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Klaits, Frederick: Death in a Church of Life. Moral Pas-
sion during Botswana’s Time of Aids. Berkeley: Univer-
sity of California Press, 2010. 352 pp. ISBN 978-0-520-
25966-9. (pbk) 
 
This deeply insightful ethnography explores the healing 
power of caring and intimacy in a small, closely bonded 
apostolic congregation during Botswana’s HIV/AIDS 
pandemic. “Death in a Church of Life” paints a vivid 
picture of how members of the Baitshepi Church make 
strenuous efforts to sustain loving relationships amid 
widespread illness and death. Over the course of long-
term fieldwork, Frederick Klaits discovered Baitshepi’s 
distinctly maternal ethos and the “spiritual” kinship em-
bodied in the church’s nurturing fellowship practice. 
Klaits shows that for Baitshepi members, Christian faith 
is a form of moral passion that counters practices of divi-
nation and witchcraft with redemptive hymn singing, 
prayer, and the use of therapeutic substances. An online 
audio annex makes available examples of the church 
members’ preaching and song. 
 
 
de Jong, Ferdinand, and Michael Rowlands (eds.): Re-
claiming Heritage. Alternative Imaginaries of Memory in 
West Africa. Walnut Creek: Left Coast Press, 2010. 270 
pp. ISBN 978-1-59874-308-1. (pbk) 
 
Struggles over the meaning of the past are common in 
postcolonial states. State cultural heritage programs build 
monuments to reinforce in nation-building efforts, often 
supported by international organizations and tourist dol-
lars. These efforts often ignore the other, sometimes 
troubling memories preserved by local communities – 
markers of colonial oppression, cultural genocide, and 
ethnic identity. Yet, as the contributors to this volume 
note, questions of memory, heritage, identity, and conser-
vation are interwoven at the local, ethnic, national, and 

global level and cannot be easily disentangled. In a fasci-
nating series of cases from West Africa, anthropologists, 
archaeologists, and art historians show how memory and 
heritage play out in a variety of postcolonial contexts. 
Settings range from televised ritual performances in Mali 
to monument conservation in Djenné and slavery memori-
als in Ghana. 
 
 
Krönke, Frank: Afrika in Afrika. Eine Reise zu den Ful-
be-Nomaden im Tschad. Münster: Monsenstein und Van-
nerdat, 2009. 333 pp. ISBN 978-3-86582-912-2. (pbk) 
 
Die Reise zu den Fulbe-Nomaden erzählt verschiedene, 
miteinander verwobene Geschichten. Es ist einmal die 
Geschichte einer Feldforschung mit ihren Höhen und 
Tiefen, mit der Diskrepanz zwischen Wirklichkeiten und 
Empfehlungen der ethnologischen Fachliteratur und dem 
„richtigen Leben“ im Feld. 
 
Es ist ebenso eine Geschichte der Fulbe-Nomaden, die 
eine Vielzahl von Fakten und Informationen über deren 
Organisationsformen und Lebensweise bereithält. Und es 
ist die Geschichte des Aufeinanderprallens unterschied-
licher kultureller Wahrnehmungen und Erwartungshaltun-
gen und des Versuchs, miteinander in Beziehung zu tre-
ten. 
 
Und zu guter Letzt ist es eine Geschichte, die uns näher 
bringt, dass auch die Fulbe jenseits all ihrer idealisierten 
Darstellungen Menschen mit viel Eigensinn und Schrul-
ligkeiten sind, und dass auch sie sich wider Erwarten 
nicht selten im Busch verlaufen. 
 
Ergänzt werden die 300 Seiten Text durch weitere 37 Sei-
ten mit Farbfotos. Eine kurzweilige, abwechslungsreiche 
und informative Lektüre für diejenigen, die sich für das 
Leben und Denken in Afrika interessieren. 
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O’Kane, David, and Tricia Redeker Hepner (eds.): 
Biopolitics, Militarism, and Development. Eritrea in the 
Twenty-First Century. New York: Berghahn Books, 2009. 
197 pp. ISBN 978-1-84545-567-5. (hbk) 
 
Bringing together original, contemporary ethnographic re-
search on the Northeast African state of Eritrea, this book 
shows how biopolitics – the state-led deployment of dis-
ciplinary technologies on individuals and population 
groups – is assuming particular forms in the twenty-first 
century. Once hailed as the “African country that works,” 
Eritrea’s apparently successful post-independence devel-
opment has since lapsed into economic crisis and severe 
human rights violations. This is due not only to the border 
war with Ethiopia that began in 1998, but is also the result 
of discernible tendencies in the “high modernist” style of 
social mobilization for development first adopted by the 
Eritrean government during the liberation struggle (1961-
1991) and later carried into the post-independence era. 
The contributions to this volume reveal and interpret the 
links between development and developmentalist ideolo-
gies, intensifying militarism, and the controlling and dis-
ciplining of human lives and bodies by state institutions, 
policies, and discourses. Also assessed are the multiple 
consequences of these policies for the Eritrean people and 
the ways in which such policies are resisted or subverted. 
This insightful, comparative volume places the Eritrean 
case in a broader global and transnational context. 
 
 
Hann, Chris, and Hermann Goltz (eds.): Eastern Chris-
tians in Anthropological Perspective. Berkeley: Univer-
sity of California Press, 2010. 376 pp. ISBN 978-0-520-
26056-6. (pbk) 
 
Sociocultural anthropologists have taken increasing inter-
est in the global communities established by Roman Cath-
olic and Protestant churches, but the many streams of 
Eastern Christianity have so far been neglected. “Eastern 
Christians in Anthropological Perspective” fills this gap 
in the literature. The essays in this pioneering collection 
examine the primary distinguishing features of the East-
ern traditions – iconography, hymnology, ritual, and pil-
grimage – through meticulous ethnographic analysis. Par-
ticular attention is paid to the revitalization of Orthodox 
and Greek Catholic churches that were repressed under 
Marxist-Leninist regimes. 
 
 
Afonso, A.V. (ed.): History of Science, Philosophy, and 
Culture in Indian Civilization. Vol. 7 Part 6: Indian Chris-
tianity. New Delhi: Centre for Studies in Civilizations, 
2009. 542 pp. ISBN 978-81-8758641-8. (hbk) 
 
This volume on “Indian Christianity” represents the 
unique character of Christian belief systems and its prac-
tice in the Indian context, reflected in the divergent cul-
tural and ethnic expressions that have been theologically 
justified by various individuals and groups representing 
diverse Christian denominations. Most papers in this vol-
ume have either commitment to historicity of Jesus or rely 
upon exegetical or hermeneutical method while estab-
lishing the truth. 

The papers deal with four different themes: the historical, 
the conceptual, the theological and the social. As a his-
torical contribution, the papers reflect on early Christia-
nity both worldwide and in India and spread of Christia-
nity in various parts of the country. As a conceptual 
contribution, the papers reflect on the unique character of 
Indian Christianity which has its genesis in Indian culture 
and has retained many of its elements while at the same 
time asserting its universal character. At the theological 
level, the papers deal with theological aspects of Indian 
Christianity particularly in the context of Christianity’s 
interaction with other faiths. And finally, at the social 
level, the contributors reflect on social contribution of 
Christianity in terms of science, art, music and culture. 
All the papers both directly and indirectly, implicitly or 
overtly, contribute to show the essence of Indian Chris-
tianity, both as communion and as a social reality. 
 
This book on “Indian Christianity” is likely to be of inter-
est both to researchers as well as the general public, some 
of whom have varied misconceptions about the two mil-
lennia of expression of faith in India.  
 
 
Krishnaraj, Maithreyi (ed.): Motherhood in India. Glo-
rification without Empowerment? New Delhi: Routledge, 
2010. 359 pp. ISBN 978-0-415-54456-6. (hbk) 
 
This book presents an overview of the varied experiences 
and representations of motherhood in India from ancient 
to modern times. The thrust of the arguments made by the 
various contributors is that the centrality of motherhood 
as an ideology in a woman’s life is manufactured. This is 
demonstrated by analyzing various institutional structures 
of society – language, religion, media, law, and techno-
logy. 
 
The articles are chronologically arranged, tracing the dif-
ferent stages that motherhood as a concept has traversed 
in India – from goddess worship to nationalism, to being a 
vehicle of reproduction of the sexual division of labor, 
and the inheritance of property via the male-line. Under-
lying these stages are the dialectics between them that 
have been facilitated by agents such as the state – the 
ultimate controller of a woman’s reproductive powers. 
The feminist critique of “essentializing” the role of a 
woman has been employed to deconstruct and humanize 
the experiences and lives of mothers.  
 
This anthology, therefore, attempts to initiate a meaning-
ful and “sensitive” engagement with issues pertaining to a 
woman’s autonomy over her body and her role also as a 
mother. 
 
