal savior,” 
and templo members do not participate in godparent rela-
tionships. In the “iglesia” of the Catholics, however, the 
child becomes a member of the “family of God” by being 
brought to baptism by the parents and godparents. One 
requires family and godparent sponsorship and counsel in 
preparation for and participation in the sacraments of bap-
tism, confirmation, first communion, and marriage. In 
each of these sacraments, godparenthood creates two 
kinds of lifelong bonds of fictive kinship: bonds between 
child and godparents and between parents and godparents. 
Godparenthood is a relationship of extreme respect. 
 
In regard to “folk” rituals, or rituals organized by the 
community rather than the clergy, festivals center around 
the day in the Catholic calendar designated for the venera-
tion of different saints. In the community, each month of 
the calendar (except for June and September) involves 
celebration of a major festival lasting a week or more. 
Add to this the constant waves of weddings, baptisms, 
and first communion festivities, and literally two weeks 
do not go by without one or another religious festivity 
that must be attended. There is no need to organize social 
activities outside of iglesia festivities, because something 
is virtually always going on in and around the church, or 
it is time to begin preparations. The iglesia is the social 
hub of the community, as it is the primary context for so-
cializing and entertainment throughout the year and the 
life cycle. It is nearly impossible to exaggerate the role of 

the iglesia in village social life. Even though the iglesia is 
the center of socializing throughout the year, November 
and December are times of nonstop ritual activity, in-
cluding the most solemn (Finados, November 1 and 2) 
and the most festive (Niño Dios, December 25). After 
Finados festivities for the community patron saint, San 
Andrés, take place. Just four days after the day of San 
Andrés, on 4 December, celebrations for the patron saint 
of Mexico, the Virgin of Guadalupe, begin, and they 
proceed until the saint’s day on 12 December. Four days 
after the day of the Virgin, on 16 December, the more 
than two weeks of festivities surrounding Christmas be-
gins. Christmas season closes on 5-6 January, celebrating 
the Epiphany, or the Visitation of the Wise Men.  
 
Catholic ritual activities include the ancient Mayan rituals 
and festivities. For the people, there is no rupture between 
the ancient religion and the new one, Christianity, because 
the social relationships are maintained. The Pentecostals, 
however, force consciously the rupture of social relation-
ship through their abstinence from ritual and festivities. 
 
 
Ghiles, Francis: The Muslim and the Western World. 
Confused Images of the Other. Hemispheres 2006/21: 49-
62. 
 
Many journalists are blamed for giving an oversimplified 
and alarmist picture of Islam but is this not the very steer 
they get from academics who should know better? The 
Sword of Islam has now turned into the Clash of Civili-
zations. Such theories are all the more dangerous as hos-
tility to the Muslim world is being rekindled today and 
the effects of conflicts which are buffeting some Mediter-
ranean countries ripple over into the lives of millions of 
Muslims who live in Europe, five million of whom hail 
from the Maghrib. The multiplication of television chan-
nels, the appearance in recent years of high quality satel-
lite stations such as Al Jazeera and Al Arabia and the 
sheer ignorance of many Western commentators when it 
comes to Islam and the history of Middle Eastern coun-
tries add to the confusion. The Pope’s apparent broad-
brush linking of Islam with violence does not help. The 
lack of condemnation of Nazism by many senior members 
of the Catholic Church should make the Vatican more 
cautious; the lack of condemnation by the Catholic 
Church of the appalling suffering inflicted on Moors by 
Christians in 15th- and 16th-century Spain should make the 
Vatican mindful of a basic historic fact: the Christian 
churches remained silent, when they did not condone 
many very violent campaigns against non-Christians, be it 
in medieval Europe or across the world in colonial times. 
 
There is little doubt that national and confessional loyal-
ties are much more closely related, not to say entangled, 
in North Africa and the Middle East than in most western 
countries. There is larger common ground shared by Juda-
ism and Islam than we know and that we are wrong to 
assume that Muslim countries will follow along behind 
the West on a linear route of “modernization.” Matters are 
more complicated. For the Muslim world, more particu-
larly the Arab region of it, modern history has been cruel. 
It has been strongly weakened because it did not kill the 
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political myths which, for centuries, had sustained its 
elites and its people.  
 
