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Gesch, Patrick F. (ed.): Mission and Violence. Healing 
the Lasting Damage. Madang: DWU Press, 2009. 394 pp. 
ISBN 9980-9956-2-9. (pbk) 

This book takes up the concern of SVD mission research-
ers throughout the Asia-Pacific region that the work of 
mission today is being done in a world which is increa-
singly aware of violent structures and violent deeds on 
every side.  

The point of taking a look at “Mission and Violence” in 
Papua New Guinea, South Pacific, Indonesia, Timor-
Leste, the Philippines, South Korea, and India is not 
primarily from the aspect of the threatened missionary. 
Though PNG missionaries P. Liwun and V. Roche pre-
sent the perspective of the besieged missionary, their atti-
tude of refusing to be overcome by the situation is also 
typical, showing rather a sweeping desire to wrestle with 
the violence of their worlds. Rather, some of the accounts 
given here are simply tragic: the historical views of A. 
Kanjamala and P. Gesch, the industrial violence of I. 
Soreng. Some of the studies cry out for new solutions: the 
sanguma threat in Papua New Guinea Highlands as de-
scribed by P. Gibbs and F. Zocca; the political agitation of 
Mindanao seen by L. Mercado and of Timor-Leste seen 
by Y. Yasinto; and the protest situation described by G. 
Lazar and Z. Szablowinski. The ongoing violence be-
tween groups was the theme for P. Nguyen and D. Serma-
da. Theoretical approaches are offered by C. Colaço, L. 
Stanislaus, and E. Mantovani. Another group of research-
ers considered the roots of violence and wrote about 
approaches to community building which work to build a 
better world in place of the violent one we know – S. 
Lourdusamy (†), G. Neonbasu, and the surveys of R. Mir-
sel and of P. Tule and B. Raho on the existing state of 
affairs in some communities.  

These papers represent missionary views of violence and 
responses to violence. The volume concludes by T. 

Ascheman’s review of the collective and cultural violence 
wherever SVD missionaries are worldwide at work. 
 
 
Benda-Beckmann, Keebet von, and Fernanda Pirie 
(eds.): Order and Disorder. Anthropological Perspectives. 
New York: Berghahn Books, 2007. 176 pp. ISBN 978-1-
84545-198-1. (hbk)  
 
Disorder and instability are matters of continuing public 
concern. Terrorism, as a threat to global order, has been 
added to preoccupations with political unrest, deviance, 
and crime. Such considerations have prompted the return 
to the classic anthropological issues of order and disorder. 
Examining order within the political and legal spheres and 
in contrasting local settings, the papers in this volume, 
highlight its complex and contested nature. Elaborate dis-
plays of order seem necessary to legitimate the institution-
alization of violence by military and legal establishments, 
yet violent behavior can be incorporated into the social 
order by the development of boundaries, rituals, and 
established processes of conflict resolution. Order is said 
to depend upon justice, yet injustice legitimates disruptive 
protest. Case studies from Siberia, India, Indonesia, Tibet, 
West Africa, Morocco, and the Ottoman Empire show 
that local responses are often inconsistent in their 
valorization, acceptance, and condemnation of disorder. 
 
 
Stasch, Rupert: Society of Others. Kinship and Mourn-
ing in a West Papuan Place. Berkeley: University of 
California Press, 2009. 317 pp. ISBN 978-0-520-25686-6. 
(pbk) 
 
This study upsets the popular assumption that human 
relations in small-scale societies are based on shared ex-
perience. In a theoretically innovative account of the lives 
of the Korowai of West Papua, Indonesia, Rupert Stasch 

 1



shows that in this society, people organize their con-
nections to each another around otherness. Analyzing the 
Korowai people’s famous “tree house” dwellings, their 
patterns of living far apart, and their practices of kinship, 
marriage, and childbearing and rearing, Stasch argues that 
the Korowai actively make relations not out of what they 
have in common, but out of what divides them. “Society 
of Others,” the first anthropological book about the Koro-
wai, offers a picture of Korowai lives sharply at odds with 
stereotypes of “tribal” societies. 
 

Buschmann, Rainer F.: Anthropology’s Global Histo-
ries. The Ethnographic Frontier in German New Guinea, 
1870–1935. Honolulu: University of Hawai’i Press, 2009. 
235 pp. ISBN 978-0-8248-3184-4. (hbk) 
 
Anthropologists and world historians make strange bed-
fellows. Although the latter frequently employ anthropo-
logical methods in their descriptions of cross-cultural 
exchanges, the former have raised substantial reservations 
about global approaches to history. Fearing loss of speci-
ficity, anthropologists object often to the effacing quali-
ties of techniques employed by world historians. 
 
Rainer Buschmann seeks to recover some of anthropol-
ogy’s global flavor by viewing its history in Oceania 
through the notion of the ethnographic frontier – the 
furthermost limits of the anthropologically known regions 
of the Pacific. The colony of German New Guinea (1884–
1914) presents an ideal example of just such a contact 
zone. Colonial administrators there were drawn to ap-
proaches partially inspired by anthropology. Anthropolo-
gists and museum officials exploited this interest by pre-
paring large-scale expeditions to German New Guinea. 
 
Buschmann explores the resulting interactions between 
German colonial officials, resident ethnographic collec-
tors, and indigenous peoples, arguing that all were instru-
mental in the formation of anthropological theory. He 
shows how changes in collecting aims and methods 
helped shift ethnographic study away from its focus on 
material artifacts to a broader consideration of indigenous 
culture. He also shows how ethnological collecting, often 
a competitive affair, could become politicized and con-
nect to national concerns. Finally, he places the German 
experience in the broader context of Euro-American an-
thropology. “Anthropology’s Global Histories” will inter-
est students and scholars of anthropology, history, world 
history, and Pacific studies.  
 

Fer, Yannick, et Gwendoline Malogne-Fer (éds.): 
Anthropologie du christianisme en Océanie. Paris: 
L’Harmattan, 2009. 193 pp. ISBN 978-2-296-08143-7. 
(pbk) 
 
Vu de loin, le christianisme d’Océanie paraît sans doute 
aussi exotique que marginal. Il occupe pourtant une place 
incontournable dans les sociétés océaniennes contem-
poraines, où il a participé à l’élaboration des identités na-
tionales de l’ère postcoloniale et accompagne aujourd’hui 
les transformations induites par la globalisation, les mi-
grations et l’urbanisation. Au-delà, il est aussi un terrain 

privilégié d’observation de ces “christianismes du Sud” 
qui s’affirment hors d’Occident au travers de réappropria-
tions locales du message biblique. Si pendant longtemps, 
ce christianisme n’a inspiré à l’anthropologie qu’indiffé-
rence ou hostilité, on note depuis maintenant plus d’une 
décennie un renouveau des recherches ethnographiques et 
de la réflexion sur les implications théoriques du change-
ment religieux en Océanie. L’objectif de cet ouvrage col-
lectif est d’en livrer un aperçu, de donner à voir la diver-
sité du christianisme océanien et les nouvelles approches 
qui permettent à l’anthropologie d’en rendre compte. 
 
 
Jones, Gavin W., Chee Heng Leng, and Maznah Mo-
hamad (eds.): Muslim-non-Muslim Marriage. Political 
and Cultural Contestations in Southeast Asia. Singapore: 
Institute of Southeast Asian Studies, 2009. 322 pp. ISBN 
978-981-230-874-0. (hbk) 
 
Among the many changes sweeping Southeast Asia, 
trends in marriage are prominent. These include delayed 
marriage and increased non-marriage, and new develop-
ments in marriage across boundaries of various kinds – 
including the boundaries of nation states, of ethnic 
groups, and of different religions. In September 2006, the 
research cluster on the changing family in Asia of the 
Asia Research Institute, National University of Singapore 
held a conference on “International Marriage, Rights and 
the State in Southeast and East Asia,” followed by a one-
day workshop on “Muslim-non-Muslim Marriage, Rights 
and the State in Southeast Asia.” This workshop brought 
together researchers working on Indonesia, Malaysia, 
Thailand, and Singapore to examine various legal, politi-
cal, and cultural aspects of marriage across religious 
boundaries – specifically marriages between Muslims and 
non-Muslims. In order to bring the papers from this work-
shop to a wider audience, revised versions of a selection 
of papers, supplemented by one additional paper, were 
prepared for publication in this book. 
 
 
Lee, Hock Guan, and Leo Suryadinata (eds.): Lan-
guage, Nation, and Development in Southeast Asia. Sin-
gapore: Institute of Southeast Asian Studies, 2007. 229 
pp. ISBN 978-981-230-482-7. (hbk) 
 
Language policies in Southeast Asia have been shaped by 
the process of nation-building on the one hand and by 
political and economic considerations on the other. The 
early years of nation-building in Southeast Asia generated 
intensive language conflicts precisely because state poli-
cies privileged the idea of a monolingual nation and thus 
endeavored to co-opt or even do away with troublesome 
ethnic identities. In recent years, language policies are in-
creasingly influenced by pragmatic considerations, espe-
cially globalization and the awareness of a linkage be-
tween language and economic development, such that 
Southeast Asian states in varying degrees have become 
less insistent on promoting monolingual nationalism. This 
book evaluates the successes and drawbacks of language 
policies in Indonesia, Malaysia, Singapore, the Philip-
pines, Thailand, Vietnam, and Myanmar, especially the 
ways in which these policies have often been resisted or 
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contested. It is an invaluable primer on this linguistically 
complex region and a resource for scholars, policy-
makers, civil society activists, and NGOs in various parts 
of the world facing equally challenging ethnic/language 
issues. 
 
 
Lu, Yunfeng: The Transformation of Yiguan Dao in Tai-
wan. Adapting to a Changing Religious Economy. Lan-
ham: Lexington Books, 2008. 201 pp. ISBN 978-0-7391-
1719-4. (hbk) 
 
Yunfeng Lu explores the operation of Yiguan Dao under 
suppression in Taiwan, its transformation from a perse-
cuted sect to a respected religion in the past two decades, 
and the relationship between Yiguan Dao and its rivals in 
Taiwan’s religious market. He also develops the religious 
economy model by extending it to Chinese societies. 
 