 
Jain, Kajri: Gods in the Bazaar. The Economies of In-
dian Calendar Art. Durham: Duke University Press, 2007. 
436 pp. ISBN 978-0-8223-3926-7. (pbk) 
 
“Gods in the Bazaar” is a fascinating account of the 
printed images known in India as “calendar art” or “ba-
zaar art,” the color-saturated, mass-produced pictures of-
ten used on calendars and in advertisements, featuring 

 2



deities and other religious themes as well as nationalist 
leaders, alluring women, movie stars, chubby babies, and 
landscapes. Calendar art appears in all manner of contexts 
in India: in chic elite living rooms, middle-class kitchens, 
urban slums, village huts; hung on walls, stuck on scoot-
ers and computers, propped up on machines, affixed to 
dashboards, tucked into wallets and lockets. In this beau-
tifully illustrated book, Kajri Jain examines the power that 
calendar art wields in Indian mass culture, arguing that its 
meanings derive as much from the production and circula-
tion of the images as from their visual features. 
 
Jain draws on interviews with artists, printers, publishers, 
and consumers as well as analyzes of the prints them-
selves to trace the economies – of art, commerce, religion, 
and desire – within which calendar images and ideas 
about them are formulated. For Jain, an analysis of the 
bazaar, or vernacular commercial arena, is crucial to un-
derstanding not only calendar art, but also India’s post-
colonial modernity and the ways that its mass culture has 
developed in close connection with a religiously inflected 
nationalism. 
 
 
Reichel, Eva: Notions of Life in Death and Dying. The 
Dead in Tribal Middle India. New Delhi: Manohar Pub-
lishers, 2009. 118 pp. ISBN 978-81-7304-823-4. (hbk) 
 
This volume explores the cultural logic surrounding the 
conceptual unity and continuity of life, death and afterlife 
by examining the social and ideational setting of tribal 
middle India. The main body of the study is an analysis of 
the meaning of death as conveyed in the ethnographic 
literature on the hill Juang of Keonjhar, the Sora in East-
ern Orissa, the Koya of Malkangiri, the Muria Gond of 
Bastar, and the Ho of Singhbum and Mayurbhanj. The 
material on the Ho discussed here has so far not been 
published or is only locally accessible. 
 
 
Basa, Kishor K., and Birinchi K. Medhi (eds.): Intangi-
ble Cultural Heritage of Assam. Delhi: Pratibha Praka-
shan, 2008. 308 pp. ISBN 978-81-7702-179-6. (hbk) 
 
Highlighting the intangible cultural heritage of Assam, the 
gateway to northeast India, the present volume contains 
papers under seven themes for documenting such a heri-
tage. They include folk tales, rituals, cults and religious 
practices, festivals, music and performing arts, arts and 
crafts, culinary traditions, ethno-sciences, and conserva-
tion of biodiversity. Based on fieldwork of a number of 
scholars, this book is a tribute to the creativity as well as 
the ingenuity of the Assamese intangible cultural heritage. 
 
 
Gellner, David N. (ed.): Ethnic Activism and Civil Soci-
ety in South Asia. Vol. 2: Governance, Conflict, and Civ-
ic Action. New Delhi: Sage Publications, 2009. 367 pp. 
ISBN 978-81-321-0086-7. (hbk) 
 
This volume examines civil society in South Asia through 
case studies of different kinds of ethnic rather “commu-
nal” activism. With chapters covering Nepal, Sri Lanka, 

and India, it avoids the “methodological nationalism” so 
frequent in social science publications on the region. The 
articles examine Hindu nationalism, Dalit activism in In-
dia and Nepal, and the Janajati movement in Nepal, and 
show how they are animated by common ideals and 
themes, such as emphasis on the involvement of youth, 
the assertion of pride and masculinity, the desire to resist 
injustice and reassess previously stigmatized symbols, the 
importance of land and belonging, and so on. 
 
South Asian civil society is a site of constant struggle. 
This volume shows how ethnic activists wrestle with offi-
cial classifications and the categories of daily, traditional 
practices and attempt to turn these to their advantage, 
often bringing about radical social, political, and intellec-
tual change as a result. It also argues that ethnic move-
ments need to be investigated by social scientists as a part 
of civil society, and it shows how this can be done. 
 
Ethnic Activism and Civil Society in South Asia will be 
an ideal reference for those interested in ethnicity, socio-
logy, political science, anthropology, and South Asian 
studies. 
 
 
Dempsey, Corinne G., and Selva J. Raj (eds.): Miracle 
as Modern Conundrum in South Asian Religious Tradi-
tions. Albany: State University of New York Press, 2008. 
218 pp. ISBN 978-0-7914-7634-5. (pbk) 
 
Claims of the miraculous are foundational to faith and 
skepticism, making and breaking religious careers and 
movements in their wake. Drawing on a variety of South 
Asian religious traditions – Hinduism, Buddhism, Islam, 
Christianity – this book revolves around the theme of 
conundrum, demonstrating how miracles offer divine 
proof, tenacious embarrassment, and, in many cases, both. 
The contributors explore not only how modern miracles 
are conundrums themselves but also how they make co-
nundrums out of assumed divides between scientific and 
supernatural realms, modernity and tradition, the West 
and the rest, and ethnographer and native. 
 
 
Farrer, D. S.: Shadows of the Prophet. Martial Arts and 
Sufi Mysticism. Dordrecht: Springer Netherlands, 2009. 
311pp. ISBN 978-1-4020-9355-5. (hbk) 
 
This is a study of the Malay martial art, silat, it provides 
an ethnographic account of the Haqqani Islamic Sufi Or-
der. Drawing on 12 years of research and practice in Ma-
laysia, Singapore, and England, social anthropologist and 
martial arts expert D.S. Farrer considers Malay silat 
through the transnational Sufi silat group called Seni Silat 
Haqq, an offshoot of the Haqqani-Naqshbandi Sufi Order.  
 
This volume combines theories from the anthropology of 
art, embodiment, enchantment, and performance to show 
how war magic and warrior religion amalgamate in tradi-
tional Malay martial arts, where practitioners distance 
themselves from “becoming animal” or going into trance, 
preferring a practice of spontaneous bodily movement by 
summoning the power of Allah. Silat and Sufism are re-
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vealed through the social dramas of 40-day boot-camps 
where Malay and European practitioners endeavor to 
become shadows of the Prophet, only to have their faith 
tested through a ritual ordeal of boiling oil. The unseen 
realm and magical embodiment is further approached 
through an account of Malay “deathscapes” where mov-
ing through the patterns of silat summons the spirits of 
ancestral heroes.  
 
Those interested in Malaysia, Sufism, transnational Islam, 
and the study of religion, conversion, magic, sorcery, the-
atre, and martial arts will find this book indispensable. 
 
 
Wallach, Jeremy: Modern Noise, Fluid Genres. Popular 
Music in Indonesia, 1997-2001. Madison: The University 
of Wisconsin Press, 2008. 328 pp. + CD. ISBN 978-
029922904-7. (pbk) 
 
What happens to “local” sound when globalization ex-
poses musicians and audiences to cultural influences from 
around the world? Jeremy Wallach explores this question 
as it plays out in the eclectic, evolving world of Indone-
sian music after the fall of Soeharto regime. Against the 
backdrop of Indonesia’s chaotic and momentous transi-
tion to democracy, Wallach takes us to recording studios, 
music stores, concert venues, university campuses, video 
shoots, and urban neighborhoods. Integrating ground-
level ethnographic research with insights drawn from con-
temporary cultural theory, he shows that access to glo-
bally circulating music and technologies has neither ex-
tinguished nor homogenized local music-making in Indo-
nesia. Instead, it has provided young Indonesians with 
creative possibilities for exploring their identity in a di-
verse nation undergoing dramatic changes in an increas-
ingly interconnected world.  
 
 
Haug, Michaela: Poverty and Decentralisation in East 
Kalimantan. The Impact of Regional Autonomy on Dayak 
Benuaq Wellbeing. Freiburg: Centaurus Verlag, 2010. 
292 pp. ISBN 978-3-8255-0770-1. (pbk) 
 
With the implementation of regional autonomy Indonesia 
passed one of the most rigorous decentralization reforms 
throughout Asia. These far reaching reforms generated a 
variety of new opportunities in East Kalimantan, but with 
high costs in the social and natural environments.  
 
This book explores the impacts regional autonomy had on 
the wellbeing of the Dayak Benuaq – one of the diverse 
indigenous groups of East Kalimantan. It describes the 
Dayak Benuaq’s own perceptions of poverty and well-
being, documents processes of ongoing social, political, 
and economic change and demonstrates how they are in-
tertwined with decentralization. The ethnographic case 
studies of three Dayak Benuaq villages in the district 
West Kutai question the link between decentralization and 
poverty and show that decentralization is not – as often 
assumed – automatically pro poor. Instead, it is the re-
spective bargaining power of local actors which deter-
mines the outcomes of decentralization and who benefits 
and who doesn’t.  