Three political myths, nourished for centuries, were shat-
tered in the lifetime of one generation. The first one was 
the “inevitability” of unification of the Arab world. The 
second myth which lies in ruins is that of the “artificial-
ity” of Arab frontiers. A third myth which has been dis-
pelled is that of the “common interests” which bind Arab 
countries. To this collapse in political myths must be 
added the need to implement major economic reforms in 
order to speed up the rate of economic growth, to restrain 
the rate at which the population is increasing and encour-
age a higher degree of literacy; all of which must be 
undertaken at a time when the mass of the population has 
access to an image of Western Europe, through television 
pictures, but not to its physical reality. The question of 
whether a process of fast political democratization is a 
precondition to solving such problems seems doubtful. 
The question of freedom of expression as condition, how-
ever, is beyond any doubt.  
 
History offers an explanation for this state of affairs, in 
particular the role which the ulamas – the doctors of law – 
have traditionally played. Because they were traumatized 
by the bitter internecine conflicts which followed the 
death of the prophet Muhammad, the ulamas reached the 
conclusion that obedience to the ruler of the day, so long 
as he was a Muslim and irrespective of how tyrannical or 
impious he might be, was preferable to anarchy. The re-
sult was not encouraging then, nor is it today. As the his-
torian Hasan Hanafi noted in 1978, “la dépendance des 
intellectuels par rapport au pouvoir est une vieille cou-
tume dans notre région. Semblable à celle du Moyen Âge, 
la pensée arabe contemporaine n’inspire les despotes que 
lorsqu’elle leur est parfaitement assujettie… Cette servili-
té n’est pas seulement le résultat de contraintes extéri-
eures, elle s’est intériorisée dans la foi e les opinions. Par 
conséquence elle engendre un sentiment d’impuissance, 
une absence de volonté ou d’initiative intellectuelle, ainsi 
qu’une absence de commentaires originaux sur la réalité, 
indépendamment de l’ordre institué par les dictateurs.” 
 
What is worth pointing out is the sheer “fixation” on the 
crusades many Arab historians have displayed as if this 
was really the issue which mattered most in the history of 
the Arab world and its relations with the West. Only to-
day, Maghrib intellectuals begin to pay serious attention 
to Istanbul’s role in the modern period, instead of simply 
dismissing the Ottoman sultans as mere “colonizers” of 
North Africa. As far as the serious study of the crusades is 
concerned, one can only take note of the fact that most 
modern Arab historians seem to have simply picked up 
what was being said at the time by Arab politicians. It is 
here that we come across one of the keys to the perennial 
nature of myths in the modern Arab world. Like their 
forebears, the ulamas, intellectuals – historians included – 
usually sing the praise of those who hold power when 
they are not subservient to it. Whether this long-standing 
and widespread “trahison des clercs” (betrayal by the 
scholars) continues will decide, in part, how the Arab 
world shapes up and what image it projects abroad in 
future years. 

Grodz, Stanisław: “Vie with Each Other in Good 
Works”: What Can a Roman Catholic Missionary Order 
Learn from Entering into Closer Contact with Muslims? 
Islam and Christian-Muslim Relations 18.2007/2: 205-
218. 
 
The quotation of the article is from Al-Mā’ida (Q 5.48). 
There are several English translations of this verse. A. 
Yusuf Ali renders it as follows: “If God had so willed, He 
would have made you a single people, but (His Plan is) to 
test you in what He hath given: so strive as in a race in all 
virtues. The goal of you all is to God; it is He that will 
show you the truth of the matters in which ye dispute” 
(1993). The King Fahd edition translated: “…so compete 
in good deeds” (n.d.), N.J. Dawood has it as: “Vie with 
each other in good works” (1974), and M.M. Pickthall: 
“So vie one with another in good works” (1953). 
 
There is God’s invitation in this verse to carry out mis-
sionary work in a dialogical way, i.e. with heart and ears 
wide open towards God, towards those to whom mis-
sionary witnesses are directed, and towards us. It is not 
that we cannot hear this message in what has been re-
vealed in our own tradition. We can and we do. However, 
finding a similar call in another religious tradition, espe-
cially one considered by many of co-religionists to be a 
rival or antagonistic to ours, gives us hope and streng-
thens our belief that God whispers basically the same 
message to all people. Our problem is that we hear only 
parts of it; we pretend to hear everything but we are not 
eager enough to search for its deeper meaning. 
 
“Vying” or “competing in good works” does not only 
mean doing charitable works. Neither does it stand for 
exceeding others in doing good deeds by all means, as if it 
were some kind of competition. Perhaps this notion of 
vying or competing combined with goodness is inappro-
priate in the contemporary Western world where these 
terms have recently become more often associated with a 
ruthless way of attaining one’s own goals. In an approach 
like that, other people are basically treated as objects – 
rivals, opponents, or, at worst, enemies. “Vying in good 
works” implies some sort of noble competition that in-
spires and encourages people to do what is good. There is 
space for sincerity and authenticity, but not for pretence. 
“Vying in good works” also means striving for spiritual 
development in a way that does not apply any pressure on 
others to accept someone else’s point of view and con-
victions, but at the same time gives an opportunity to pre-
sent unobtrusively the spiritual wealth of one’s religion to 
followers of other religions, and to draw creatively on the 
wealth of other traditions. 
 