 
Graburn, Nelson H. H., John Ertl, and R. Kenji Tier-
ney (eds.): Multiculturalism in the New Japan. Crossing 
the Boundaries Within. New York: Berghahn Books, 
2008. 252 pp. ISBN 978-1-84545-226-1. (hbk) 
 
Like other industrial nations, Japan is experiencing its 
own forms of, and problems with, internationalization and 
multiculturalism. This volume focuses on several aspects 
of this process and examines the immigrant minorities as 
well as their Japanese recipient communities. Multicul-
turalism is considered broadly, and includes topics often 
neglected in other works, such as: Religious pluralism, 
domestic and international tourism, political regionalism 
and decentralization, sports, business styles in the post-
Bubble era, archaeological interpretation of Japanese-
Korean origins, blacks and stateless people in Japan. 
 
 
Gerhart, Karen M.: The Material Culture of Death in 
Medieval Japan. Honolulu: University of Hawai’i Press, 
2009. 260 pp. ISBN 978-0-8248-3261-2. (hbk) 
 
This study is the first in the English language to explore 
the ways medieval Japanese sought to overcome their 
sense of powerlessness over death. By attending to both 
religious practice and ritual objects used in funerals in the 
fourteenth and fifteenth centuries, it seeks to provide a 
new understanding of the relationship between the two. 
Karen Gerhart looks at how these special objects and ritu-
als functioned by analyzing case studies culled from writ-
ten records, diaries, and illustrated hand scrolls, and by 
examining surviving funerary structures and painted and 
sculpted images.  
 
The work is divided into two parts, beginning with com-
pelling depictions of funerary and memorial rites of sever-
al members of the aristocracy and military elite. The se-
cond part addresses the material culture of death and ana-
lyzes objects meant to sequester the dead from the living: 
screens, shrouds, coffins, carriages, wooden fences. This 
is followed by an examination of implements (banners, 
canopies, censers, musical instruments, offering vessels) 
used in memorial rituals. The final chapter discusses the 

various types of and uses for portraits of the deceased, 
focusing on the manner of their display, the patrons who 
commissioned them, and the types of rituals performed in 
front of them. Gerhart delineates the distinction between 
objects created for a single funeral – and meant for use in 
close proximity to the body, such as coffins – and those, 
such as banners, intended for use in multiple funerals and 
other Buddhist services. 
 
Richly detailed and generously illustrated, Gerhart’s work 
introduces a new perspective on objects typically either 
overlooked by scholars or valued primarily for their artis-
tic qualities. By placing them in the context of ritual, 
visual, and material culture, she reveals how rituals and 
ritual objects together helped to comfort the living and 
improve the deceased’s situation in the afterlife as well as 
to guide and cement societal norms of class and gender. 
Scholars from a wide range of disciplines can use it as a 
springboard to expand upon current knowledge of death 
rituals and the function of ritual implements in their 
performance. 
 
 
Hellwig, Tineke, and Eric Tagliacozzo (eds.): The Indo-
nesia Reader. History, Culture, Politics. Durham: Duke 
University Press, 2009. 478 pp. ISBN 978-0-8223-4424-
7. (pbk) 
 
Indonesia is the world’s largest archipelago, encompass-
ing nearly eighteen thousand islands. The fourth-most 
populous nation in the world, it has a larger Muslim popu-
lation than any other. “The Indonesia Reader” is a unique 
introduction to this extraordinary country. Assembled for 
the traveler, student, and expert alike, the “Reader” in-
cludes more than 150 selections: journalists’ articles, ex-
plorers’ chronicles, photographs, poetry, stories, cartoons, 
drawings, letters, speeches, and more. Many pieces are by 
Indonesians; some are translated into English for the first 
time. All have introductions by the volume’s editors. 
Well-known figures such as Indonesia’s acclaimed novel-
ist Pramoedya Ananta Toer and the American anthropol-
ogist Clifford Geertz are featured alongside other artists 
and scholars, as well as politicians, revolutionaries, colon-
ists, scientists, and activists. 
 
Organized chronologically, the volume addresses early 
Indonesian civilizations; contact with traders from India, 
China, and the Arab Middle East; and the European co-
lonization of Indonesia, which culminated in centuries of 
Dutch rule. Selections offer insight into Japan’s occupa-
tion (1942–45), the establishment of an independent Indo-
nesia, and the post-independence era, from Sukarno’s pre-
sidency (1945–67), through Suharto’s dictatorial regime 
(1967–98), to the present Reformasi period. Themes of 
resistance and activism recur: in a book excerpt decrying 
the exploitation of Java’s natural wealth by the Dutch; in 
the writing of Raden Ajeng Kartini (1879–1904), a Java-
nese princess considered the icon of Indonesian feminism; 
in a 1978 statement from East Timor objecting to annexa-
tion by Indonesia; and in an essay by the founder of Indo-
nesia’s first gay activist group. From fifth-century San-
skrit inscriptions in stone to selections related to the 2002 
Bali bombings and the 2004 tsunami, “The Indonesia 
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Reader” conveys the long history and the cultural, ethnic, 
and ecological diversity of this far-flung archipelago 
nation. 
 
 
Schulte Nordholt, Henk, and Gerry van Klinken (eds.): 
Renegotiating Boundaries. Local Politics in Post-Suharto 
Indonesia. Leiden: KITLV Press, 2007. 562 pp. ISBN 
978-90-6718-283-4. (pbk)  
 
For decades almost the only social scientists who visited 
Indonesia’s provinces were anthropologists. Anybody in-
terested in politics or economics spent most of their time 
in Jakarta, where the action was. Our view of the world’s 
fourth largest country threatened to become simplistic, 
lacking that essential graininess. Then, in 1998, Indonesia 
was plunged into a crisis that could not be understood 
with simplistic tools. 
 
After 32 years of enforced stability, the New Order was at 
an end. Things began to happen in the provinces that no 
one was prepared for. Democratization was one, decentra-
lization another. Ethnic and religious identities emerged 
that had lain buried under the blanket of the New Order’s 
modernizing ideology. Unfamiliar, sometimes violent 
forms of political competition and of rent-seeking came to 
light. 
 
Decentralization was often connected with the neoliberal 
desire to reduce state powers and make room for free 
trade and democracy. To what extent were the goals of 
good governance and a stronger civil society achieved? 
How much of the process was “captured” by regional 
elites to increase their own powers? Amidst the new 
identity politics, what has happened to citizenship? These 
are among the central questions addressed in this book. 
 
This volume is the result of a two-year research project at 
KITLV. It brings together an international group of 24 
scholars – mainly from Indonesia and the Netherlands but 
also from the United States, Australia, Germany, Canada, 
and Portugal. 
 
 
Srinivas, Mysore Narasimhachar: The Oxford India 
Srinivas. New Delhi: Oxford University Press, 2009. 733 
pp. ISBN 978-0-19-806034-5. (hbk) 
 
Bringing together M. N. Srinivas’s best writings on sub-
jects ranging from village studies, caste and the social 
structure, gender, religion, and cultural and social change 
in India, “The Oxford India Srinivas” reintroduces a new 
generation of readers to the one of the pioneers of sociol-
ogy and social anthropology in India. 
 
This compilation of essays examines many diverse as-
pects of Indian society and culture, both traditional as 
well as contemporary. Part I, on village studies, contains 
essays on Srinivas’s studies in the village of Rampura, 
looking at various aspects of life in an Indian village, 
including the domination of caste in social life and village 
hierarchy. Part II focuses on caste and social structure in 
India, discussing caste in India, not just its evolution over 

time but also its place in modern times. Parts III and IV 
contain essays on gender and religion, while Part V 
examines the phenomena of cultural and social change in 
India, including a discussion on nation-building, science, 
technology and development as well as changing values 
and institutions in modern India. Parts VI and VII exam-
ine the development and scope of sociology and social 
anthropology in India, including a discussion on the im-
portance of method in these disciplines. Part VIII is a 
unique section which includes essays of an autobiograph-
ical nature. 
 
The new Introduction by Ramachandra Guha assesses Sri-
nivas’s contributions to both Indian academic as well as 
his position as one of the heavyweights of the disciplines 
he was associated with. The Foreword by A.M. Shah 
highlights the importance of Srinivas’s work for both aca-
demia and in understanding the dynamics of social reality 
in India. This edition will be of interest to students and 
scholars of sociology and social anthropology, as well as 
the informed general reader interested in Indian society. 
 
 
Sarkar, Rebati Mohan (ed.): Primitive Tribal Groups in 
India. Tradition, Development, and Transformation. New 
Delhi: Serials Publications, 2008. 381 pp. ISBN 978-81-
8387-186-0. (hbk) 
 

“The Primitive Tribal Groups” embrace such tribal people 
who are characteristically benighted in the different di-
mensions of their way of life. Economically they still 
indicate their specific trend of continuation of the archaic 
pattern of existence. Living very close to nature and their 
utter dependence on the bountiful natural resources their 
way of life and basic philosophy have been molded ac-
cordingly and thus any sort of severance from this deep-
rooted matrix results in an unbalancing situation. 
 

After having been specially identified as the “Primitive 
Tribal Groups” by the Government of India on the basis 
of certain administrative criteria, these sorted out tribal 
communities are promised to offer all types of help and 
cooperation for mitigating their hazards and anxieties, 
consternations, and tribulations in their life-situation. It 
has been observed from the working of the various ex-
tensive efforts, taken up by the government, for the devel-
opmental activities of the ill-fated people that varied con-
straints have thwarted the very endeavor due to certain 
obvious reasons. In order to understand the very pretext of 
this unwanted situation there is an urgent necessity to 
study the different aspects of life and thinking patterns of 
these primitive tribes distinctively as they differ from 
each other in content and character. 
 
This anthology has taken the pledge to highlight copious-
ly the integrated perspective of the different dimensions 
of life of the “Primitive Tribal Groups” living in the dif-
ferent ecological settings in India and having discrete 
understandings as well as problems. The total canvas has 
been designed here with the empirical findings on PTGs 
contributed by scholars with conspicuous expertise in the 
domain of tribal studies. 

 4



Nongbri, Tiplut: Gender, Matriliny, and Entrepreneur-
ship. The Khasis of North-East India. New Delhi: Zubaan, 
2008. 207 pp. ISBN 978-81-89013-76-9. (hbk) 
 
This book focuses on the economic activities of Khasi 
women, a matrilineal tribe in North-East India. Like most 
women in tribal societies, Khasi women contribute signi-
ficantly to the sustenance of the family. However, wom-
en’s contribution to the economy remains a largely neg-
lected area, both in research as well as in policy, not only 
in North-East India, but also nationally and international-
ly. What accounts for this general indifference to the 
economic role of women is one of the issues addressed in 
this book. The central issue however, revolves around the 
question of why, despite the substantial time and energy 
Khasi women invest in their business, many continue to 
stagnate, and why some, after acquiring some measure of 
success, slide into oblivion.  
 