Introducing a newly developed model to capture the mul-
tidimensionality of poverty and the trade-offs among the 
different aspects of wellbeing this study contributes to 
research on poverty and wellbeing. It further provides 
insights into the local dimensions of decentralization and 
contributes to a better understanding of recent processes 
of socioeconomic change in Borneo. 
 
 
Mückler, Hermann: Einführung in die Ethnologie Ozea-
niens. Wien: Facultas, 2009. 320 pp. ISBN 978-3-7089-
0392-7. (pbk) 
 
Dieses Buch ist eine Einführung in die Kulturregion Oze-
anien aus ethnologischer Sicht. Die Inselwelt – unter-
gliedert in Melanesien, Polynesien und Mikronesien – ist 
aufgrund der ethnischen, kulturellen und sprachlichen 
Vielfalt ihrer Bewohner/innen weltweit einzigartig und 
stellt aufgrund ihrer Ausmaße und geographischen Extre-
me eine Region der Superlative dar. Riesige Wasser-
flächen kontrastieren mit kleinen Landflächen, abgeschie-
den gelegene Siedlungsgebiete im Hochland von Papua-
Neuguinea mit niederen Atollinseln sehr verschiedene Le-
bensbedingungen, die die Identität der Menschen früher 
wie heute entscheidend bestimmen. Weiters beeinflussten 
Dynamiken der Akkulturation und Transkulturation die 
indigenen Bevölkerungen, die in den vergangenen zwei-
hundert Jahren ihren Bezug zu Status, Tradition sowie 
Alltag und Berufsleben neu definieren mussten. 
 
Exemplarisch werden lokale soziale Strukturen, Kulte und 
Rituale, religiöse Vorstellungen, Aspekte der materiellen 
Kultur, Weltbild und Wertvorstellungen im Kulturwandel 
als auch die politischen Entwicklungen der einzelnen 
Staaten behandelt. Viele Illustrationen, eine umfangreiche 
Bibliographie, eine Chronologie der europäischen Entde-
ckungsgeschichte sowie ein Index runden den Band ab. 
 
 
Alexeyeff, Kalissa: Dancing from the Heart. Movement, 
Gender, and Cook Islands Globalization. Honolulu: Uni-
versity of Hawai’i Press, 2009. 207 pp. ISBN 978-0-
8248-3244-5. (hbk) 
 
“Dancing from the Heart” is a study of gender, globaliza-
tion, and expressive culture in the Cook Islands. It de-
monstrates how dance in particular plays a key role in 
articulating the overlapping local, regional, and trans-
national agendas of Cook Islanders. Kalissa Alexeyeff 
reconfigures conventional views of globalization’s impact 
on indigenous communities, moving beyond diagnoses of 
cultural erosion and contamination to a grounded explo-
ration of creative agency and vital cultural production.  
 
Central to the study is a rich and textured ethnographic 
account of contemporary Cook Islands dance practice. 
Based on fieldwork, in-depth interviews, and archival re-
search, it offers an engrossing analysis of how Cook 
Islands social life is generated through expressive prac-
tices. Dance is explored in a variety of settings, including 
beauty pageants, tourist venues, nightclubs, and commu-
nity celebrations at home and within Cook Islands com-
munities abroad.  
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Contemporary Cook Islands dance practices are also 
shaped by competing ideas about the past. Debates about 
pre-colonial traditions, missionization, and colonialism 
pervade discussions about dance and expressive culture. 
Alexeyeff shows how the politics of tradition reflect the 
competing moral, political, personal, and economic prac-
tices of postcolonial Cook Islanders.  
 
 
Pouwer, Jan: Gender, Ritual, and Social Formation in 
West Papua. A Configurational Analysis comparing 
Kamoro and Asmat. Leiden: KITLV Press, 2010. 300 pp. 
ISBN 978-90-6718-325-3. (pbk) 
 
This study, based on a lifelong involvement with New 
Guinea, compares the culture of the Kamoro (18,000 
people) with that of their eastern neighbors, the Asmat 
(40,000), both living on the south coast of West Papua, 
Indonesia. The comparison, showing substantial differen-
ces as well as striking similarities, contributes to a deeper 
understanding of both cultures. 
 
Part I looks at Kamoro society and culture through the 
window of its ritual cycle, framed by gender. Part II wi-
dens the view, offering in a comparative fashion a more 
detailed analysis of the socio-political and cosmo-mytho-
logical setting of the Kamoro and the Asmat rituals. These 
are closely linked with their social formations: matriline-
ally oriented for the Kamoro, patrilineally for the Asmat. 
 
Next is a systematic comparison of the rituals. Kamoro 
culture revolves around cosmological connections, ritual 
and play, whereas the Asmat central focus is on warfare 
and headhunting. Because of this difference in cultural 
orientation, similar, even identical, ritual acts and myths 
differ in meaning. The comparison includes a cross-cul-
tural, structural analysis of relevant myths. 
 
 
Austin-Broos, Diane: Arrernte Present, Arrernte Past. In-
vasion, Violence, and Imagination in Indigenous Central 
Australia. Chicago: The University of Chicago Press, 
2009. 326 pp. ISBN 978-0-226-03264-1. (pbk) 
 
The Arrernte people of Central Australia first encountered 
Europeans in the 1860s as groups of explorers, pastora-
lists, missionaries, and laborers invaded their land. During 
that time the Arrernte were the subject of intense curiosi-
ty, and the earliest accounts of their lives, beliefs, and 
traditions were a seminal influence on European notions 
of the primitive.  
 
The first study to address the Arrernte’s contemporary si-
tuation, “Arrernte Present, Arrernte Past” also documents 
the immense socio-cultural changes they have experi-
enced over the past hundred years. Employing ethno-
graphic and archival research, Diane Austin-Broos traces 
the history of the Arrernte as they have transitioned from 
a society of hunter-gatherers to members of the Her-
mannsburg Mission community to their present, margina-
lized position in the modern Australian economy. While 
she concludes that these wrenching structural shifts led to 
the violence that now marks Arrernte communities, she 

also brings to light the powerful acts of imagination that 
have sustained a continuing sense of Arrernte identity.  
 
 
Babidge, Sally: Aboriginal Family and the State. The 
Conditions of History. Surrey: Ashgate Publishing, 2010. 
269 pp. ISBN 978-0-7546-7935-6. (hbk) 
 
“Aboriginal Family and the State” examines the contem-
porary relations and history of indigenous families in 
Australia, with specific reference to issues of government 
control and recent official recognition of Aboriginal “tra-
ditional owners.” Drawing on detailed empirical research, 
it develops a discussion of the anthropological issues of 
kinship and relatedness within colonial and “postcolonial” 
contexts. This volume explores the conditions affecting 
the formation of “family” among indigenous people in 
rural northern Australia, as well as the contingencies of 
“family” in the legal and political context of contem-
porary indigenous claims to land. With a rich discussion 
of the production, practice and inscription of social rela-
tions, this volume examines everyday expressions of 
“family,” and events such as meetings and funerals, de-
monstrating that kinship is formed and reformed through 
a complicated social practice of competing demands on 
identity. 
 
 
Lee, Timothy S.: Born again. Evangelicalism in Korea. 
Honolulu: University of Hawai’i Press, 2010. 232 pp. 
ISBN 978-0-8248-3375-6. (hbk) 
 
“Born again” is a book in a Western language to consider 
the introduction, development, and character of evangeli-
calism in Korea – from its humble beginnings at the end 
of the nineteenth century to claiming one out of every five 
South Koreans as an adherent at the end of the twentieth. 
Timothy S. Lee argues that the phenomenal rise of this 
particular species of Christianity can be attributed to sev-
eral factors. As a religion of salvation, evangelicalism ap-
pealed powerfully to multitudes of Koreans, arriving at a 
time when the country was engulfed in unprecedented 
crises that discredited established social structures and 
traditional attitudes. Evangelicalism attracted and empow-
ered Koreans by offering them a more compelling world-
view and a more meaningful basis for association. Anoth-
er factor is evangelicalism’s positive connection to Ko-
rean nationalism and South Korean anticommunism. It 
shared in the aspirations and hardships of Koreans during 
the Japanese occupation and was legitimated again during 
and after the Korean conflict as South Koreans experi-
enced the trauma of the war. Equally important was evan-
gelicals’ relentless proselytization efforts throughout the 
twentieth century.  
 
Lee explores the beliefs and practices that have become 
the hallmarks of Korean evangelicalism: kibok (this-
worldly blessing), saebyok kido (daybreak prayer), and 
kumsik kido (fasting prayer). He concludes that Korean 
evangelicalism is distinguishable from other forms of 
evangelicalism by its intensely practical and devotional 
bent. He reveals how, after a long period of impressive 
expansion, including the mammoth campaigns of the 
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1970s and 1980s that drew millions to its revivals, the 
1990s was a decade of ambiguity for the faith. 
 