Carried out in the paradigm of dialogue, such a mission 
still meets many obstacles. This is largely due to the fact 
that many people understand dialogue as a process of ne-
gotiation. Parties meet, talk, and reach a consensus by 
making concessions. However, interreligious dialogue is 
not about reaching compromises. Nor is it concerned with 
any political correctness or disregard for differences in 
order to stress similarities. This common perception of 
dialogue as negotiation casts a shadow over and distorts 
the real meaning of such an encounter. It also makes some 
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people think that promotion of tolerance and openness is 
tantamount to losing or denying one’s own religious faith. 
Interreligious dialogue helps people cast away prejudices 
and clarifies their perception of others. It is also geared to 
helping all those involved in it to turn to God and enrich 
their own faith by discovering new ways of God’s pres-
ence and activity within their own religious tradition and 
beyond its clearly delineated borders. It is not, then, about 
searching for a common stand. Nor is it about convincing 
partners in a dialogue to adopt another point of view and 
another way of believing in God. In their full submission 
to God, partners in a dialogue strive to discover the way 
God acts in others and through others. At the same time, 
they are convinced that God in his own mysterious ways 
brings all people to salvation. 
 
A recent thorough analysis of Christian-Muslim relations 
in Africa (conducted by Henri Coudray SJ, bishop of 
Mongo in southern Chad) shows that, in spite of long tra-
dition of peaceful coexistence of Christians and Muslims, 
these contemporary contacts are deteriorating because re-
ligion has become an instrument in the struggle for power, 
often taking place under external influences which pro-
mote contempt for the local indigenous traditions and cus-
toms. Both Islam and Christianity have long been guilty 
of promoting such attitudes. Coudray states boldly and 
openly that fears linked to the apparent expansion of 
either Islam or Christianity in Africa, fuelled by extrem-
ists from both sides, turn out to be the result of mani-
pulation. Drawing on statistical data, Coudray proves that 
in spite of alarmist voices raised by some Christians, the 
number of Christians in Africa is growing much faster 
than the number of Muslims. The visual Islamization of 
space, evidenced in new mosques being built, is taking 
place only in the areas where there is direct contact with 
non-Muslims and is neither supported by any particular 
religious revival among the ethnic groups already con-
sidered Muslim (even if they are only nominally so), nor 
the spur for the practical implementation of any such re-
vival. Among several concrete proposals for action, Cou-
dray considers the expediency of analyzing the current 
situation. He also advocates the need for Christians to get 
to know Muslims and learn more about Islam. It follows 
that he encourages a dialogue of life and actions, stressing 
that firm faith in Jesus is essential to all Christian commu-
nities because it is disciples, not adepts that are needed.  
 
The involvement in Chad may be important for the SVD 
to demonstrate a practical approach to carrying out mis-
sionary work following a new paradigm, i.e. in a dialog-
ical way. The conditions will favor such an approach from 
below. As “hired workers” the team members will be 
more dependent on the local people. They may take ad-
vantage of their inclination and readiness to listen and to 
learn from the people while sharing the riches of their 
human personality and faith. This way of treating the 
local people – not only Christians and Muslims, but espe-
cially adherents of African religions – with due respect 
and appreciation can be important in countering other ex-
ternal influences that, as Coudray points out, instrumen-
talize religions and treat local customs and beliefs with 
contempt. The fact that the team will also have an oppor-
tunity to put this approach into practice carries weight. 

Dundon, Alison: Warrior Women, the Holy Spirit, and 
HIV/AIDS in Rural Papua New Guinea. Oceania 77. 
2007: 29-42. 
 