 
Ermakov, Dmitry: Bө and Bön. Ancient Shamanic Tra-
ditions of Siberia and Tibet in Their Relation to the 
Teachings of a Central Asian Buddha. Kathmandu: Vajra 
Publications, 2008. 827 pp. ISBN 978-9937-506-11-3. 
(pbk) 
 
Dmitry Ermakov presents the first in-depth study com-
paring the ancient Bön religion with the Siberian shaman-
ic tradition of Lake Baikal. Combining scholarly research 
with spiritual insight and with over 200 illustrations, maps 
and diagrams, the information is presented in a clear and 
lively way, enabling the reader to navigate easily through 
the various topics dealt with and to follow the threads of 
the intricate tapestry woven as the parallels between the 
ancient shamanic traditions of Tibet and Siberia unfold. 
One can gain insight into many aspects of these two as yet 
little-known traditions, such as their mythology, cosmolo-
gy, rituals, and the gods and spirits which inhabit their 
worlds. Complex issues like the soul and the after-life are 
dealt with in detail, along with techniques and views of 
healing and magic, and concepts underlying the custom of 
blood sacrifice. 
 
While “Bө and Bön” stands up to academic scrutiny, it is 
written from the perspective of “an insider” and the au-
thor draws on his many years of experience in both Yung-
drung Bön and the Bө Murgel tradition of Buryatia to 
bring this subject to life and help us unlock some hidden 
aspects of both belief systems. 
 
Charles Ramble: This fascinating and provocative book is 
sure to stimulate interest and debate concerning the reli-
gious heritage of Inner Asia. 
 
 
Haring, Lee: Stars and Keys. Folktales and Creolization 
in the Indian Ocean. Bloomington: Indiana University 
Press, 2007. 415 pp. ISBN 978-0-253-34868-5. (hbk) 
 
In “Stars and Keys. Folktales and Creolization in the 
Southwest Indian Ocean,” Lee Haring introduces readers 
to the rich folklore traditions of the islands of the south-
west Indian Ocean. The culture of Madagascar, Mauritius, 

Seychelles, Réunion, and the Comoros is a unique blend 
of traditions that have been brought from Africa, South 
Asia, Europe, and the Middle East. The folktales from 
these islands reflect the diversity of this culture and pro-
vide a rare opportunity to observe the fluidity of traditions 
and the process of creolization. Haring presents the tales 
in a uniquely innovative style: he interrupts the text as if 
he were reading aloud and directly addresses the reader. 
His words and those of the storytellers are clearly dis-
tinguished, making this folktale collection useful to a 
wide range of readers and scholars. 
 
 
Ter Haar, Gerrie: How God Became African. African 
Spirituality and Western Secular Thought. Philadelphia: 
University of Pennsylvania Press, 2009. 121 pp. ISBN 
978-0-8122-4173-0. (hbk) 
 
Through the efforts of Western missionaries and home-
grown churches and evangelists, Christianity has taken 
root in Africa with astonishing speed, to the point that 
Africa is now considered one of the heartlands of world 
Christianity. In a surprising reversal of the nineteenth-
century missionary tradition, Africa no longer merely re-
ceives missionaries but is also the source of evangeli-
zation as African-influenced Christianity spreads around 
the new African diaspora. While Africans have whole-
heartedly appropriated the symbols, scriptures, and tradi-
tions of historical Christianity elsewhere, they have also 
built on the rich history of the continent’s indigenous 
spiritual beliefs. African Christianity has been influenced 
by and influences these beliefs and cannot be fully under-
stood outside of this context. 
 

In “How God Became African,” Gerrie ter Haar focuses 
in particular on the importance of African beliefs about 
the spirit world and spiritual power and their relationship 
with Christianity. Africans have historically acknowl-
edged a distinct but not separate world of spirits existing 
alongside the material world that human beings can inter-
act with through dreams, visions, spirit possession, and 
miracles. Also of key importance is the acute awareness 
among Africans of evil in the world and of witchcraft, the 
channeling of that evil by humans. Ter Haar continues 
with a consideration of how these beliefs affect issues of 
human rights and development in Africa, issues that are 
seen elsewhere in the world as fundamentally secular. 
 
 
Mebenga Tamba, Luc: Anthropologie des rites funé-
raires en milieu urbain camerounais. Paris : L’Harmattan, 
2009. 269 pp. ISBN 978-2-296-09453-6. (pbk) 
 

L’environnement dans lequel s’organisent et se réalisent 
les programmes d’enterrement des morts dans les villes 
suscite des réactions qui tendent toutes à condamner la 
façon dont se déroulent ces cérémonies. Aussi, Luc 
Mebenga Tamba se demande si cela n’est pas dû au fait 
que ces cérémonies ont, aujourd’hui, perdue de vue la 
fonction principale et traditionnelle des cérémonies d’en-
terrement qui était d’aider le mort à regagner le royaume 
de ses ancêtres dans les conditions rituelles idéales. 
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Jean Mfoulou: L’auteur en arrive à la conclusion que 
l’“on constate … à travers les modèles des obsèques ainsi 
étudiés, que l’homme n’est plus au centre du monde, 
encore moins la créature la plus précieuse … hautement 
socialisée”. L’homme semble exploiter l’homme par le 
biais de la mort pour renforcer ses positions dans la vie. 
Face à la mort, le Camerounais négro-africain intègre plus 
ou moins “la mort comme un élément nécessaire du 
circuit vital.” Il tend plutôt à la banaliser. Et, si les morts 
sont encore “pris en charge par le group”, la finalité n’est 
pas toujours parce qu’on veut donner du “prestige à l’an-
cêtre” et consacrer sa “réincarnation éventuelle” chez les 
vivants … Lentement mais progressivement, Le Négro-
Africain, au Cameroun, se distancie de sa pédagogie de la 
mort; tout au moins, il en crée une autre qu’il faut dès 
l’instant recommencer à étudier. 
 

Sheridan, Michael J., and Celia Nyamweru (eds.): Afri-
can Sacred Groves. Ecological Dynamics and Social 
Change. Oxford: James Curry, 2008. 230 pp. ISBN 978-
1-84701-400-9. (pbk) 
 
African sacred groves are often described as the remains 
of primeval forests, ethnographic curiosities, and cultural 
relics from a static pre-colonial past. Their continuing 
importance in African societies, however, shows that this 
“relic theory” is inadequate for understanding current so-
cial and ecological dynamics.  
 
An international group of scholars and conversation prac-
titioners use examples from Morocco to Madagascar to 
demonstrate the dynamism of sacred groves in Africa. 
They argue that sacredness does not equal conservation, 
and that efforts to incorporate African sacred groves into 
environmental policies should take care to build on exist-
ing social institutions and meanings – rather than seeking 
to replace them. The key question is how to transform 
conservation in Africa through its engagement with the 
multiple levels and forms of ecological, social, and sym-
bolic process embedded in sacred groves. 
 

Drewal, Henry John (ed.): Sacred Waters. Arts for 
Mami Wata and Other Divinities in Africa and the Dias-
pora. Bloomington: Indiana University Press, 2008. 681 
pp. and 1 DVD-ROM. ISBN 978-0-253-35156-2. (hbk) 
 
“Sacred Waters” focuses on the arts, rituals, and religions 
associated with Mami Wata deities in Africa and the Afri-
can Diaspora. Mami Wata, pidgin English for Mother 
Water, is a beautiful, seductive water spirit who brings 
wealth and good fortune to those she favors. Practices 
associated with winning her favor, widespread in West 
Africa and the Black Atlantic diaspora, are explored in 46 
rich and perceptive essays by an international group of 
scholars and practitioners. This book addresses the diver-
sity of belief and practice, audiences, gender, reception, 
hybridity, commodification, globalization, dispersal, and 
religious mutation of Mami Wata rituals. It includes more 
than 129 images and a supplemental DVD featuring near-
ly 500 images, a photographic essay, and video clips of 
Mami Wata rituals. As the first volume to probe the depth 
and scope of Mami Wata culture, “Sacred Waters” is a 

definitive resource and landmark reference tool for read-
ers in a wide range of academic disciplines. 
 

Geiselhart, Klaus: The Geography of Stigma and Dis-
crimination. HIV and AIDS-Related Identities in Botswa-
na. Saarbrücken: Verlag für Entwicklungspolitik, 2009. 
280 pp. ISBN 978-3-88156-795-4. (pbk) 
 
How do social encounters conjure up stigma and dis-
crimination? How do social identities emerge and how do 
people reject or integrate each other in local settings and 
social space? How do individuals affected build their self-
identities and cope with the socially divisive effects of 
their stigma? 
 
The book provides an unconventional view on the subject 
matter. It is based on empirical fieldwork on the social 
effects of HIV and AIDS in Botswana. A broad review of 
geographical, sociological, psychological and social psy-
chological literature, as well as the consideration of works 
of applied sciences helps to lift the empirical findings to a 
more general and theoretical level. Different lines of the-
ory are disentangled and integrated into a concept of stig-
ma and discrimination. With its standpoint of pragmatist 
epistemology and the special focus on the spatial charac-
ter of social distances the book is of interest not only for 
social geographers. 
 
Both stigma and discrimination are socially highly rele-
vant phenomena. They not only induce social segregation 
in such a manner that people are forced to subordinate 
themselves. Especially stigmatization leads people to ex-
clude themselves out of shame. People also refrain from 
seeking support from relevant services. It is therefore of 
elementary importance in many social fields (e.g. the 
public health sector, social work, etc.) to understand the 
processes of stigma and discrimination. 
 