 
Gustafson, Bret: New Languages of the State. Indige-
nous Resurgence and the Politics of Knowledge in Boli-
via. Durham: Duke University Press, 2009. 332 pp. ISBN 
978-0-8223-4546-6. (pbk) 
 
During the mid-1990s, a bilingual intercultural education 
initiative was launched to promote the introduction of 
indigenous languages alongside Spanish in public elemen-
tary schools in Bolivia’s indigenous regions. Bret Gustaf-
son spent fourteen years studying and working in south-
eastern Bolivia with the Guarani, who were at the van-
guard of the movement for bilingual education. Drawing 
on his collaborative work with indigenous organizations 
and bilingual-education activists as well as more tradi-
tional ethnographic research, Gustafson traces two de-
cades of indigenous resurgence and education politics in 
Bolivia, from the 1980s through the election of Evo 
Morales in 2005.  
 
Gustafson shows that bilingual education is an issue that 
extends far beyond the classroom. Public schools are at 
the center of a broader battle over territory, power, and 
knowledge as indigenous movements across Latin Ameri-
ca actively defend their languages and knowledge sys-
tems. In attempting to decolonize nation-states, the indi-
genous movements are challenging deep-rooted colonial 
racism and neoliberal reforms intended to mold public 
education to serve the market. Meanwhile, market reform-
ers nominally embrace cultural pluralism while imple-
menting political and economic policies that exacerbate 
inequality. By juxtaposing Guarani life, language, and 
activism with intimate portraits of reform politics among 
academics, bureaucrats, and others in and beyond La Paz, 
Gustafson illuminates the issues, strategic dilemmas, and 
imperfect alliances behind bilingual intercultural educa-
tion. 
 
 
Langer, Erick D.: Expecting Pears from an Elm Tree. 
Franciscan Missions on the Chiriguano Frontier in the 
Heart of South America, 1830-1949. Durham: Duke Uni-
versity Press, 2009. 376 pp. ISBN 978-0-8223-4504-6. 
(pbk) 
 
Missions played a vital role in frontier development in 
Latin America throughout the nineteenth and twentieth 
centuries. They were key to the penetration of national 
societies into the regions and indigenous lands that the 
nascent republics claimed as their jurisdictions. In “Ex-
pecting Pears from an Elm Tree,” Erick D. Langer exa-
mines one of the most important Catholic mission sys-
tems in republican-era Latin America, the Franciscan mis-
sions among the Chiriguano Indians in southeastern Boli-
via. Using that mission system as a model for under-
standing the relationship between indigenous peoples and 
missionaries in the post-independence period, Langer ex-
plains how the missions changed over their lifespan and 
how power shifted between indigenous leaders and the 
missionaries in an ongoing process of negotiation.  

“Expecting Pears from an Elm Tree” is based on twenty 
years of research, including visits to the sites of nearly 
every mission discussed and interviews with descendants 
of mission Indians, Indian chiefs, Franciscan friars, mesti-
zo settlers, and teachers. Langer chronicles how, begin-
ning in the 1840s, the establishment of missions funda-
mentally changed the relationship between the Chiriguano 
villages and the national society. He looks at the Fran-
ciscan missionaries’ motives, their visions of ideal mis-
sions, and the realities they faced. He also examines mis-
sion life from the Chiriguano point of view, considering 
their reasons for joining missions and their resistance to 
conversion, as well as the interrelated issues of Indian 
acculturation and the development of the mission econo-
my, particularly in light of the relatively high rates of 
Indian mortality and outmigration.  
 
Expanding his focus, Langer delves into the complex 
interplay of Indians, missionaries, frontier society, and the 
national government until the last remaining missions 
were secularized in 1949. He concludes with a compara-
tive analysis between colonial and republican-era mis-
sions throughout Latin America. 
 

Greenfield, Sidney M.: Spirits with Scalpels. The Cultu-
ralbiology of Religious Healing in Brazil. Walnut Creek: 
Left Coast Press, 2008. 239 pp. ISBN 978-1-59874-368-
5. (pbk) 
 
The subject of spirit healing is one often relegated to sen-
sationalist magazines and documentaries. Here Greenfield 
gives the results of nearly thirty years of research on the 
spirit healers of Brazil. He begins with incredible, docu-
mented examples of surgery performed without anesthetic 
or sterile instruments. Having established that this really 
occurs, he then delves into the social and cultural bases 
for the practice. He notes that there are many spiritist 
churches, from those based on Catholic beliefs to African 
religions to Pentecostals.  
 
Greenfield adds that most people only turn to these heal-
ers when modern medicine fails, but that, when healed, 
they often become members of the church in which they 
were treated. While Greenfield feels that there is a scien-
tific explanation for the successes of these practitioners, 
one of the most compelling chapters is about a colleague 
who did not recover but who still found in Spiritism what 
he needed to accept his untimely death. 
 

Rösing, Ina: White, Grey, and Black Kallawaya Healing 
Rituals. Madrid: Iberioamericana, 2010. 449 pp. ISBN 
978-84-8489-512-1. (hbk) 
 
One of the central characteristics of the Kallawaya culture 
is the richest tradition of ritual healings applied by the 
male and female ritual Kallawaya healers. There are very 
different modes of significance and meaning of the white 
(positive aim), black (negative aim), and grey (purifica-
tion aim) rituals.  
 
The healing rituals are deeply embedded in the Andean 
religion of Pachamama (Mother Earth), the holy moun-
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tains (Akhamani, Sillaka, Atichamán…), the ancestry, the 
owners and residents of the holy mountains, the fore-
fathers in the graves. Complex ritual action, intense com-
munication between healer and patient, manifold multiple 
prayers of the healer are the central expressions of these 
rich traditional healing rituals. Kallawaya concepts of 
health and illness, well-being and hostility are systema-
tically compared with Western concepts and research. 
 
 
Murell, Nathaniel Samuel: Afro-Caribbean Religions. 
An Introduction to Their Historical, Cultural, and Sacred 
Traditions. Philadelphia: Temple University Press, 2010. 
432 pp. ISBN 978-1-4399-0041-3. (pbk) 
 
Religion is one of the most important elements of Afro-
Caribbean culture linking its people to their African past. 
From Haitian Vodou and Cuban Santería – popular reli-
gions that have often been demonized in popular culture – 
to Rastafari in Jamaica and Orisha-Shango of Trinidad 
and Tobago. In “Afro-Caribbean Religions,” Nathaniel 
Samuel Murrell provides a comprehensive study that re-
spectfully traces the social, historical, and political con-
texts of these religions. And, because Brazil has the lar-
gest African population in the world outside of Africa, 
and has historic ties to the Caribbean, he includes a 
section on Candomblé, Umbanda, Xangô, and Batuque.  
 
This accessibly written introduction to Afro-Caribbean re-
ligions examines the cultural traditions and transforma-
tions of all African-derived religions of the Caribbean 
along with their cosmology, beliefs, cultic structures, and 
ritual practices. “Afro-Caribbean Religions” is ideal for 
classroom use, also includes a glossary defining unfami-
liar terms and identifying key figures. 
 
 
Baker, Lee D.: Anthropology and the Racial Politics of 
Culture. Durham: Duke University Press, 2010. 278 pp. 
ISBN 978-0-8223-4698-2. (pbk) 
 
In “Anthropology and the Racial Politics of Culture,” Lee 
D. Baker examines theories of race and culture developed 
by American anthropologists during the late nineteenth 
century and early twentieth. He investigates the role that 
ethnologists played in creating a racial politics of culture 
in which Indians had a culture worthy of preservation and 
exhibition while African Americans did not. Baker argues 
that the concept of culture, developed by ethnologists to 
understand American Indian languages and customs in the 
nineteenth century, formed the basis of the anthropologi-
cal concept of race, eventually used to confront “the Ne-
gro problem” in the twentieth century. As he explores the 
implications of anthropology’s different approaches to 
African Americans and Native Americans, and the field’s 
different but overlapping theories of race and culture, 
Baker delves into the careers of several anthropologists 
and ethnologists, including James Mooney Jr., Frederic 
W. Putnam, Daniel G. Brinton, and Franz Boas. His ana-
lysis takes into account not only scientific societies, jour-
nals, museums, and universities, but also the development 
of sociology in the United States, African American and 
Native American activists and intellectuals, philanthropy, 

the media, and government entities from the Bureau of 
Indian Affairs to the Supreme Court.  
 
In “Anthropology and the Racial Politics of Culture,” 
Baker tells how anthropology has both responded to and 
helped shape ideas about race and culture in the United 
States, and how its ideas have been appropriated and mis-
appropriated to wildly different ends. 
 