“Prayer Warrior Groups” have become fairly common 
among Gogodala communities since the 1980s. They con-
sists of fellowships of women who, touched by the power 
of the Holy Spirit, are able to “see” more clearly than 
those who have not been so touched. In particular, these 
women have the capacity to identify those who contra-
vene the tenets of the Holy Spirit and a Christian “life-
style.” Prayer Warrior Groups are pan-denominational, 
and each local Church may have women touched by the 
Holy Spirit. These groups act in concert to locate persons 
and forces within the community who pose some kind of 
threat to the health and well-being of others. They also 
participate in healing, using prayer and “laying on hands” 
during illness or birthing, and have become a common 
sight in the labor ward of Balimo Health Centre (BHC). 
Until recently, these women focused largely on the threat 
of iwai dala – men versed in the use and powers of magic 
and sorcery. Thus they would systematically identify iwai 
dala in the village, naming men as prominent as the Dea-
con or Pastor of the village Church. More recently, how-
ever, with an increasing societal awareness of the spread 
of HIV and AIDS into the area, Warrior Women have be-
gan to target those who are seen to bring harm to the com-
munity through their sexual behavior and/or HIV/AIDS 
status. AIDS is referred to as “the sickness that has no 
medicine.” The term used for sickness focuses on the mo-
ment that ill health becomes apparent to others: people 
gauge the health of a person by their appearance and ac-
tions. HIV then, presents a conundrum, as those infected 
do not necessarily act or appear transformed in ways char-
acteristic of other sicknesses.  
 
The very nature of AIDS, then, is its ability to deceive: 
for it is secretive, operating outside the bounds of the 
visible. If HIV/AIDS is understood this way, so too, in-
creasingly, are those infected with HIV: for they are seen 
to act outside the moral domain – they generate and 
spread sickness through illicit sexual behavior often con-
ducted in a secretive fashion. Thus, like practitioners of 
magic, and other powerful and shadowy creatures referred 
to as “fire-bottom men,” those with HIV are believed to 
move around at night away from the eyes and ears of the 
community, or whilst away in other parts of the country 
while engaged in paid employment. It is not necessarily 
surprising, then, that Warrior Women have come increas-
ingly to patrol the areas of Balimo town and village per-
ceived to be the grounds of those engaging in illicit sexual 
relationships. Women, in particular, have been targeted as 
their movements during the night or in the early hours of 
the morning are, by their very nature, suspicious.  
 
Although sickness is not always personified now as in the 
past, it is still believed to arise when a “rule” is broken or 
ignored whether the result of ignorance or intention. The 
“rules” mediate the relationship between the beings of the 
living landscape and human beings, and were established 
before the coming of the first ancestors. Such rules govern 
the practices of hunting and gardening, fishing and sago-
making, collecting water and firewood. Sickness con-
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tinues to be understood as a manifestation of a problem 
between people and the beings of the environment. In the 
old days particularly, before the arrival of the white mis-
sionaries and the establishment of Christian missions with 
attendant health services and facilities, sickness was a 
punishment meted out to the person, family, or village as 
a result of their ignorance or shame. It was not considered 
contagious in the way that people now understand the 
term and did not move from one person to another unless 
that person had also contravened the rules of the land or 
water or swamp over which they had moved. These un-
derstandings of sickness, its causes and transmission, are 
central to Gogodala perceptions of HIV/AIDS. There is 
no distinction between a virus or pathogen and the sick-
ness that results from or is associated with it. In general 
terms, there is little genuine understanding of the nature 
of HIV and AIDS or that of transmission routes of those 
with both HIV and AIDS.  
 
Increasingly, those with HIV are represented as sexually 
unrestrained, spreading the disease through illicit sexual 
behavior and, possibly, more mundane, daily interactions 
including the sharing of food, plates, cups, and tooth-
brushes. But, perhaps more importantly, they bring this 
devastating sickness into the community through igno-
rance of “rules” that govern sexual relationships. A pri-
mary source of offence to beings of the local environ-
ment, for example, is people engaging in sexual inter-
course before planting and harvesting garden foods, hunt-
ing, and fishing. Sex leaves a transient but overpowering 
smell on the skin. This kind of smell is known to drive 
ugu creatures mad with disgust and anger, for it is a sign 
of great disrespect. They are being held responsible for 
the influx and spread of AIDS. 
 
Warrior Women themselves are not immune to the dan-
gers and desires of sexual relationships in their own vil-
lages and towns, and as such, their activities are viewed 
with some ambivalence. The relationship between the 
Warrior Women and the Holy Spirit is understood to be a 
demanding and difficult one. Seeking to maintain the rela-
tionship with the Holy Spirit, they take stringent measures 
to keep themselves sexually abstinent and morally pure. 
These practices put pressure on already strained marriages 
between, often, Christian wives and non-Christian hus-
bands. The dangers of this kind of life lie not only in in-
cidents of spousal anger or domestic violence, which ma-
ny face, but also the inherent dangers posed by opening 
themselves to the power of the Holy Spirit. Like sorcerers 
who communicate with the powerful and sometimes mali-
cious beings of the landscape and face the possibility of 
being destroyed by their contact with such awesome be-
ings, through a descent into madness, sickness, or death, 
women touched by the Holy Spirit face the possibility that 
their “eyes” will be “turned” in another direction alto-
gether and their bodies will be entered by “lying spirits.” 
Many begin to both see and communicate with those who 
have died many years before. It as at this point that those 
in the Church or village begin to understand that these 
women have been entered by lying spirits. Women 
touched by lying spirits become childlike in their mad-
ness, socially irresponsible, unable to work or distinguish 
between the living and the dead. 