Afolabi, Niyi: Afro-Brazilians. Cultural Production in a 
Racial Democracy. Rochester: University of Rochester 
Press, 2009. 429 pp. ISBN 978-1-58046-262-4. (hbk) 
 
In this absorbing new study, Niyi Afolabi exposes the 
tensions between the official position on racial harmony 
and the reality of marginalization experienced by Afro-
Brazilians by exploring Afro-Brazilian cultural produc-
tion as a considered response to this exclusion. The author 
examines major contributions in music, history, literature, 
film, and popular culture in the 19th and 20th centuries to 
reveal how each performance by an Afro-Brazilian artist 
addresses issues of identity and racism through a variety 
of veils that entertain, ridicule, invoke, provoke, protest, 
and demand change at the same time. Raising cogent 
questions such as: the vital role of Afro-Brazilians in the 
making of Brazilian national identity; the representation 
of Brazilian women as hapless, exploited, and abandoned; 
the erosion of the influence of black movements due to 
fragmentation and internal disharmony; and, the portrayal 
of Afro-Brazilians on the national screen as domestics, 
Afolabi provides insightful, nuanced analyses that tease 
out the complexities of the dilemma in their appropriate 
historical, political, and social contexts. 
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Gustafson, Bret Darin: New Languages of the State. 
Indigenous Resurgence and the Politics of Knowledge in 
Bolivia. Durham: Duke University Press, 2009. 332 pp. 
ISBN 978-08223-4546-6. (pbk) 
 
During the mid-1990s, a bilingual intercultural education 
initiative was launched to promote the introduction of in-
digenous languages alongside Spanish in public elementa-
ry schools in Bolivia’s indigenous regions. Bret Gustaf-
son spent fourteen years studying and working in south-
eastern Bolivia with the Guarani, who were at the van-
guard of the movement for bilingual education. Drawing 
on his collaborative work with indigenous organizations 
and bilingual-education activists as well as more tradi-
tional ethnographic research, Gustafson traces two de-
cades of indigenous resurgence and education politics in 
Bolivia, from the 1980s and through the election of Evo 
Morales in 2005. 
 
Gustafson shows that bilingual education is about more 
than what goes on in classrooms. Public schools are at the 
centre of a broader battle over territory, power, and 
knowledge as indigenous movements across Latin Ameri-
ca actively defend their languages and knowledge sys-
tems. In attempting to decolonize nation-states, the indi-
genous movements are challenging deep-rooted colonial 
racism and neoliberal reforms intended to mould public 
education to serve the market. Meanwhile, market reform-
ers nominally embrace cultural pluralism while imple-
menting political and economic policies that exacerbate 
inequality. By juxtaposing Guarani life, language, and 
activism with intimate portraits of reform politics among 
academics, bureaucrats, and others in and beyond La Paz, 
Gustafson illuminates the issues, strategic dilemmas, and 
imperfect alliances behind bilingual intercultural educa-
tion. 
 
 
Paerregaard, Karsten: Peruvians Dispersed. A Global 
Ethnography of Migration. Lanham: Lexington Books, 
2008. 271 pp. ISBN 978-0-7391-1837-5. (hbk) 
 
“Peruvians Dispersed” examines Peruvian migration to 
the United States, Spain, Japan, and Argentina and uses a 
multisided field research design to make ethnographic in-
depth descriptions of Peru’s many migrant communities 
in America, Europe, and Asia. Karsten Paerregaard ex-
plores the politics of immigration that the Global North 
employs to control migration from the Global South and 
rethinks current attempts to theorize transnational and 
diasporic migration.  
 
 
Ventura i Oller, Montserrat: Identité, cosmologie et 
chamanisme des Tsachila de l’Équateur. À la croisée des 
chemins. Paris: L’Harmattan, 2009. 286 pp. ISBN 978-2-
296-09836-7. (pbk) 
 
Quel est le rôle des chamanes dans une société indienne 
contemporaine ? Aux questions que pose l’ethnographie 
des Tsachila de l’Équateur, à mi-chemin entre les Andes 
et la côte pacifique, cet ouvrage propose la description 
d’une société à la croisée des chemins. Au fil de l’histoire 

et des pratiques, Montserrat Ventura découvre les rapports 
sociaux et dessine les contours de l’identité tsachila. En 
analysant la constitution de la personne et ses compo-
santes, la langue et les formes de relation, elle dévoile le 
relativisme caractéristique de la logique culturelle de ce 
groupe, notoire dans la communication des chamanes 
avec le monde des esprits. Travaillant sur la conception de 
la maladie et de la mort, et sur l’action rituelle, ce livre 
nous introduit dans la cosmologie des sociétés chama-
niques amérindiennes. 
 
 
Espinosa, Gastón, and Mario T. García (eds.): Mexican 
American Religions. Spirituality, Activism, and Culture. 
Durham: Duke University Press, 2008. 444 pp. ISBN 
978-0-8223-4119-2. ( pbk) 
 
This collection presents a rich, multidisciplinary inquiry 
into the role of religion in the Mexican American commu-
nity. Breaking new ground by analyzing the influence of 
religion on Mexican American literature, art, activism, 
and popular culture, it makes the case for the establish-
ment of Mexican American religious studies as a distinct, 
recognized field of scholarly inquiry. Scholars of religion, 
Latin American, and Chicano/a studies as well as of so-
ciology, anthropology, and literary and performance stud-
ies, address several broad themes. Taking on questions of 
history and interpretation, they examine the origins of 
Mexican American religious studies and Mario Barrera’s 
theory of internal colonialism. In discussions of the utopi-
an community founded by the preacher and activist Reies 
López Tijerina, César Chávez’s faith-based activism, and 
the Los Angeles-based Católicos Por La Raza movement 
of the late 1960s, other contributors focus on mystics and 
prophets. Still others illuminate popular Catholicism by 
looking at Our Lady of Guadalupe, home altars, and Los 
Pastores dramas (nativity plays) as vehicles for personal, 
social, and political empowerment. 
 
Turning to literature, contributors consider Gloria Anzal-
dúa’s view of the borderlands as a mystic vision and the 
ways that Chicana writers invoke religious symbols and 
rhetoric to articulate a moral vision highlighting social 
injustice. They investigate the role of healing, looking at 
it in relation to both the Latino Pentecostal movement and 
the practice of the curanderismo tradition in East Los 
Angeles. Delving into to popular culture, they reflect on 
Luis Valdez’s video drama “La Pastorela: The Shepherds’ 
Play,” the spirituality of Chicana art, and the religious 
overtones of the reverence for the slain Tejana music star 
Selena. This volume signals the vibrancy and diversity of 
the practices, arts, traditions, and spiritualities that reflect 
and inform Mexican American religion. 
 
 
Nicholls, Steve: Paradise Found. Nature in America at the 
Time of Discovery. Chicago: The University of Chicago 
Press, 2009. 524 pp. ISBN 978-0-226-58340-2. (hbk) 
 
The first Europeans to set foot on North America stood in 
awe of the natural abundance before them. The skies were 
filled with birds, seas and rivers teemed with fish, and the 
forests were a hunter’s dream, with populations of game 
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too abundant and diverse to even fathom. The first settlers 
thought they had discovered a paradise of sorts. They left 
a legacy of copious records documenting what they saw, 
and these observations make it possible to craft a detailed 
evocation of North America before its settlement.  
 
Here Steve Nicholls brings this spectacular environment 
back to vivid life, demonstrating with both historical nar-
rative and scientific inquiry just what an amazing place 
North America was and how it looked when the explorers 
first found it. The story of the continent’s colonization 
forms a backdrop to its natural history, which Nicholls ex-
plores in chapters on the North Atlantic, the East Coast, 
the subtropical Caribbean, the West Coast, Baja Califor-
nia, and the Great Plains. Seamlessly blending firsthand 
accounts from centuries past with the findings of scien-
tists today, Nicholls also introduces us to a wide cast of 
characters who have chronicled the changing landscape, 
from pre-Revolutionary era settlers to researchers in the 
field.  
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“Paradise Found” is much more than a celebration of 
what once was: it is also a reminder of how much we have 
lost along the way and an urgent call to action so future 
generations are more responsible stewards of the world 
around them.  
 

Harvey, Graham (ed.): Religions in Focus. New Approa-
ches to Tradition and Contemporary Practices. London: 
Equinox Publishing, 2009. 366 pp. ISBN 978-1-84553-
218-5. (pbk) 
 
“Religions in Focus” presents religions as contemporary 
ways of life that motivate and inspire people. Because 
religious people refer to sacred texts, honor the founders 
of their religions, learn from elders, or mould their lives 
according to authoritative teachings, “Religions in Focus” 
explains the relationship between tradition and contempo-
rary practice. It offers an introduction to religions that is 
rooted in the best scholarship of the Study of Religions 
and provides a secure foundation for further study. A 

team of Religious Studies scholars from many countries, 
all skilled communicators about the contemporary reli-
gions with which they are thoroughly familiar, introduce 
what it means to live as a religious person today. They 
insist that however old or young these religions may be, 
what is most interesting is the ways in which people 
express them today. This is not a history of religions but 
an insightful introduction to living religions. A guide to 
further study and a companion website will point to ways 
of building on knowledge gained in studying this book, 
and applying skills developed in studying people’s reli-
gious lives. 
 
 
Berry, Jan: Ritual Making Women. Shaping Rites for 
Changing Lives. London: Equinox Publishing, 2009. 257 
pp. ISBN 978-1-84553-415-8. (pbk) 

 
This book looks at the way in which women’s making of 
ritual has emerged from the rapidly developing field of 
women’s spirituality and theology. The author uses ethno-
graphic material drawn from her personal experience in 
working with individuals and groups to show how the 
construction of ritual is a practice which uses story mak-
ing and embodied action to empower women. She argues 
that ritual, far from being a timeless and universal prac-
tice, is a contextual and gendered performance in which 
women subvert conventional distinctions of private and 
public. She includes stories of women who have created 
or participated in their own rituals to mark significant 
changes and transition in their lives, and reflects on these 
in the light of ritual theory. The book interweaves narra-
tive and interview material drawn from case studies with 
insights drawn from feminist theology and theory, social 
anthropology, and gender studies to show that the making 
of ritual for women is a transformative process which em-
powers them in constructing identity and agency. The 
writer shows how women are drawing from both Chris-
tian feminist theology and broader understandings of 
spirituality to construct their own understanding of God/ 
Goddess through the rituals they enact. 
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Review of Articles 
(by Joachim G. Piepke and Dariusz Piwowarczyk) 

 
 
 
Gugler, Thomas G.: The New Religiosity of Tablīghī 
Jamā’at and Da’wat-e Islamī and the Transformation of 
Islam in Europe. Anthropos 105.2010: 121-136. 
 
Almost all Western European societies have undergone a 
seemingly irreversible process of secularization since the 
1960s. Globalization dissolved the territorial boundaries 
of traditional Christianity and challenged Europe’s hege-
monic claim to be the central Christian continent. Western 
Europe is no longer the center of global Christianity, and 
most new Christianities, Pentecostalism for example are 
in their dynamic aspects less and less European. Trans-
societal migration led to the emergence of Diasporas, 
which in turn caused the deterritorialization of religious 
values from their traditional local contexts. Regarding the 
Islam academics speak of two scenarios: the “Europeani-
zation of Islam” and the “Islamization of Europe.” 
 