 

Chapman, Anne: European Encounters with the Yamana 
People of Cape Horn, before and after Darwin. Cam-
bridge: Cambridge University Press, 2010. 722 pp. ISBN 
978-0-521-51379-1. (hbk)  
 
This is a documented narration of dramas played out from 
1578 to 2000 in the Cape Horn area, Tierra del Fuego, by 
the native Yamana and Charles Darwin, explorers, seal-
ers, whalers, Anglican missionaries, and three other fa-
mous people who made contact with some of the last 
Yamana. The narration is based on geographical, histori-
cal, and ethnographic sources and Anne Chapman’s field-
work with the last few descendants of the Yamana. She 
describes the Europeans’ motives for going to Tierra del 
Fuego and the Yamana’s motives for staying there some 
6,000 years, what the outsiders gained, and what the 
Yamana lost. The main objective of this work is to incor-
porate the hunting-gathering Yamana into world history 
by evoking their way of life, especially Jemmy Button 
and Fuegia Basket in comparison with the outsiders they 
encountered, especially Francis Drake, James Cook, and 
Darwin in their scientific world in the context of their 
experiences with the Yamana in Tierra del Fuego and 
nearby areas. 
 
 

Sax, William S., Johannes Quack, and Jan Weinhold 
(ed.): The Problem of Ritual Efficacy. Oxford: Oxford 
University Press, 2010. 193 pp. ISBN 978-0-19-539441-
2. (pbk) 
 
Rituals transform citizens into presidents and princesses 
into queens. They transform sick persons into healthy 
ones, and public space into prohibited sanctuary. Sha-
manic rituals heal, legal rituals bind, political rituals rati-
fy, and religious rituals sanctify. But how exactly do they 
accomplish these things? How do rituals work? This is the 
question of ritual efficacy, and although it is one of the 
very first questions that people everywhere ask of rituals, 
surprisingly little has been written on the topic.  
 
In fact, this collection of nine contributed essays is the 
first to explicitly address the question of ritual efficacy. 
The authors do not aspire to answer the question “how do 
rituals work?” in a simplistic fashion, but rather to show 
how complex the question is. While some contributors do 
indeed advance a particular theory of ritual efficacy, oth-
ers ask whether the question makes any sense at all, and 
most show how complex it is by referring to the sociocul-
tural environment in which it is posed, since the answer 
depends on who is asking the question, and what criteria 
they use to evaluate the efficacy of ritual.  
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In his introduction, William Sax emphasizes that the very 
notion of ritual efficacy is a suspicious one because, ac-
cording to a widespread “modern” and “scientific” view-
point, rituals are merely expressive, and therefore cannot 
be efficacious. Rituals are thought of as superficial, 
“merely symbolic,” and certainly not effective. Never-
theless many people insist that rituals “work,” and the 
various positions taken on the question tell us a great deal 
about the social and historical background of the people 
involved. One essay, for example, illuminates a dispute 
between “materialist” and “enlightenment” Catholics in 
Ecuador, with the former affirming the notion of ritual 
efficacy and the latter doubting it. In other essays, contri-
butors address instances in which orthodox religious fi-
gures, mullahs, church authorities, and even scientific 
positivists discount the efficacy of rituals. In several of 
the essays, “modern” people are suspicious of rituals and 
tend to deny their efficacy, confirming the theme high-
lighted in Sax’s introduction. 
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James, Deborah, Evie Plaice, and Christina Toren 
(eds.): Culture Wars. Context, Models, and Anthropolo-
gists’ Accounts. New York: Berghahn Books, 2010. 
ISBN 978-1-84545-641-2. (hbk) 
 
The relationship between anthropologists’ ethnographic 
investigations and the lived social worlds in which these 
originate is a fundamental issue for anthropology. Where 
some claim that only native voices may offer authentic 
accounts of culture and hence that ethnographers are only 
ever interpreters of it, others point out that anthropologists 
are, themselves, implanted within specific cultural con-
texts which generate particular kinds of theoretical discus-

sions. The contributors to this volume reject the premise 
that ethnographer and informant occupy different and in-
commensurable cultural worlds. Instead they investigate 
the relationship between culture, context, and anthropolo-
gists’ models and accounts in new ways. In doing so, they 
offer fresh insights into this key area of anthropological 
research. 
 
 
Ndi-Okalla, Joseph-Marie: Récit et théologie. Enjeux de 
la narrativité en théologie africaine. Une réception de 
l’herméneutique de Paul Ricœur. Paris : Éditions Kartha-
la, 2010. 280 pp. ISBN 978-2-8111-0367-5. (pbk) 
 
Cette étude constitue un pari, à savoir rendre manifestes, 
pour en tirer part en théologie, les convergences que ont 
émergé depuis une trentaine d’années, à partir des champs 
de la philosophie contemporaine, de l’exégèse biblique, 
de l’anthropologie historique et politique afro-africaine, 
au sujet de la narrativité. 
 
Il s’agit ici d’articuler les différents apports de ces do-
maines et de montrer effectivement, moyennant une relec-
ture dans une perspective théologique, les vecteurs d’une 
théologie symbolico-narrative. Pareille entreprise fait 
« l’état des lieux », situe les apports et les limites d’une 
théologie dite narrative, en propose un horizon en termes 
d’innovation sémantique. 
 
La confession de foi christologique et l’horizon d’une in-
culturation du dogme chrétien en Afrique engagent toutes 
les ressources de l’intelligence de la foi, à partir de l’Écri-
ture et de la Tradition de l’Église, en intégrant la vie et les 
pratiques des communautés ecclésiales locales. 
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Review of Articles 
(by Dariusz Piwowarczyk and Joachim G. Piepke) 

 
 

Wedel, Johan: Spiritual Afflictions and Sorcery Accu-
sations among the Miskitu. Anthropos 105.2010: 369-382. 
 
The Miskitu live in eastern Nicaragua along the Atlantic 
coast and number approximately 100.000 people. Many 
ailments and problems among them are considered spiri-
tual in origin and treated by healers according to Miskitu 
theories of illness causation. The healers use dreams and 
various forms of divinatory techniques to determine if the 
affliction is caused by a spirit directly or through sorcery. 
In the first case, it is said that the problem is relatively 
easy to resolve and most healers find these cases uncom-
plicated. If, however, sorcery (brujería or hechicería) is 
said to be the cause and a sorcerer has “worked” with one 
or more spirits and “sold” the victim, the case is often 
considered both difficult and dangerous. 
 
Generally speaking, sorcery is related to both destruction 
and regeneration. Miskitu healers who deal with sorcery 
cases must be familiar with how sorcery is performed in 
order to heal their patients. They are, therefore, also po-
tential sorcerers. Many of the healers would agree that 
they “work double”; they heal but also perform morally 
wrong or evil “works.” Followers of some of the Protes-
tant churches in eastern Nicaragua, for example, would 
label all healers as immoral sorcerers. 
 
Sorcery take commonly place in poor neighborhoods or 
impoverished villages. A healer said: “The situation is at 
the bottom. It’s like ‘save yourself if you can. This is your 
problem, not mine.’” Sorcery accusations are more com-
mon in an environment of poverty and competition for 
care resources. 
 
Some skilled sorcerers are also said to be shape-shifters 
and able to transform themselves into monkeys, eagles, 
and other animals. Sorcerers are also said to provoke 
symptoms of illnesses such as aids, diabetes, and cancer. 
As these were spiritually provoked, biomedical treatment 
was said to be ineffective. A healer, who had healed many 
people with sorcery problems, concluded that: “Sorcery is 
done everywhere and with a photo, clothes, underwear, or 
the hair. One cannot trust anybody these days. The 
government must punish them, but they set them free.” 
 
People who are accused of sorcery often have to flee and 
go and live somewhere else. They are also sometimes 
mistreated or killed. In the national newspapers it is retold 
how a sorcerer was burned to death in his house after 
being blamed for a number of suicides among young girls. 
Another sorcerer from a small village was badly beaten 
and mistreated after being accused of bewitching sixteen 
young girls. In another case, the population stabbed repor-
tedly a sorcerer to death. 
 
Spiritual affliction and sorcery are closely related to the 
spirits of the Miskitu worldview. A well-known spirit in 
Miskitu cosmology is the sirena or liwa mairin, often 

described as a female or male mermaid. This spirit, which 
is said to be very good-looking and a great singer, lives in 
water and is related to the human reproductive system. 
The sirena may become in love with a human being and 
appears in dreams having sex with the person. When this 
takes place, it is said that the victim will suffer from 
symptoms similar to gonorrhea. Male sirenas can also 
make women spiritually pregnant, followed by a miscar-
riage. The spirit may also affect the fetus of a pregnant 
woman with a normal pregnancy and cause miscarriage.  
 