The disturbing nature of AIDS lies in its ability to deceive 
even those who carry the virus – at least until their ap-
pearance changes and they become ill. Thus AIDS can 
take the form of anyone – including a spouse or a child. It 
makes its silent way through the community, utilizing re-
cent practices like the use of condoms, Gogodala working 
in paid employment elsewhere in PNG, or the madness of 
the moon and lying spirits. And it is creating a sense of 
fear that those around you, including family members, 
may be the ones who put you at most risk. 
 
 
Pype, Katrien: Dancing for God or the Devil: Pentecos-
tal Discourse on Popular Dance in Kinshasa. Journal of 
Religion in Africa 36.2006/3-4: 296-318. 
 
During pentecostals’ rituals in Kinshasa, the religious 
community performs a variety of dances that mediate be-
tween them and the invisible. This dancing, underscored 
by singing, is an integral part of the worshipping and 
communication with the divine. Those who are not danc-
ing are encouraged by assistants of the spiritual leader to 
engage in the dance and to express themselves thus as 
members of the community. The goal of the dance, al-
though not always realized, is to enter into trance, a 
heavily charged bodily and spiritual state which is mani-
fested by being overwhelmed by emotions and losing con-
trol of the body. Falling on the ground and losing con-
sciousness seems to be mostly done by women and chil-
dren, and is the ultimate surrender to a higher spiritual 
power. Pasteurs, and other spiritual leaders or persons 
known to be imbued with the divine, touch their heads, 
and enter into dialogue with the spirits that inhabit the 
body of the person in trance. It is believed that, in these 
moments, the Christians are purified, as they are filled 
with the Holy Spirit (Molimo Mosantu). Sometimes, how-
ever, the spirit inhabiting the body identifies itself as a 
bad spirit (molimo mabe), and then an exorcizing is per-
formed.  
 
According to Kinshasa’s pentecostals, the universe con-
sists of the realm of God (Nzambe), the divine world or 
heaven (lola or bokonzi ya likolo), where God and his 
angels (baanzelu) and the spirits of the good ancestors 
(bakoko) reside. The world itself (mokili) is perceived as 
consisting of a material reality which human beings can 
perceive with their senses, and an invisible part. This in-
visible dimension of the world, le monde des ténèbres, the 
second world or the “ninth planet,” is an exact copy of the 
material world and is headed by Sataana. Both worlds are 
interlinked, since the second world “works on” the first. 
The dance mabele eningana likolo efungwama (may the 
earth tremble and the heaven open up) expresses the dual-
istic universe and imitates the emotions during trance. 
Nobody has ever seen or heard or felt God. God sent his 
son, Jesus, to the earth. He was the only human incarna-
tion of God. Until the day that Jesus returns to earth, the 
Holy Spirit is the medium through which God heals and 
sends messages to humans. The Devil is accompanied by 
demons (zabolo) and sirens (mamiwata, nzambe ya mwa-
si), bad and impure spirits. To accomplish their mission 
for the Devil, they seek contact with humans. In order to 
obtain money, wealth, a good job, a lover, a child, or to 
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fulfill other material desires, one can take recourse to 
féticheurs, who are conniving with the impure spirits. 
These bad entities take the spirits of the human beings, 
and give them a double life in the immaterial realm of re-
ality. This life takes place during the night, and is a rever-
sal of their life during daytime. 
 
The Christians perceive the earth as the battleground for a 
spiritual competition between God and the Devil. The dis-
course often borrows from a military vocabulary: Chris-
tian see themselves as soldiers fighting for their leader. 
The idiom of the war inspired the dance nzela nzulu (the 
way to heaven) which resembles a military march. The 
dual conception of the world is reflected in a complex no-
tion of the human being. Man consists of a material, visi-
ble, tangible part, the body, and of an invisible part, the 
spirit. The spirit is the most important part, since it links 
the individual with the overarching invisible realms that 
govern both the material and the immaterial. People have 
to open their bodies to invite God. The problem is that the 
same opening of the body might allow bad spirits to enter. 
Therefore, Christians are warned over and over not “to 
open a door” for the Devil. There are also two kinds of 
music: worldly music and religious music, i.e. “profane” 
and “sacred” music. The pentecostals use the concept of 
“profane” for “non-believers, non-Christians,” suspected 
of cooperating with the Devil. Music and dance establish 
therefore a clear-cut boundary between Christians and pa-
gans. Only sacred dances, i.e. dances performed during 
rituals that glorify God or that seek God’s assistance, are 
spiritually safe. It is important that neither the music nor 
the body positions sacralized the dances, but the lyrics 
sung whilst performing certain body movements render 
the dance divine.  
 