Islam is currently undergoing a transformation, confront-
ed as it is by globalization and modernity. The aspect of 
modernity is visible in how a religious movement copes 
with surfing the wave of individualism. Migrants, who are 
sometimes forced to cope with the anonymity of metro-
polises, tend to prefer smaller religious groups, which en-
force the tendency to prioritize religious identity over 
other chosen identities, and resemble migrant’s predomi-
nantly rural backgrounds in providing mutual social and 
emotional supports. The Tablīghī Jamā’at, a missionary 
movement of the reformist Deobandī School in India, is 
meanwhile believed to be comparable to Pentecostalism 
in size and scope. The Da’wat-e Islamī, a transnational 
missionary movement separated of Ahmad Raza Khan 
Barelwī’s Sufism, competes with the other for impact and 
political power.  
 

Both movements are reformist in the sense that they re-
quire their followers to be personally responsible for their 
own salvation. They stress the literal imitation of the life 
of the Prophet in all aspects of the daily routine, an Is-
lamic project for which is suggested the term “Sunnai-
zation” as this process of the Islamization of individual 
dress, speech, and behavior draws its arguments from 
specific commentaries on selected hadīth and focuses on 
the private sphere rather than the political. Despite their 
extremely militant judgment of contemporary societies 
and individuals, they are overwhelmingly non-violent 
movements for the repropagation of Islam. The really 
novel aspect of the new religiosity is its increasing visi-
bility. Recent years have witnessed a growing number of 
young men on the streets, in the mosques, and at the 
airports of Europe, all wearing the shalwārquamī, which 
is the traditional dress of Muslims in South Asia. The 
majority wear turbans, which are either white (Tablīghī 
Jamā’at) or green (Da’wat-e Islamī). For the most part 
these highly religious young men travel in groups of 
between five and ten, visiting Muslims in their homes to 

invite them to the mosque where they themselves eat and 
sleep on their journeys. Since cultural wars have become 
intracivilizational in response to Western modernity, the 
activities of both groups aim the “inner mission,” bringing 
Muslims back to the “real” Islam and saving them from 
Western lifestyles. 
 

Tablīghī networks have become vulnerable to exploitation 
by various militant groups and this is probably best docu-
mented in the case of Kashmir. Some “classical” stories 
of jihād have become popular books in Tablīghī circles 
and can be found in many Islamic bookstores associated 
with the movement. A couple of Europe’s genuine and 
potential Jihādīs have been active in pietist movements. 
Some of the perpetrators of the bombing on March 11, 
2004 in Madrid or July 7, 2005 in London, or prominent 
terrorists like the “American Talibān” John Walker Lindh, 
Richard Reid, and Jose Padilla were reported to have par-
ticipated in Tablīghī activities.  
 

Western observers find it irritating that both movements 
are organized differently from Western institutions. It is 
almost impossible to find a written agenda, membership 
lists, or fees, or a transparent management, or institutional 
ownership structure. Although their organization is 
bureaucratic, they remain pietist movements that revolve 
around specific members and operate via informal, flexi-
ble, and mutual face-to-face contacts. It is difficult for the 
Western public sphere to begin dialogue with these 
movements neither participates in public dialogue pro-
jects, and there is no official representative to act as a 
contact for journalists or politicians. Hence, the leaders of 
the movements remain behind the activism of lay preach-
ers. At the same time it is clear that it is only a relatively 
small group believing to hold a monopoly on the truth, 
trying to convince “the rest.” They represent the religion 
of the margins and not the middle. 
 
 
Erckenbrecht, Corinna: Zur wissenschaftlichen Rezep-
tion des Fremden. Die australischen Aborigines in den 
Augen der Anthropologie und Ethnologie des 19. und 20. 
Jahrhunderts. Anthropos 105.2010: 13-27. 
 
This historical analysis shows how differently the Aus-
tralian Aborigines, the social structure of their society, 
their physical appearance, their hunter-gatherer economy, 
and their cultural artifacts were perceived, interpreted, 
and categorized by European naturalists, (physical) an-
thropologists, missionaries, and museum curators during 
the 19th and 20th centuries. Various aspects of Aboriginal 
culture were emphasized in academic theories depending 
on the scientific paradigms prevalent at the time and in 
the personal background of the respective author. This 
contribution suggests a new understanding of polygamous 
hunter-gatherer societies in Aboriginal Australia. 
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Bartelt, Guillermo: On the Ethnohistory of Powhatan 
Ritual Gestures. Anthropos 105.2010: 47-56.  
 
This article represents another attempt to consider archi-
val material for the reconstruction of past communicative 
behavior, specifically the ritual gestures of Virginia 
Algonquian, or Powhatan, a seventeenth-century speech 
community, for which, surprisingly enough, the English 
colonial record has yielded a considerable amount of 
ethnographic detail. 
 
It should be of little surprise that English comments con-
cerning what must have been a rich and lively Virginia 
Algonquian body language, appear at times to be infused 
with a considerable amount of exasperation. Consider the 
following excerpt of a description of a meeting between 
high-status individuals at a Powhatan town: 

“After this doe two or more of their chiefest men 
make an Oration, testifying their loue. Which they doe 
with such vehemency, and so great passions, that they 
sweat till they drop, and are so out of breath they can 
scarce speake. So that a man would take them to be 
exceeding angry, or stark mad.” 

 
Ironically enough, these hyperbolic and, perhaps, even 
somewhat irritated characterizations of a kinetic saliency, 
as perceived by speakers of Early Modern English, a 
mode of discourse which devalued vigorous bodily mo-
tion, turn out to be worthwhile sociolinguistic data for ex-
ploring issues relevant to an ethnohistory of communica-
tion. 
 
Apparently, Europeans encountered vigorous forms of 
body language in many places throughout the Americas, 
and their misinterpretations of such behavior led many to 
conclude that Native languages consisted of such “primi-
tive” structures for which the supplement of gestures 
seemed to be necessary in order to communicate effecti-
vely. However, as if in a triumph  of logic, Amerindian 
languages are now supplying some of the data in support 
of arguments for the conceptual, linguistic, and socio-
cultural complexity of gestures. Among the Powhatan 
gestures that seemed to be salient for the English were 
those associated with greetings, a form of behavior which 
has received a significant place in the ethnography of 
communication research agenda. Greetings provide an 
effective way to temporarily suppress hostilities in order 
to manage the establishment as well as the continuity of 
social relationships: 

“If they will expresse that wee and they wilbe or are 
all one friends or brothers as their word is they ioyne 
the Indices or twoo Fore-fingers together of either 
hand as the Indians of Noua Francia or ells Clasping 
their fingers within ours, they will saye, so and so 
close ioyned and neere wee are vnto their Loves.” 

 
The same early colonial documents which have yielded 
data for phonological, morphological, and lexical recon-
structions can also be examined for descriptions of bodily 
movements, which in semiotic potential are equivalent to 
spoken language. Short greeting gestures, such as placing 
a hand over the heart and the index-finger adjacency pair 
sequence, served as strategies to suppress potentially 

aggressive behavior and to establish as well as continue 
social relationships. 
 
 
Rocha Torrez, Eveline Sigl: De la calle a la Web 2.0. La 
danza del altiplano boliviano como generadora de identi-
dad y etnicidad. Un estudio ciberantropológico. Anthro-
pos 105.2010: 73-91. 
 
Las danzas del altiplano boliviano, que acompañan a las 
procesiones religiosas (danzas de entrada) eran ya en 
tiempos de la conquista española una expresión importan-
te de la identidad y resistencia indígena en contra del 
dominio colonial. Muchas de las danzas hoy practicadas 
surgieron y comenzaron a difundirse también en los secto-
res urbanos durante la época republicana, luego de la de-
claración de la independencia de la corona española en el 
año 1825. Sin embargo, recién en la segunda mitad del 
siglo XX las danzas “de entrada” se transformaron en un 
fenómeno masivo con una fuerte conexión con el “Nation 
State Building” post-revolucionario y con las cuestiones 
de identidad y etnicidad. Debido a los fenómenos de glo-
balización y migración el correspondiente discurso se 
trasladó a muchos otros países: En muchos lugares del 
mundo donde hay residentes bolivianos se han establecido 
grupos de danza folklórica que tratan de reafirmar la 
identidad cultural de los migrantes y sus descendientes  al 
mismo tiempo que establecer y/o reafirmar las diferencias 
con la gente nativa del lugar. Estos grupos no sólo existen 
en los países vecinos como Argentina sino también en 
lugares remotos como Japón, Taiwan, Alemania, Gran 
Bretania y Suecia. 
 
El desarrollo de los nuevos medios de comunicación posi-
bilitó que las danzas del altiplano boliviano se hagan pre-
sentes también en las redes sociales de la Web 2.0 donde 
el correspondiente discurso transnacional se manifiesta en 
una ampia gama de páginas web, blogs, perfiles de sitios 
web de interacción social (i.e. Facebook, Orkut, My-
Space) y en los cometarios sobre unos 5,000 videos rele-
vantes en el YouTube. Es así que han llegado a formar 
parte de los mediascapes (paisajes mediáticos) trans-
nacionales, donde no sólo las imágenes de “en casa” (i.e. 
videos de entradas bolivianas), sino también las imagina-
ciones de “en casa” y sus reproducciones “en otro lugar” 
(i.e. videos de grupos de danzas bolivianas fuera de Boli-
via) se convierten en partes de los diasporic public 
spheres (ámbitos públicos de diáspora). Es estos diaspo-
ric public spheres nop sólo se mueven las imágenes, sino 
también los danzarinos bolivianos, mitad bolivianos y no 
bolivianos, que empiezan a bailar en diferentes partes del 
mundo y que muchas veces, recién por haber aprendido 
las danzas, viajan a Bolivia o que, siendo bolivianos, 
recién después de haber bailado en el extranjero, parti-
cipan en el carnaval o en outras entradas durante las vaca-
ciones en la patria. Podríase hablar de una ethnoscape 
(paisaje étnico). 
 