Becoming and working as a profeta or sukia, and to some 
extent a curandero, is dependent on the spirit world and 
the healer’s spiritual helpers. These assist the healer when 
dreaming and divining, and when understanding the ori-
gin of the affliction and deciding the treatment. The nar-
ratives show how Miskitu healers rely on the spiritual 
aspects of plants and on their spirits to distinguish if 
afflictions have been caused directly by a spiritual being 
or through the acts of a sorcerer. The spirits also function 
as a protection against occult forces and sorcery. Some of 
the narratives appear to be irrational and beyond reason. 
They are, however, entirely logical and real from the Mis-
kita healers’ perspective where transformations between 
the nonmaterial and the material may occur, where spiri-
tual beings exist in other dimensions, and where sorcerers 
are capable of sending magical objects to provoke illness, 
suffering, and death. 
 
 
De Antoni, Alexander: “Call Us Kau, Not Citak.” Con-
stitutive Factors for the Ethnic Consciousness of an 
Asmat Subgroup. Anthropos 105.2010: 411-422. 
 
The ethnic group dealt with here populates a region far in 
the interior of Papua, one of the parts of New Guinea 
belonging to Indonesia. Today the members of the group 
see themselves as a subgroup of the Asmat. Three names 
of the group exist: Kau, Cital Mitak, and Yupmakcain. 
 
M.S.C. Catholic missionaries first entered the Kau region 
at the beginning of the 1950s. But in 1970 the mission 
was closed in this area because of “uncontrolled govern-
ment interference with the mission’s schools and policy.” 
When Fr. Josef Haas was stationed in Senggo in 1981, the 
protestant mission TEAM (The Evangelical Alliance 
Mission) had already been established there for several 
years. They had built a hospital and were running it at that 
time. Pido was the war leader, the zauwaibit of the local 
Kau clan community living there. In former times, Pido’s 
clan group lived in tree houses. It was dangerous, espe-
cially for children who could easily fall down from the 
terrace in front of the tree houses. His group had settled in 
the new environment during 1981 and in the following 
years, when Pido’s son Paulus helped Fr. Haas and his 
fellow priest to learn the local language. The priests’ con-
tact with Paulus waked their interest in the traditional 
religious imaginations of the people they now lived with. 
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Paulus recommended Haas to contact his father as an 
expert of the traditional knowledge passed on through 
generations. A fortnight before he died, Pido recited the 
details of the myth on tape for Haas.  
 
This is the story of Agu Ibit, the mythic ancestor of the 
Kau: Agu Ibit stepped out of the water on to the land. 
After a whole night on the river he sits on the top of the 
Ki-tree. He is already sitting on the top of the Tinak-tree. 
After going to defecate, he urinates in the morning. He 
jumps from one tree to another, turns on the top of the 
tree to the west. Afterwards you wear a belt with a shell 
and necklace with dog’s teeth. He arises with stilted legs 
and open arms on the top of the Ki-tree. Oh Ki-tree open 
pleasant weather. So the arms can move freely. A cheerful 
voice, I am looking for something to eat. Rain don’t pour 
down. I want to hunt a big rat, a cassowary, a fish in the 
river. If a woman is there, I want to pound sago “fo…fo.” 
An-other woman says: “I am staying this noon to nurse a 
child.” This noon it is shining bright, want to go far. Agu 
Ibit gave good weather. On the top of the Ki-tree, of the 
Kuru-tree, of the Badam-tree, of the Utua-tree, wood-
trees, Pambam-tree, Tinak-leafs, leaf-trees, sago palm. 
Your eyes beam. Agu Ibit, Agu Ibit, Tanambitda, Tanam-
bitda. Your eyes are beaming all day long. Now you’re 
going from east to west, till you disappear. (Paulus): 
People can use the story for good or evil. 
 
Agu Ibit is the mythical ancestor from which the Kau are 
descended. He is represented by the sun and is believed to 
appear in it. Four phases of the course of the sun during 
the span of a day are mentioned in the text. Agu Ibit 
stepped out of the water. The rising of the sun is indicated 
by Agu Ibit’s jumping from one tree to another and his 
turning to the west. His bright shining at noon is made a 
motive. He goes from east to west and then disappears. 
Haas remembered that his presence, reaching from east to 
west, was associated by Pido’s relatives with his knowl-
edge of everything.  
 
The relationship between the Asmat living in the coastal 
regions and the ones living for inland is explained in a 
further myth: Two brothers live together in a bivouac in 
the jungle. The younger one goes out hunting while the 
elder one stays behind to take care of the hut. During the 
absence of the younger brother, the dog defecates on his 
sleeping place. At night, the younger brother comes home 
from hunting in the forest. “How could you leave this 
mess here? Why didn’t you clean it up? You don’t like 
your younger brother.” The younger brother decides to 
leave his brother. He wants to move to the estuary area. 
The elder brother, on the other hand, stays in the bivouac. 
Both of the brothers are Asmat. The Asmat are considered 
to be descendents of both the younger and the elder 
sibling respectively. And all are real Asmat, perfect hum-
ans. 
 
The Kau see themselves as descendents of the younger 
brother, as real Asmat originate from the seacoast. But 
they also consider themselves related to the Asmat living 
further inland. A symmetrical balance of might and power 
is the subject of the myth. To avoid having to serve the 
other brother by cleaning his sleeping bag, or sharing the 

dwelling without being in a loving relation, the brothers 
have to live separated from one another. In such indepen-
dent living conditions both Asmat remain real humans. 
The living space of the younger brother is the estuary. 
Here he is a perfect human, independent and self-confi-
dent. 
 
Myths have an essential function in the perpetual con-
struction of social concepts in a society. Ideas coded into 
narrative elements have the purpose of determining social 
behavior. They are of relevance for the individual con-
struction of life concepts. The importance of the ideas 
contained in the myth of Agu Ibit was preserved in the 
generation of Pido’s children, even though they grew up 
in a social surrounding entirely different to the one Pido 
and his forefathers had lived in. The concept of integra-
tion gains its importance by a new exposure to ideas 
determined by a far more disintegrative principle. 
 
 
el-Aswad, el-Sayed: Dreams and the Construction of 
Reality. Symbolic Transformations of the Seen and Un-
seen in the Egyptian Imagination. Anthropos 105. 2010: 
441-453. 
 
Egyptians and people in several Muslim countries held 
dreaming in a much higher regard than is generally true 
anywhere in the West. Egyptians place great faith in 
dreams, which often direct them in some of the most 
important actions of life. Religiously significant dreams 
are a widespread phenomenon in contemporary Egyptian 
religious life. 
 
Dreams embody multidimensional aspects and as such 
serve as cultural means of dialoguing with the visible or 
invisible, constructing and reconstructing the reality. The 
claim that dreams are excluded from the scientific inquiry 
because they are not observable is unjustified. As far as 
dreams can function as cultural representations like my-
thos or rituals and as far as they are dealt with in relation 
to people’s worldviews, belief systems, and epistemologi-
cal orientations they are considered social facts. Though 
dreams form personal experiences, they can be socially 
narrated, discussed, and interpreted as a cosmic entryway 
into differing realms of reality as well as a symbolic 
means of transforming that reality. 
 
Ontologically, there are multiple worlds of which the 
natural world, including that of human beings, is the only 
one visible. Other realities, mainly unseen, encompass 
those of spirits (‘alam al-rūh), of angels (‘alam al-
mla’ika), of devils (jinn), and of eschatology (barzhak). 
Although most of these invisible entities are inaccessible 
in normal waking life, individuals may see and communi-
cate with them in dreams.  
 
As the universe is hierarchically ordered, so is the world 
of dream. According to local exegeses, dreams are de-
fined and classified in three hierarchical categories. First, 
is the dream-vision (ru’yā), that enjoys higher-order 
meaning and differs from both regular dream and waking 
vision (ru’ya). Second, is the regular dream that has two 
Arabic words: manam (derived from the word naum that 
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means sleeping), and hulm. However, a demonic dream or 
terrible nightmare is called kabus. Third, are the intention-
al and predictive dreams that take place after certain 
rituals; one, known as istikhara, implies religious signi-
ficance, the other, related to zar, embodies religious and 
magical implications.  
 

Dream visions are interpreted as related to the activity of 
a person’s soul (rūh) that transcends all psychosocial 
boundaries. The soul is a significant element in dreams 
related to nearing death experience. The soul is depicted 
as a divine secret (sirr ilahi) made of the light of God 
(qabas min nur Allah), enabling human beings to parti-
cipate in the unseen, transcendental, divine, and sacred 
reality. Dream visions, especially those with spiritual and 
religious contents, imply visitations from unseen worlds 
and, therefore, give the person spiritual strength and mys-
tical power over others. Seeing sanctified beings (such as 
prophets, specifically Muhammad) in dreams, is inter-
preted both iconically and indexically.  
 