The dances consist of a repetition of simple motions, 
which continue as long as the animateur shouts the cry 
guiding the choreographies. These shouts are followed by 
others that lead to new dances. There seems to be no spe-
cific sequencing of the dances but it all depends on impro-
visation and the inspiration of the moment. When the 
music calms down, a sudden leap may bring the crowd 
into total ambiance again. This may go on for a consider-
able time, giving sometimes the Pasteur – often the only 
one not dancing, as he needs to show the ideal of bodily 
control (maîtrise de soi) – a hard time to bring the com-
munity back to the sermon. Using gentle hand-clapping or 
making subtle gestures, he begs the musicians to diminish 
the volume and cool down the rhythm of the music. 
 
Pentecostals dance to get in touch with the divine realm, 
and thus to integrate themselves within this spiritual di-
vine world. Talking to God gives eternal life, it feeds the 
spirit, is said. Those who do not pray are believed to be 
spiritually dead. Echoing Bantu beliefs, pentecostals state 
that God gives life through “blowing wind” into the hu-
man body. Through a bodily mediation, the soul makes 
contact with the divine, resulting in a kind of “embodied 
knowledge” that is somatic and intuitive and informs 
about spiritual wisdom and moral behavior. Therefore, the 
rituals of the pentecostals heavily rely on the manipula-
tion of the body to bring it in touch with a higher realm. 
Through praying and concentrating upon the Holy Ghost, 

pentecostals invite the divine into their personal body and 
get purified in soul and body. 
 
 

Sigal, Pete: Sahagún’s Faggots and Sodomites, Lesbians 
and Hermaphrodites. Etnohistory 54: 2007/1: 9-34. 
 
Many indigenous texts that were translated in the colonial 
context distort the meaning of native institutions and/or 
ideas precisely because the translation was itself a tool of 
colonization. In other words, translation has been a poli-
tical act as much as it was a cultural pursuit. Indigenous 
sexuality is one example of such manipulation through 
translation. The article by Sigal provides a methodology 
for identifying this “authorial filter” – that is, multiple 
factors that are at play in the process of translation. The 
particular issue on which the author focuses his analysis is 
the meaning and the social function of cuiloni – the cross-
dressing individuals that existed in Aztec society – as pre-
sented in the monumental Florentine Codex, the bilingual 
Nahuatl and Spanish work documenting the culture of the 
Aztecs. It was compiled by the Franciscan missionary, 
Bernardino de Sahagún, shortly after the conquest of 
Mexico.  
 
The starting point for Segal’s argument is the Spanish 
rendition of one sentence of the Codex in which Tezcatli-
poca, a prominent Aztec deity, has been identified by the 
highly derogatory Spanish term puto (“faggot”). How-
ever, the Nahuatl version of the same sentence uses a 
more neutral term cuiloni, and – more importantly – refers 
not to Tezcatlipoca but to Titlacauan, a lesser god of the 
Aztec pantheon. In order to explain this discrepancy, 
Sigal analyzes the Florentine Codex in the context of 
other contemporary documents that contain information 
about sexually ambiguous individuals of the Aztec world. 
He founds out that besides the obvious attempt by the 
Spanish authors to “feminize” the enemy, one can also de-
tect a deeper process at work here – namely the interpre-
tation of the Aztec culture through the lenses of the Span-
ish cognitive categories. Within this system, the terms 
puto and somético denoted a sexual behavior deemed as 
sinful or even inhuman. However, in the Aztec cultural 
universe, individuals who were biologically males but 
dressed and behaved like women played specific social 
and religious functions, for instance in the fertility ritual 
of Ochpaniztli. A similar mechanism was at work in 
Sahagun’s identification of Tezcatlipoca, the warrior god 
and himself a paragon of masculinity, as “faggot.” In fact, 
Tezcatlipoca was a complex trickster figure who had sev-
eral identities, both male and female, one of them being 
the identity of the lesser god, Titlacauan, the cuiloni. So, 
in the process of translation, Sahagún transposed the 
names of both mythical beings, applied his own cultural 
and ideological filters, and thus transformed the Nahuatl 
myth into a tool in the process of erradication of indi-
genous religion.  
 