No cabe duda que la danza popular urbana del altiplano 
está fuertemente asociada con la cultura boliviana. Tanto 
en el YouTube como en los sitios web de interacción 
social o en las encuestas online los términos de danza, 
cultura y folklore son usados como sinónimos, lo que 
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dificulta una delimitación entre estos conceptos. General-
mente los informantes estaban convencidos de la impor-
tancia de la cultura boliviana, no se quedaron cortos de 
elogios y aunque muchas veces se asocia la danza con la 
cultura boliviana se la considera al mismo tiempo una 
herramienta para la representación de la misma. Una ca-
racterística importante de la cultura boliviana es la diver-
sidad, que puede asociarse con las 36 étnias del país 
reconocidas como tales, con las danzas, los trajes, las 
comidas y las expresiones musicales que se diferencian de 
acuerdo a la región. En muchas páginas web de grupos de 
danza se pone como objetivo la presentación de esta di-
versidad. 
 
Para los emigrantes bolivianos en muchos casos el hecho 
de participar en un grupo folklórico de danzas bolivianas 
se ha transformado en un agente de establecer contactos 
sociales y de mantener viva la imagen de “lo boliviano” 
también en el exterior, mientras para los hijos de boli-
vianos y los mitad bolivianos, nacidos fuera de Bolivia, el 
bailar muchas veces sirve para “encontrar los propios 
raíces” y para establecer una conexión más estrecha con 
“la cultura” de sus antepasados. Tanto para ellos como 
para los no bolivianos que participan en estos grupos son 
un medio para poder realizarse, tener éxito, levantar la 
autoestima y la confianza en sí mismo. 
 
 
Pugh, Timothy: Contagion and Alterity: Kowoj Maya 
Appropriation of European Objects. American Anthropol-
ogist 111.2009/3: 373-386. 
 

The article concerns one aspect of the complex mecha-
nism of cultural exchange – namely, the appropriation and 
reinterpretation of foreign objects and ideas according to 
the local cosmovision and cognitive categories. Specifi-
cally, the author deals with the topic of ritual and political 
manipulation of European objects by the Maya Indians at 
the time of Contact.  
 

Many Maya groups imagined their world in turtle shaped, 
circular, or rectangular forms encircled by time. For in-
stance, sculpted turtles with calendars circumscribing 
them represented the earth whose edge was paralleled 
with the end of time. Similarly, modern Yucatec Maya 
imagine the border of time-space as a “great beach,” be-
yond which there is water that connects the earth and the 
sky. The world’s end is often imagined as a great deluge. 
Europeans crossed these waters into the Maya world. 
They originated outside the boundaries of the ordered 
Maya universe, and carried many strange things. Conse-
quently, some Maya thought that these objects also con-
tained the spiritual, infra human power of the world 
beyond.  
 
Many scholars once argued that the impetus to trade at 
initial contact with Europeans was the desire to acquire 
technologically advanced tools. However, indigenous 
groups often employed these tools for non-utilitarian, 
particularly ceremonial, purposes. As such, those objects 
also acquired a new meaning: they were removed from  
everyday exchange and circulation and became deposito-

ries of social and individual identity. Because they were 
obtained from distant social “others,” these objects also 
carried with them decidedly “alien” power, in the sense 
that they were believed to retain some of the spirit of their 
former possessors. For that reason, the accumulation of 
foreign objects is also a defining feature of some religious 
revitalization movements. On the other hand, some revi-
talization movements may also strive to eradicate nega-
tive contagion associated with the foreign objects, in 
order to achieve a state of perceived purity.  
 
Such ambivalence may be also observed in the relation of 
the Maya to Spanish conquerors and missionaries. The 
first Spaniards landed on the east coast of the Maya 
world, paralleling the heroic journeys of the Maya ances-
tors. Later, in the 17th century, the conquerors even em-
phasized their eastern origins, their passage across the 
water, their beards – all elements of Maya prophecies – 
for political purposes. Similarly, although some Maya 
groups attacked the invaders, many others respected Spa-
nish iron weapons, appreciated Spanish knowledge, and 
regarded clergy as wise travelers. When Cortés visited the 
capital of Petén Itza in 1525, for instance, he left there an 
injured horse, which the Indians understood as a kind of 
tapir, and may have later venerated its bones in a temple. 
In other words, some Maya groups placed objects related 
to Europeans in sacred spaces, as they were considered 
particularly powerful; they have been restricted to public 
ceremony and elite power play, and as such – removed 
from the profane usage.  
 
 
Drucker-Brown, Susan: Wearing the Virgin of Guada-
lupe. Cambridge Anthropology 28.2008/2009/2: 24-44.  
  

The spectacular ceremonial headdress worn by Zapotec 
women of the Tehuantepec Isthmus in southern Mexico is 
known throughout Mexico as a symbol of the beauty and 
bearing of Tehuantepec women who represent the proto-
type of Mexican indigenous womanhood. Interestingly, 
the garment is cut on a pattern that closely resembles a 
loose-fitting, long-sleeved blouse. However, the sleeves 
have been retained as part of the headdress. Why does the 
headdress have sleeves? The article offers an explanation 
of that apparent anomaly. This explanation touches on 
issues of collective memory, popular religiosity, and – last 
but not least – unexpected outcomes of missionary pre-
sence and activity.  
 

Zapotec women of the Isthmus of Tehuantepec are called 
“Tehuanas.” In contemporary Mexico their ceremonial 
dress is regarded as a supremely elegant expression of the 
aesthetics of indigenous Mexico. An engraving of a Tehu-
ana wearing the ceremonial headdress is even to be seen 
on a Mexican banknote and a postage stamp. While the 
Tehuana’s costume has acquired national and internatio-
nal prestige, the women of other indigenous groups have 
– by and large – lost the clothing styles which character-
ized distinct local communities and regional cultures. The 
loss of cultural elements which identify “Indian-ness” is 
but a small part of a much wider process of mestizaje 
(“deindianization”).  
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“Mestizaje” in its initial meaning refers to the creation of 
population born of the combination of biologically dis-
tinct Amerindian and European parentage, resulting in the 
“mestizo,” or child of an Indian and non-Indian parent. 
However, although the mestizo is defined in opposition to 
the Indian, a mestizo culture is, in fact, permeated by 
those very Amerindian features which it imagines itself to 
be rejecting. On the other hand, much of what is regarded 
as characteristically indigenous is actually Spanish in its 
origin. Thus, despite the identification of the headdress 
with “indigenousness” of the Zapotec women, the silk and 
lace, as well as the technology for the production and 
maintenance of the pleaded headdress are clearly of Euro-
pean origin. The author also points to the fact that the 
Tehuana headdress closely resembles the Catholic priest’s 
surplice. It is reasonable to assume that Tehuantepec 
women would have been quite familiar with priest’s 
clothing, not only from seeing priests dressed for the 
performance of Mass but also, more intimately, from their 
activities as the persons who laundered priestly vestments. 
Such clothing would have been regularly washed, starch-
ed, and ironed by local women.  
 
Another element in Drucker-Brown’s argument is the re-
lation between the headdress and the images of the Virgin 
of Guadalupe as well as that of the Virgin of Rosario. 
Both images show the Virgin Mary surrounded by a halo; 
the halo of the Guadalupe, however, surrounds the entire 
torso of the lower body of the Virgin, exactly, just like the 
headdress of the Zapotec women does.  
 
Finally, the author also analyses the possible link between 
the headdress and the pre-colombian Aztec imagery, in 
particular the apparel of gods. Many Aztec ceremonies 
involved human sacrifice, in which the sacrificial victims, 
the so-called tateo imixpitlahuan, were viewed as embodi-
ments of gods themselves. Furthermore, their divinity 
might have been transferred to the Aztec priests who both 
consumed parts of their bodies and wore their skins. It is 
as though the divinity embodied over time in the tateo 
imixpitlahuan were transmitted after sacrifice to the sacri-
ficer through that shared skin.  
 
In conclusion, the author suggests that the Catholic priests 
who brought the image of the Virgin with them could 
themselves be seen as embodiments of some elements of 
the divinity that they served and their clothing might then 
become a vehicle through which women could come to 
embody attributes of the Virgin Mary. The fact that the 
missionaries baptized almost all Indian girls with the 
name “María” would only help to provoke such associa-
tions and aspirations.  
 
 
Hetherington, Kregg: Privatizing the Private in Rural 
Paraguay: Precarious Lots and the Materiality of Rights. 
American Ethnologist 36.2009/2: 224-241.  
 
In this article, which could be of interest to those who 
engage in projects of development, the author inquires 
into the apparent contradiction in the cognitive categories 
of Paraguayan peasants who live on privately owned 
homesteads but who oppose what they term as “privati-

zation” of their land. The socio-cultural context in which 
Hetherington conducts his analysis is the current subtle 
legal shifts in Paraguay that undermine the basis of land 
redistribution. Hetherington argues that the problem with 
“privatizing the private” reveals the underlying tension 
between the Western liberal conception of a right as an 
abstract relation between people and the local one that is 
mediated by material things.  
 
In the mid-1970s, the area along the Paraná river in East 
Paraguay was colonized by Brazilian farmers who intro-
duced the intensive cultivation of soybeans. With soy-
beans came deforestation, pesticides, and private vigilante 
groups ready to force nearby smallholders to sell their 
plots. In this context many Paraguayan peasants have 
reasons to be concerned, which they frequently expressed 
in Paraguayan Guaraní as Oprivatapase la ore yvy (They 
want to privatize completely our land”). Interestingly, 
however, they all hold state-recognized property rights, 
backed by title.  
 
Is the “privatization” the right name for this process of 
violently forcing people to sell their own titled property? 
The author views this as a complex cultural commentary 
on economic changes that the country is now facing, and 
also as symptom of a deeper process of a redefinition of 
law that has been occurring across Latin America since 
the beginning of the neo-liberal era in the 1990s.  
 
Along with political change, a subtle legal transition has 
also been taken place that aimed at reformulation of not 
only who owned the land but also how the land was to be 
owned. Hetherington argues that this peculiar war against 
the “privatization” came about in large part because of 
contradictions in Paraguayan law. Despite recent attempts 
at simplifying property law in Paraguay, he says, those 
contradictions cannot be simply legislated away. Rather, 
they speak to a long-standing tension in liberal forms of 
property between a conception of rights as abstract rela-
tions between people and one in which relations among 
people are mediated by things. Understandably, in the 
current moment, Paraguayan campesinos hold to the latter 
position, from which they challenge both the hypocrisy of 
elite law-makers and the theories currently popular among 
international development agencies about the need to 
create abstract systems of property ownership to improve 
governance and agricultural performance. This new ap-
proach has been conceptualized by the development guru 
Hernando de Soto and put in practice by such institutions 
as the Inter-American Development Bank (IDB).  
 