Fikry, a 56 year old man raised in the Delta countryside, 
is renown not only for his political power, holding the 
position of general in the interior ministry, but also as a 
sharif or a descendant of the prophet. He experienced a 
dream vision in 1997 that he cannot forget or dismiss: “I 
saw the prophet Muhammad toward the other side in a 
gesture that he was unsatisfied with something. I was 
worried about what he saw.” However, next day I un-
expectedly received a call from a higher rank ordering me 
to march, aided with police forces, to a place where a 
group of people were designated as belonging to a mili-
tant or terrorist Muslim group. I led the forces to the 
alleged location and proceeded to arrest the suspect. How-
ever, I arrested an innocent man whom I knew very well. 
He would be the last person to be a fanatic Muslim or 
terrorist. The man looked at me and without a word and, 
then, turned his face, looked to the other side in a manner 
similar if not identical to the way the prophet did to me in 
the dream. 
 

Fikry released the man, interpreting his dream vision not 
just as a sign of fantasy or mere act of seeing but as an 
actual event or message, showing the prophet’s disappro-
val of injustice and aggression against innocent people. 
 

Another case concerns Shaikh Hamid, an al-Azhar gra-
duate who works as a religious leader (imam) of a mosque 
at Tanta. He had a dream vision in 2004 that changed his 
life: “I was in the holy mosque of the prophet (in Medi-
na). After evening prayer I saw lots of people gathering 
around a spacious place. They were reciting the Qur’an in 
a humming melodic fashion. I walked till I reached a 
place with a high ceiling from which a huge splendid 
shining crystal was hanging. When I get closer to people I 
saw the prophet exactly as I read in the classic books of 
al-Bukhari and Sahih Muslim among others: the white 
skin face mixed with red color, the turban, on his head, 
long eyelashes, large mouth. Meanwhile, the prophet – in 
the dream – points to a fellow sitting close to him who, in 
turn, offered me a cup of water.” 

Shaikh Hamid explains the vision of the prophet and the 
cup of water (offered to him) in a context of broad picture 
encompassing what is beyond apparent or physical things. 
For Shaikh Hamid, water is not only the main source of 
life but indicates purity and knowledge, more specifically 
the mystic knowledge of Sufism (tasawwuf). After that 
vision, he was changed from a mere religious leader, 
formally serving the Islamic law (shari’a), to a mystic or 
Sufi seeking the hidden truth (haqīqa) of life. 
 
The imaginary is the birthplace of all beliefs, and at the 
same time the origin of the distinction between the sacred 
and the profane. As a part of the seen world, society as a 
whole is also viewed as being imperfect. The limitation of 
society is manifested in its inability to satisfy its own 
members’ need. This shortcoming drives individuals to 
seek other numinous or higher means of support such as 
istikhāra, guidance from Allah in making a critical deci-
sion affecting people’s lives. 
 
 
Ajala, Aderemi Suleiman, and E.N. Ediomo-ubong: 
“It’s My Stepmother.” Witchcraft, Social Relations, and 
Health Security in Ibibio, South-South Nigeria. Anthropos 
105.2010: 455-470. 
 
The belief in witchcraft among the Ibibio of South-South 
Nigeria has assumed a dangerous dimension in which 
individuals believe absolutely that his or her life can be 
(re)determined by witches. Among the Ibibio aspersions 
are cast on individuals, especially old women and in 
recent times on younger children who seem unfriendly 
and unkind to others. Such women and children are re-
garded as witches. Regardless the relationship these peo-
ple have with others, they are mostly despised and 
ignored. The influence of this perception on health-
seeking behaviors of the Ibibio explains why many Ibibio 
people reject modern health care services in favor of 
traditional and faith medicines with which people believe 
they can counter the power of the witches. This explains 
the increase in rates of morbidity and mortality among the 
Ibibio, and also determines social relations and support in 
times of illness in terms of the supportive roles of kinship 
network. 
 
In many African societies, social status and social roles 
play an important part in witchcraft belief. Among the 
Ibibio, there is a connection between witchcraft and social 
structure, as the fear of being accused of witchcraft mini-
mized tensions that were likely to arise in certain social 
relations, such as between co-wives in polygynous fami-
lies or tensions within a neighborhood. Witchcraft ope-
rates between persons who have close relations, such as 
mothers, step-mothers, wives, sisters-in-law, nieces, 
daughters, grandmothers, wives of friends or uncles, and 
close friends. The Ibibio conception of witchcraft is still 
similar to that of the Azande (cf. Evans-Pritchard’s 
“Witchcraft, Oracles, and Magic among the Azande.” Ox-
ford, 1937), except that in recent times the Ibibio do no 
longer believe in the “inherent quality” of witchcraft. 
Both the Azande and the Ibibio believe that witches 
perform no rites, cast no spells, and possess no medicines; 
both view witchcraft as purely a psychic act. 
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Like the Azande, the Ibibio believe that every witch has a 
physical substance and that witchcraft exists in another 
substance that allows the soul of witches to engage in 
harming their fellow beings. The Azande conceive of the 
witchcraft substance as a round, hairy ball with teeth, 
which is passed on from parent to child, with all the sons 
of a male witch and all the daughters of a female witch 
being potential witches. In contrast, the recent Ibibio be-
lief is that witches possess a witchcraft substance, which 
contains their mysterious powers that cannot be inherited. 
Every witch must obtain this substance from an estab-
lished witch by receiving it through physical cutting, 
eating it in a dream, or physically swallowing the sub-
stance in other ways. They also believe in the physicality 
of the substance in the stomach, which only a few re-
nowned traditional doctors or spiritualists are able to ex-
tract by using supernatural powers in the process of 
catching the witches and purging the witchcraft from 
them. 
 
The Ibibio do not believe that disease and death can 
simply occur naturally. Death, disease, and misfortune are 
caused by wicked spirits (witches), perpetrated through 
human agents who are usually represented by people 
closely related to the victim, for example, spouse, off-
spring, in-law, parent, or neighbor. The emergence of 
HIV/AIDS in Ibibio society in the 1990s reopened a 
popular belief in its cultural perception as a disease in-
flicted on victims by witches. Even when it was estab-
lished that the infection was due to unprotected or illicit 
sex, people still apportioned the disease to witches. They 
rationalized that it was the witches that pushed the victims 
into unprotected and illicit sex and destroyed the victim’s 
immunity against the hazard of unprotected sex. There is 
a very strong belief that only traditional medicine and 
faith healing can counter the witchcraft, many people 
living with AIDS resort to traditional medical practition-
ers and faith healing in churches for treatment. Healing 
processes include ritual and identification of witches that 
are responsible for the infliction among the relatives of 
the victims. The traditional practitioners spiritually screen 
every relative of the victim who visits the victim at the 
healing home. Anybody suspected to be the witch would 
not be permitted to visit the victim again. Similar pro-
cesses are employed in churches where faith healing is 
practiced. The patients are first sanctified through spiri-
tual bath or prayer, then fasting and repeated all-night 
prayer vigil follows. These are meant to remove the 
witches’ influence from the patients. 
 
The role of kinship network during illness as a social 
support is greatly affected. Many HIV-infected people 
withdrew from contact with their relations due to the 
belief that the witches causing problems for them are 
among their close relatives. They then lose both psycho-
logical and financial support from their kin, support 
which is necessary to sustain them through the agony of 
AIDS. They keep themselves out of the public eye due to 
the perception that their enemies (witches) might see 
them, they are equally inaccessible to basic public infor-
mation on AIDS management. The belief in witchcraft 
and its link to disease and illness is not decreasing among 
the Ibibio, in spite of the increasing access to Western 

education and the influence of Christianity in Ibibio cul-
ture. Accusations and counteraccusations of witchcraft 
remain the popular practice among the Ibibio people, and 
witchcraft belief continues to influence health-seeking 
behaviors with punitive implications for morbidity and 
mortality in Ibibio land. 
 
 
Wijsen, Frans: Discourse Analysis in Religious Studies. 
The Case of Interreligious Worship in Friesland. Anthro-
pos 105.2010: 539-553. 
 
“Interreligious Worship” (IW) has been practiced in 
Friesland since 1993. In 1992 and 1993, there were de-
monstrations of hostility against foreigners, and Muslims 
in particular, at mosques in Leeuwarden and Herenveen. 
Complaints were lodged with the “Antidiscrimination Of-
fice.” Various societal and religious organizations came 
together as “Workgroup Colorful Friesland” to discuss 
how they could combat discrimination and racism. How 
could they show the ideal of a tolerant and peaceful soci-
ety? One of the initiatives taken by religious organizations 
was an IW service on the International Day against Dis-
crimination and Racism on March 21, 1993. Since then 
there have been annual IW services on that day. IW has 
been extended to other occasions such International 
Women’s Day and National Liberation Day. The organiz-
ers purposely choose national and international feast days 
rather than religious ones, in order to show that they 
concern all Dutch citizens. They assume, moreover, that 
the prayer leaders accept equality with respect to religion 
and gender, and that they participate in IW as adherents of 
their specific religions but not on behalf of them. 
 