 

Wadsworth, James E: Jurema and Batuque: Indians, 
Africans, and the Inquisition in Colonial Northeastern 
Brazil. History of Religions 46: 2006/2: 140-161.  
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The Inquisition has been stereotypically viewed as a 
monolithic and all-powerful institution that reigned with 
unchecked power, successfully eliminating all ideas and 
persons deemed as “heretical.” By taking a closer look at 
two cases of “heresies” that occurred in eighteenth-
century Brazil, Wadsworth challenges this simplistic view 
and argues that in fact the Inquisition had to constantly 
reinvent itself and reassert its authority in ever-shifting 
historical contexts. It was even willing to permit certain 
kinds of religious deviance when they did not threaten the 
colonial order, or in situations when it did not have re-
sources to respond effectively. 
 
The specific cases analyzed by Wadsworth are the Jurema 
and the Batuque movements that emerged in the mid-
eighteenth century in Northeastern Brazil, precisely at the 
moment when the inquisitional power was being extended 
onto the Brazilian interior. The Jurema was an indigenous 
religious phenomenon that appeared in the late 1730s and 
spread rapidly among the groups inhabiting the territory 
of Paraíba in Northeastern Brazil. The distinctive features 
of that movement were the consumption of a hallucino-
genic drink called jurema (the Indians claimed that those 
who drank the jurema would not die), the ritual use of 
tobacco smoke, and dancing. One aspect of the ritual that 
most disturbed the missionaries however was the drug-
induced spirit possession, through which the participants 
allegedly contacted their ancestors. All the subsequent at-
tempts to suppress the Jurema failed because of the un-
derstandable resistance of its adherents and the incompe-
tence of the local colonial authorities. The most signifi-
cant factor, however, was the lack of resources necessary 
to police the religious behavior of the dispersed indige-
nous population.  
 
The shortage of resources and the haphazard way in 
which the procedures against the movement were con-
ducted should be seen in its proper socio-political context 
as well.  By the mid-eighteenth century, the indigenous 
communities of Paraíba had passed through a long pro-
cess of conquest and evangelization. The Dutch invasion 
and occupation of that part of Brazil (1630-1654) how-
ever, permitted the Indians to reassert their relative in-
dependence. This setting of repeated contestation of co-
lonial domination and continuous violence not only fueled 
the religious quest as expressed through the Jurema 
movement, but also made its suppression by the Inquisi-
tion more difficult and ultimately unsuccessful.  
 
The term Batuque refers to the secret religious practices, 
similar to the present-day Candomblé, performed by black 
slaves in colonial Brazil. In 1779, the Inquisition inter-
vened against those rituals in the Captaincy of Pernam-
buco. The case against Batuques was eventually dropped 
because the Inquisition concluded that they did not re-
present any real threat to the colonial order. Besides, 
Batuque was also seen as a tool of control over the slave 
labor force.  
 
 

Course, Magnus: Death, Biography, and the Mapuche 
Person. Ethnos 72: 2007/1: 77-101.  

Can ideas about death as well as the accompanying funer-
al practices reveal something about the conception of the 
person typical for a given society? This is the question 
that Magnus Course addresses in his article, taking as the 
specific case the mortuary ideology and rituals of the Ma-
puche people of Chile and Argentina. According to the 
widely-held assumption, the principal purpose of all fu-
neral rituals is to remove the dead person from the society 
by symbolically undoing all complex social ties that con-
stituted the deceased person in life. This process of sepa-
ration is also clearly in evidence in the funerals held by 
the Mapuche: the body becomes separated from all the 
other parts that constitute a Mapuche person – namely, the 
“living essence” (alwe), the “soul” (am), and the “spirit” 
(püllü), before all of these spiritual components move on 
to an unspecified destiny. However, there is also a coun-
ter-current in the mortuary rites of the Mapuche people – 
namely, a process through which, rather than disinte-
grating the social person, the component parts are actually 
brought together, synthesized. This part of the Mapuche 
funeral is referred to as the “making go of the spirit” 
(amulpüllün), and takes the form of an elaborate dia-
logued oration whose explicit purpose is to “complete” 
the late person.  
 