Hetherington develops his argument in three sections. In 
the first, he describes peasant notions of property as a 
material product of their work and explains why they see 
“private property” (big holdings) as something different. 
It is this difference that allows campesinos to view certain 
types of private transactions on the land as “privatization” 
but not others. In the second section, the author demon-
strates how this divide in property forms solidified into a 
territorial division, blocking off peasant holdings from 
“private” territories, each with their laws, bureaucracies, 
and modes of relating to the land. Finally, in the last 
section, Hetherington shows how the idea of “precarious 
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lot,” a stigmatizing description of peasant living condi-
tions used in legal and bureaucratic documents, under-
mines even the idea that private property is an abstract 
right divorced from the material conditions of those who 
possess it.  
 
 
Yaremko, Jason M.: “Obvious Indian.” Missionaries, 
Anthropologists, and the “Wild Indians” of Cuba: Repre-
sentations of the Amerindian Presence in Cuba. Ethno-
history 56.2009/3: 449-477.  
 
The article examines Amerindian identity and the trope of 
“extinction” through the prism of anthropological and 
other representations of indigenous peoples, with a par-
ticular focus on observations of peoples labelled as 
“Indian” or “aboriginal” in Cuba during the nineteenth 
and twentieth centuries.  
 
By the mid-twentieth century, many people believed the 
Indians of Cuba to be extinct. Others, however, like 
Cuban scholar Felipe Pichardo Moya, argued that the 
Island Arawak, also known as Arawak-Taíno or Indians 
of Cuba, survived in more than just the cultural and 
linguistic legacy of that island. Still some other contended 
that Amerindian communities of “half-breeds – almost as 
pure breeds,” as British botanist and explorer, Sir Harry 
Johnston of the Royal Geographical Society put it in 
1908, continued to exist, especially in eastern part of the 
island. Various visitors to Cuba, from missionaries and 
anthropologists to military officials and foreign travellers, 
made similar observations about Amerindians in that 
country during the late nineteenth and early twentieth cen-
turies.  
 
At the same time, the historiography of the area rested on 
the premise of the so-called “extinction” of Arawak peo-
ples in Cuba by the seventeenth century. Still, the histo-
ries of indigenous peoples like the Mashpee, Pequot, 
Powhatans, and Narrangansett of the USA and, to a lesser 
extent, the Métis of Canada, to name a few, suggest other-
wise.   
 
Much of the evidence presented in the article is coloured 
by ethnocentric and social Darwinist worldviews, com-
mon in the late nineteenth and early twentieth centuries. 
Anthropologists, archaeologists, and missionaries who 
worked in Cuba possessed ideas and methods now ob-
solete, and even offensive. Early anthropology, for exam-
ple, perceived “race” as a series of distinct categories or 
types, and assumed that race was based purely on visual 
cues. In anthropological constructions of “Indian,” the 
notion of “Indian blood” became a “culturally standard-
ized figure of speech, a folk metaphor for biological an-
cestry,” the old European paradigm “that something 
called ‘race’ inherently determines the identities and cha-
racteristics of individuals and groups.” Similarly, Latin 
American intellectuals, many of them members of the 
post-independence governing elite, adapted European 
“scientific” racism to their own racially mixed countries, 
arguing that the naturally stronger “white” genes would 
ultimately prevail, and envisaged “a future in which 
“blackness” and “Indianness” are not only absorbed but 

also erased from the national panorama, giving rise to a 
“whitened” mestizo nation.  
 
Yaremko’s analysis of the reports and writings from late 
colonial and national periods in Cuba has revealed the 
following. There is historical evidence that suggests the 
existence of Amerindian peoples in Cuba in the modern 
period on at least two levels: first, individuals who claim 
indigenous, specifically Arawak-Taíno, ancestry, and sec-
ond, the considerable Amerindian populations in orga-
nized communities, predominantly in the eastern regions 
of Cuba, both mestizos and “pure bloods,” living and ap-
parently intermarrying in isolated areas. A third category 
is that of Amerindian peoples who have migrated, volun-
tarily and involuntarily, from other parts of the Americas 
and today become incorporated into the population. 
Amerindians encountered in Cuba continue to identify as 
“Indian.” Arguably, however, to self-identify in this way 
in the period of revolutionary social and economic change 
in that country represents a search for a familiar and 
meaningful identity in a rapidly changing world.  
 
 
Shapiro, Warren: Marxist/Feminist Models in the New 
Guinea Highlands. Oceania 79.2009/2: 177-178. 
 
Writing in 1884, Engels associated capitalism, the nuclear 
family, and “the world historical defeat of the female 
sex.” This would be but a quaint slice of the history of 
social thought, but for the fact that the Marxist trifecta is 
even today taken seriously by those for whom anthro-
pology is less an empirical enterprise than a means by 
which to promulgate collectivist dogma. Thus some sug-
gest that the nuclear family is absent among some Maya 
groups in the south of Mexico; others resurrect the Victo-
rian fantasy of “group marriage” in creative rendition of 
the Amazonian materials; and a batch of anthropologists 
imagine a “deep past” where, once upon a time, the nuc-
lear family was barely a glimmer in the eyes of precapital-
ist/pre-misogynist men. All three of these primitivist pro-
jects are without any real-world foundation whatsoever. 
 
The last suggestion contains the hypothesis that where 
men’s house exist, as in much of Amazonia and Melane-
sia, it is analytically incorrect to speak of “nuclear fami-
lies”. If true, two-thirds of the tripartite plan noted above 
would be realized: there would be no capitalism and no 
nuclear family, but, alas, what used gently to be called 
“the position of women” would make the Religious Right 
in the US look like flaming socialists. 
 
But is it true? Amazonian men’s houses patently co-exist 
with the nuclear family, but what of Melanesia, where the 
degree of misogyny is even more profound? Fantasies of 
female pollution are widespread among Highland New 
Guinea. Husband and wife are domiciled together and 
separately from others, albeit their freedom of interaction 
is severely curtailed by male fears of a woman’s alleged 
pollution. So perforce the nuclear family exists here. Even 
where men spend the night in the men’s house, there are 
likely to be symbolic markers of the nuclear family, the 
most common of which is the singling out of close pro-
creative kin as the “real” or “true” members of their kin 

 13



classes. This, it bears noting, is a sort of datum of posi-
tively capital theoretical importance, obviating as it does 
most of the claims of the self-styled “new kinship stud-
ies,” which, it also bears noting, have more than an acci-
dental connexion to Marxist ideology. 
 
 
Burkert, Walter: Pleading for Hell: Postulates, Fanta-
sies, and the Senselessness of Punishment. Numen 
41.2009/2-3: 141-160. 
 
Injustice hurts; to punish make happy. This is a result of 
modern brain research. It is no surprise: most individuals 
will know the revolting experience of crime performed 
and the deep emotional satisfaction at the execution of 
justice, even if modern sensitivity will warn against un-
limited enjoyment in such a case. In ancient Rome, exe-
cutions were transferred to the arena to become public 
festivals. Greek diken didonai, “to give justice,” just 
means “to be punished.” And since there are spectacular 
crimes which do not meet with punishment in our world, 
the quest for satisfaction results in postulating post-
mortem punishment. Punishment must be, that is, hell 
must be, hell as a place of punishment as Matthew 25:46 
proclaims that sinners “will go away into eternal punish-
ment.” 
 
Still, whatever brain research may suggest, rational reflec-
tion brings out the problems, the senselessness, even the 
“crime” of punishment. The idea and practice of punish-
ment seems to be neither “natural” nor ubiquitous in hum-
an societies. Europeans stated with surprise how certain 
“primitive” societies seemed not to know about personal 
responsibility and punishment. Eskimo children are never 
punished, not even scolded by their parents. Apes do 
practice certain forms of casual revenge, but they do not 
react to crimes such as cannibalism within the own group. 
The current situation in our Western world is somewhat 
schizophrenic: in contrast to the Middle Ages, punishment 
has nearly become a taboo word, and the acts are hidden 
from the public. The death penalty is absent from Europe, 
as are corporal punishments. Corporal punishment of chil-
dren, an unquestioned reality of earlier centuries with 
Biblical reinforcement (Prov 23: 13-14), has practically 
been abolished. But on the other side, there is general 
consent that crimes against humanity, Nazi crimes, cases 
of genocide cannot be forgiven nor forgotten. There are 
new international courts for prosecution and condem-
nation of those guilty of such crimes. There is still general 
consent: punishment must be. 
 
If defense of punishment is threatened by absurdity, none 
of the common justifications holds for that virtual theatre 
of punishment which constitutes hell, the kolasterion in 
the Beyond. If this is a place of “eternal” suffering, there 
is no possible recompensation to be made, nor any “mak-
ing better” by education. Great sinners are “incurable” in 
terms of Plato; punishment is “eternal” in the resounding 
menace of the Gospel. One might introduce temporarily 
limited forms of punishment even in hell, as Plutarch is 
prone to do; Christians, in the wake of Virgil, invented 
Purgatory, which has been given up again by Protestants. 
If there is any “guarding of honor” through hell, it is not 

edifying; one hesitates to imagine gods or god present at 
the infernal scenes dominated by devils. Punishment in 
hell is as absolute as it is senseless. There remains terror 
and some uncanny pleasure. 
 
Ideas about the afterlife are anything but uniform, and 
they are subject to ongoing modifications. One of the 
oldest documents about afterlife is the Sumerian text 
Bilgames and the Netherworld, later added to the Gilga-
mesh epic. The message is desperate: “you will sit down 
and sweep”, the dead are “lying in the mud.” For the 
Egyptians the concern about afterlife and the care of the 
dead are central. Characteristic is the idea of judgment of 
the dead. Anubis is weighing the heart of the deceased 
against the feather of truth on a big scale. Sinners are 
cooked in huge pots on a fire – this use of hell-fire has 
somehow entered European folklore, down to Grimm’s 
Kinder- und Hausmärchen. A third voice in the dialogue 
of ancient civilizations is Zoroastrianism. Strict dualism 
prevails: the faithful soul will be escorted to heaven, the 
evil one is met with a stinking wind from north and 
plunges down into “infinite darkness.” The late Pahlavi 
texts of the 9th century AD have more graphic details. The 
soul has to pass a narrow bridge, and the evil one falls 
down to hell, where he/she will experience all kinds of 
evil. This hell concept passed quite similar to Christiani-
ty and Islam. 
 
Some hints at the Jewish contributions: a hell of fire 
makes its appearance not in the canonical Bible, but in 
Hellenistic Judaism, especially in the Ethiopic Enoch. 
Also in the Qumran texts, the Rule of the Community con-
signs the evil ones to “darkness of eternal fire.” From the 
name of gê-Hinnom, a valley close to Jerusalem, geenna 
has been derived as a name for hell; it occurs in the New 
Testament and later passed into Islam. In Greek literature, 
the Beyond as a place of punishment is fully elaborated in 
the myths of Plato. It was the Platonic texts that were read 
again and again in the centuries to come. Probably Chris-
tian hell would be there without Plato, but Christian Pla-
tonism did its best to reinforce such beliefs. The fantasy 
of hell punishments is abundant.  
 
 
Latour, Bruno: Will Non-Humans Be Saved? An Argu-
ment in Ecotheology. Journal of the Royal Anthropologi-
cal Institute 15.2009/3: 459-475. 
 
Religion (meant by the term is what has been elaborated 
by Christian theologies and rituals) never had much luck 
with nature. Where nature enters, religion has to leave. 
And when it leaves, it leaves for good because it has only 
two equally fatal exit strategies: one is to limit itself to the 
inner sanctum of the soul; the other is to flee into the 
supernatural. These two solutions mean that the world of 
nature is abandoned to itself: in the first one a disembo-
died human soul will be what is left to the care of ever-
shrinking spiritual concerns; as for the second exit, it is 
even more counter-productive since it means that religion 
will try in vain to imitate scientific instruments. Exit reli-
gion. Of course, it can still chatter, and pray, and sermo-
nize, but it will have lost any pretence of influencing the 
course of events. Its impact will only be decorative. This 
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is a cruel but rather accurate description of the encounters 
of Christian religion with nature during modernism. 
 
First, one commits an immense injustice by confusing the 
“material world” with nature. There is nothing especially 
“natural” in the ways entities reproduce and nothing espe-
cially material – nothing spiritual either, and, of course, 
nothing especially immanent. Stop imposing on one con-
trast the categories necessary to highlight another; in this 
case, the beauty of science. The hiatus of Reproduction, 
the risk taken by each individual organism in its own 
Umwelt to last a little longer, has to be defined on its own 
terms, with its own felicity conditions, without imposing 
upon it a narrative borrowed from somewhere else. There 
exists no material world to which some spiritual power – 
Blind or Intelligent – adds a superfluous meaning. Non-
humans have not been emerging for aeons just to serve as 
so many props to show the mastery, intelligence, and 
design capacities of humans or their divine creations. 
They have their own intelligence, their own cunning, their 
own design, and plenty of transcendence to go on, that is, 
to reproduce. 
 
Second, abandoning the awkwardly makeshift concepts of 
matter and nature does not mean that you abandon science 
and objectivity. Quite the contrary. The worst injustice 
that you can do to science is to confuse its knowledge 
with the common sense grasp of “medium-sized dry 
goods.” There is nothing especially “immanent” in the 
reference chains that allow one to access the invisible, the 
hidden, the improbable, the surprising, the counter-intui-
tive. Even the most modest study of the humblest scien-
tific practice is enough to show the bewildering steps 
necessary to obtain reliable information through a cascade 
of transformations. Quite a steeple-chase! Many other 
gaps have to be overcome, many “hiatuses,” many trans-
cendences. If modern are guilty of sin, it is that of por-
traying one of their main achievements, namely the 
discovery that nothing was out of reach of reference 
chains, by morphing it into the lazy contemplation of a 
“natural world” made visible to rational minds without 
work, without instruments, without history. They failed to 
do justice to their own inventive genius and thus have 
kidnapped science. 
 
Third, can we respect Religion, at last, once we respect 
the proper transcendences of “nature?” Religion has the 
ability to operate two transformations: a radical trans-
formation of the far away into the close and the proximate 
(what was dead is now alive) and a positive view of all 
transformations (against all tendencies to conserve what it 
is). That is exactly that what is needed to extend the range 
of concerns, passions, and energy that the overly narrow 
“ecological consciousness” could not possess because of 
its unfortunate adhesion to the “conservation of nature” 
and its ilk. When religion encounters nature, one of them 
has to go. If religion flees from any involvement with 
non-humans and with science, it becomes irrelevant and 
will be damned for having forfeited the world to save only 
the souls of humans in a spiritual nowhere land. Incarna-
tion would have been in vain. But what happens if reli-
gion is allowed to weave its highly specific form of trans-

cendence into the fabric of the other two modes of exis-
tence, Reproduction and Reference? 
 
Such an encounter has never taken place, either because 
in modernism religion had to deal with the hybrid form of 
nature it never knew how to handle, or because in pre-
modern theology there was neither science nor an eco-
logical crisis to raise the question urgently enough. Crea-
tionism seems to be at the right place but with the 
wrongest tools. It wants religion to be relevant to what is 
said about the world, but it takes the world to be nature 
(or common-sense matter) and wishes to compete, hope-
lessly, against the power of scientific chains of reference 
(which is utter nonsense). Can we do better? Can we help 
prepare the occasion for an encounter that has never taken 
place? To put it even more brutally: can the earth be 
saved? And here the word “save” is not the one we use on 
our computer to “save files,” nor is it what we mean when 
we “save” the whales: what is at stake is Salvation. 
 
“Creation” does not have to be the alternative to “the 
natural world,” as if the only question were to choose be-
tween the Blind Watch Maker and the Intelligent Design-
er. “Creation” could instead be the word to designate what 
we get when Reproduction and Reference are seized by 
the religious urge radically to transform that which is 
given into that which has to be fully renewed. The dream 
of going to another world is just that: a dream, and pro-
bably also a deep sin. But to seize again, this world, this 
same, one and only world, to grasp it otherwise, that is 
not a dream, that is a necessity. 
 
 
Baum, Steven K.: Christian and Muslim Anti-Semitic 
Beliefs. Journal of Contemporary Religion 24.2009/2: 
137-156). 
 
Personal and social identity threat emerged as the stron-
gest predictors of anti-Semitism in the Christian and Mus-
lim samples. At the same time, when each group was ex-
amined separately, key differences within the groups ap-
peared. For Christians, the threat was individually mediat-
ed, with personal identity a better predictor of anti-Semi-
tism than their religion, while for the Muslims it was so-
cial identity. The most anti-Semitic Christians perceived 
themselves as personally mistreated, vulnerable, and help-
less. By contrast, the most anti-Semitic Muslims per-
ceived their social and religious world to be under attack. 
 
Most Muslims evolved from collectivist cultures and are 
very religious, maintaining their social identities at a cost 
of individual and personal development. Consistent with 
this are the findings regarding Muslims with the highest 
and lowest anti-Semitism scores. The least anti-Semitic 
Muslims were personally identified and more developed, 
for example, less authoritarian, less fundamentalist, and 
higher functioning emotionally. These more developed 
Muslims did not view their religious group as facing 
adversity and were actually more sympathetic to Jews. 
The finding is consistent with the theory that those who 
help and rescue during a genocide are higher functioning, 
less racist, and emotionally developed. 
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Intriguing as well are the findings that right-wing authori-
tarianism is correlated with anti-Semitism in both sam-
ples. There were apparent differences in level of func-
tioning as well. Neuroticism and psychoticism predicted 
anti-Semitism for Christians, but not for Muslims. At the 
same time, Muslims scored significantly higher on both 
neuroticism and psychoticism. However, these two 
measures were unrelated to Muslim anti-Semitism. A 
pathology is present, but it is in the beliefs, not neces-
sarily the individual who accepts them. The social belief 
of a nation may well be pathological – or like super-
stitions, fanciful and silly. However, when such social 
beliefs turn political and are supported by a state’s 
religion, its government, and the popular culture, it seems 
likely that the average person comes to accept the 
superstitious beliefs as real and one day, given the right 
conditions, may act on those beliefs. 
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Weaver Shipley, Jesse: Comedians, Pastors, and the 
Miraculous Agency of Charisma in Ghana. Cultural 
Anthropology 24.2009/3: 523-552. 
 
Over the past two decades, Charismatic preaching has 
become a powerful form of public speaking around the 
globe, as mega-churches and televangelists have arisen 
from Sweden to Seoul to Harare. As with other funda-
mentalist movements, members claim moral and spiritual 
authority to challenge established legal and political 
order. In Ghana, structural and moral tensions around 
state privatization fostered the rise of Charismatic 
churches. Their “prosperity doctrines” promise economic 
success through prayer, emphasizing modes of performa-
tivity that morally validate an entrepreneurial subject. The 
glamorous sheen of successful pastors links the presence 
of the Holy Spirit to promised wealth for congregations 
drawn from disenfranchised masses with little access to 
material value. Promises of economic salvation, however, 
breed anxieties about assessing genuine spiritual power 

and material value. And frequent scandals about pastors’ 
financial indiscretion and sexual misconduct raise the 
specter of spiritual trickery. In the quotation that begins 
this essay, Grey, a young Ghanaian rap artist, critiques a 
pastor for lying about liturgy’s purity. This pop song 
questions spiritual transformation, joking that when a 
pastor claims to use holy water it might be plain tap 
water. The slippage of sacred into profane points to socie-
tal anxieties about belief and morality across public life. 
 

This essay traces the emergence of a sphere of moral de-
liberation in contemporary Ghana in which the fake pastor 
– and fear of fakery – plays a dynamic and productive 
role. The rise of call-in radio talk shows, the mobile 
phones that underpin them, and the religious conversion 
of comedians and musicians are part of the story, as are 
tensions between IMF-sponsored privatization and ideals 
of a pan-African state. This sphere has emerged in a neo-
liberal context in which self-determination, choice, and 
entrepreneurialism are valorized, even while opportunities 
for prosperity have been dramatically undercut. Pastors 
and comedians are parallel figures who provoke public 
moral discourse through various kinds of storytelling. 
While the pastor presents both the ideal and the threat of 
the neoliberal, the comedian parodies this figuration. New 
communication technologies have sped up exchange and 
circulation of moral commentary although they rely on 
established values of indirect speaking. A vital and perva-
sive Neo-Pentecostalism in Ghana and Africa is well 
documented. What is interesting in relation to these reli-
gious movements is the logic through which fear of the 
fake is constitutive of the force of spirituality, and of a 
sphere of moral deliberation where the key contradictions 
of neoliberalism and postcoloniality are enacted. The de-
liberation described centers on the evaluation of sincerity 
and fakeness in performance. Perhaps the greatest fear to 
emerge in these discernments is that the distance between 
real and fake, moral and immoral might collapse. 
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