But why a dead Mapuche man or woman needs to be 
completed? To answer this question, one needs to under-
stand the kind of social relation which members of Ma-
puche communities both create, and are created by, within 
their lifetime. The central here is the notion of “four 
roots” – that is, the fixed and immutable fact that every 
person is a descendant of his or her four grandparents. 
This is what makes a human being at birth, and later 
constitutes his or her social relations, both patrilineal and 
cognatic. However, to become a full person, a che, one 
needs to go beyond those blood ties given by default, and 
progressively create more distant, complex social bonds, 
which however are necessarily diffuse and open-ended. 
That is why also a Mapuche personhood is conceptualized 
as an ongoing project of self creation. Consequently – as 
the creation of those bonds is an open-ended, life-long 
process – at the moment of death every Mapuche person 
is seen as incomplete. The funeral oration amulpüllün is 
then the final word in the dialogue of the person’s life.  
The discourse takes form of a dialogue between two 
orators, each representing the paternal and maternal side 
of the deceased person’s lineage. After outlining the gene-
alogy of the dead man or woman, the orators recount the 
most salient aspects of his or her life, focusing on those 
areas of Mapuche life in which sociability and friendship 
come to the fore. They do not omit even the less salient 
aspects of the dead person’s life, such as drunkenness, 
laziness and violent behavior, because “just as the person 
was in life, so we must describe his or her in life.” 
 
Yet, the question remains how the amulpüllün actually 
achieves this completion of the person after death? To 
answer it, the author applies the concepts of “trans-
gredience” and “consummation,” of Mikhail Bakhtin, as 
well as the notion of “employment” and “narrative iden-
tity” devised by Paul Ricoeur. He concludes that as the 
self is necessarily constituted through the open-ended re-
lations with others, the person can be seen as a unique and 
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consummated whole only from the point of view of the 
other.  
 
Viatori, Maximilian: Zápara Leaders and Identity Con-
struction in Ecuador. The Complexities of Indigenous 
Self-Representation. The Journal of Latin American and 
Caribbean Anthropology 12: 2007/1: 104-133.  
 
The article by Viatori addresses the question of how some 
indigenous communities of Ecuadorian Amazon assert 
their identity in the current political and cultural context, 
particularly after Ecuador, along with Colombia and 
Bolivia, has officially acknowledged its multiethnic char-
acter and recognized some essential indigenous rights. 
The specific cases that the author explores are strategies 
of self-representation devised by indigenous leaders (diri-
gentes) of the Zápara people. These dirigentes have used 
the today almost extinct Zápara language to symbolize not 
only the cultural distinctiveness of their people within the 
Ecuadorian nation, but also to assert their political legiti-
macy when interacting with non-Zápara outsiders.  
 
The Zápara constitute today one of the smallest indige-
nous nationalities in Ecuador, with approximately two 
hundred members living in eastern part of the country. In 
the mid-nineteenth century, Zápara speakers still num-
bered about 20 thousand individuals. Only 60 years later 
however, they almost disappeared due to disease, forced 
migration, enslavement, and the process of cultural ab-
sorption by neighboring indigenous groups. Consequent-
ly, by the beginning of the 20th century, the Zápara lan-
guage had virtually vanished from eastern Ecuador, hav-
ing been largely replaced by Quechua. Today almost

all Zápara speak Quechua as their first language, as well 
as Spanish, and only a few elders still speak fluently the 
Zápara language.  
 
The question arises then why this moribund language be-
came one of the main carriers of “Zápara-ness” for the 
new generation of political leaders of that indigenous 
group? The fact that most Zápara today speak Quechua or 
Spanish represented a problem for the Zápara communi-
ties, when they decided to seek the official recognition as 
a nationality before the Ecuadorian state in the course of 
the 1990. It was because the legal category of “national-
ity,” as defined by the Ecuadorian law, has been based on 
the linguistic criterium, in the sense that it divides Ama-
zonian Indians along linguistic lines into autonomous 
ethnic groups. The language thus became the main foun-
dation for Indians’ claim of historical continuity and cul-
tural distinctiveness from the Spanish-speaking Ecuadori-
an nationals, which in turn is the basis for current de-
mands of special indigenous political rights. 
 
As such, the Zápara language is also an important element 
in the array of political strategies adopted by local leaders 
of that indigenous nationality. However, because none of 
them is really fluent in Zápara, they have combined their 
limited knowledge of that language with other markers of 
Indian-ness, such as the use of Quechua, the “traditional” 
clothing, and narratives of their cultural purity, in particu-
lar in relation with their political opponents. Nonetheless, 
this practice obscures and partially invalidates Zápara 
history, in particular the fact that the Spanish language 
and the dominant national culture has become compo-
nents of the modern Zápara self as well.  

 
 

_________________________________________________________________________________________ 
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