In talking about IW, participants refer to the inspiration 
they get from their own religion’s sacred scriptures or 
spiritual leaders, past and present. A Roman Catholic pas-
tor, who stresses the importance of religious experience as 
opposed to institutions, justifies his view thus: “Let us 
safeguard God. In this case, let us safeguard Him from the 
institutional power games of religions which fight each 
other in the name of God. This is unworthy of God.” A 
Hindu participant draws inspiration from Ghandi’s say-
ing: “Take the best of all religions” because “all religions 
are good.” The Bahai informants say that “all manifesta-
tions of God come from the same source” and “that God 
sends prophets to the people…to ensure the peace and 
harmony of humanity.” A Protestant minister says: 
“Christ teaches me to approach others openly. And I hope 
that the other – the humanist, the Muslim, the Jew, the 
Hindu, and people of other faiths – will recognize this. As 
Christians we must first trust the other and give them the 
benefit of the doubt. Only then the other has the possi-
bility to show who he or she is. This open attitude is 
shown to me by Jesus in the stories about the Good 
Samaritan and the Samaritan woman.” 
 
One imam speaks about change in his Muslim community 
that stresses the urgency of IW, namely the increasing 
number of fanatical Muslims in the mosque. “In the pa-
pers you read a lot about fanatical Muslims and people 
might think that we are all like them.” And because of 
this, “youngsters can shift to other ways of thinking, to 
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fanatical thinking, and this is dangerous.” Hence IW 
“must become broader. Good things like this must be-
come broader. It helps to overcome our fear of each other, 
to be glad with each other. An IW service is important for 
good coexistence of all people.” 
 
 
Vanzila, Roger Munsi: Kakure Kirishitan in the New 
Urbanized Context of Kurosaki. The Japan Mission 
Journal 62.2008/4: 225-246. 
 
What continues to hold Kakure Kirishitan (Hidden Chris-
tians) communities together is a traceable historical path 
that leads back to the Japanese Christians of the Edo 
period (1603-1868). In order to strengthen the Buddhism, 
the Christendom has been forbidden first in the Tenryō-
Region (1612) and then in whole Japan (1615). All 
Japanese citizens had been forced to be member of a 
Buddhist temple community. All missionaries from 
abroad (mainly Spanish and Portuguese missionaries) 
were expelled from the country. Japanese Christians had 
been forced to renegade their faith through the fumie 
procedure, i.e. they had to trample onto images of Christ 
and other saints. If somebody refused the procedure, he 
was immediately killed. The whole family has been con-
trolled during seven generations. A Christian community 
(Kakure Kirishitan) continued hidden and completely 
isolated in Nagasaki. Only in 1873 during the Meiji-time, 
the Christian Faith was officially readmitted.  

Sacred relics (metal or hanging scrolls depicting saints 
and martyrs, often with Japanese features) continue until 
today, hidden jealously in the cupboards or as nandogami 
(gods in the closet) and only taken out on specific days. 
The desire to walk in the footsteps of their ancestors or 
predecessors in faith indicates a religious culture that 
values authenticity. So the Orasho (lat. Oratio), a collec-
tion of ancient prayers and hymns made up of an amal-
gam of Latin, Portuguese, Japanese, and a number of 
undecipherable words, has been orally handled down for 
more than 450 years in the region. The juxtaposition of 
local and foreign words in Orasho signaled a looking 
inward and outward, part of the syncretizing effort to 
create a particular religious identity of a “marginalized” 
people facing severe persecution.  

The preservation and careful use of these relics has helped 
the Kakure Kirishitan to legitimate their religious culture 
and activities over the past decades. Psychologically this 
also evidences a kind of commitment that reinforces the 
community’s historical consciousness. The demand of 
secrecy forced them to internalize and transmit their reli-
gious culture to followers through oral tradition rather 
than through formal training. The persistence of using a 
hidden room as their gathering place reflects the acknowl-
edgement that their way of faith is part of the experience 
left behind by their ancestors in faith. Likewise through 
the tenets of their “sacred” book, this spiritual experience 
further instills in them the will to live daily in a right 
relationship with the Lord and to continue to believe the 
promises of God. They enjoy community prayer, they 
keep on observing secrecy, they thank God for their 
ancestors in faith and their friends and family they have 
now, and they celebrate a community-meal-sharing. 

The presence of Kakure Kirishitan calls for special at-
tention, yet the local Church seems to have failed to reach 
out to these religious practitioners with sympathy and 
openness. Moreover, even though the investigation of the 
historical records of Christianity in Japan is a burgeoning 
field of Catholic scholarship, studies carried out among 
the Kakure Kirishitan by Catholic researchers or officials 
are scanty. Is not this an area in which the mission of the 
local Church has proven itself surprisingly limited? 
Surely there is no point in forcing Kakure Kirishitan to 
join the local Catholic Church or other religious denomi-
nations, since they are free to decide to stay the way they 
are or to convert to their religion of preference, though 
their roots are clearly in Tridentine Catholicism. The 
Church would do well to take seriously this phenomenon. 
 
 
Da Costa, Néstor: La laicidad uruguaya. Archives des 
sciences sociales et religion 54.2009/146: 137-155. 
 
The specific form of secularity in Uruguay is the product 
of political consensus that emerged in the process of 
separation of the religious and secular spheres in that 
country in the second half of the 19th century. Its cul-
mination was the Constitution of 1919, in particular the 
Article 5 which specifies that “all religions have the 
freedom to act in Uruguay and that the Uruguayan state 
does not support any of them… Religious establishments 
are exempt from taxes.”  
 
The above mentioned process that led to the promulgation 
of the Constitution of 1919 took place in the context of 
ultramontanism and antimodernism enforced by the Vati-
can in the course of the 19th century, especially during the 
pontificate of Pius IX. On the other hand, political elites 
of Uruguay were inspired by the ideas of the French Re-
volution, in particular Jacobinism. It is this radical current 
of the political ideology of the Enlightenment that ulti-
mately gave shape to the Uruguayan secularity. The most 
important stages of that process were: the secularization 
of cemeteries in 1861; the deconfessionalization of educa-
tion (1877), the law concerning civil matrimony (1879); 
the secularization of monasteries and convents (1885); the 
removal of religious symbols from the public space 
(1906); the law of divorce (1907); the suppression of the 
legal custom to refer to God and gospels in the parlia-
mentary oath (1907). Finally, in 1919, all the holidays ob-
served in Uruguay were given secular names. Thus 
Christmas became “The Day of the Family,” The Holy 
Week “The Day of Tourism,” The New Year “The Day of 
Peace,” The Epiphany “The Day of Children,” and The 
Immaculate Conception (December 8) “The Day of 
Beaches.” In this context, the Catholic Church was increa-
singly pushed out of the public sphere and into the private 
realm. This was even reflected in the content of pastoral 
letters of Uruguayan bishops during that period: they 
focused primarily on personal conduct of Catholics and 
intra-ecclesiastical issues.  
 
That legislative transformation was facilitated by the fact 
that, unlike in other countries of Latin America, the im-
pact of the Catholic Church on Uruguayan society was 
comparably weak. This, in turn, can be traced to incom-
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plete implementation of colonial institutions in what later 
became Uruguay. Thus the territory of future Banda Ori-
ental (later Uruguay) was conquered relatively late and it 
was rather scarcely settled. There were no mineral re-
sources of interest to conquerors and the density of indi-
genous population was also low. Consequently, the major 
Spanish colonial institutions, such as encomienda and 
missions, and later the established ecclesiastical units, 
were rather fragile. More importantly, however, the secu-
larization was part of the process of formation of the 
modern Uruguayan nation and the corresponding model 
of citizen, The secular wielders of cultural power in Uru-
guay imagined its average citizen as belonging to the mid-
dle class, educated, committed to democratic principles, 
irreligious and pursuing his or her personal goals in the 
political and social space created by the state.  
 
Finally, the author presents the picture of the secular 
Uruguayan society today. In the first place, particularly 
among the educated elite, being religious is usually asso-
ciated with backwardness and underdevelopment. Se-
condly, almost 80% of students attend state-operated 
schools that pursue secular programs. On the other hand, 
the Uruguayan state grants freedom to all religions and 
denominations.   
 
 
Lorea, Roberto Arriada: Brazilian Secularity and Mino-
rities in the Biggest Catholic Nation in the World. 
Archives des sciences sociales et religion 54. 2009/146: 
81-97. 
 
A commonly held opinion about Brazil is that it is the 
biggest Catholic nation of the world. However, this ste-
reotype implies disregarding 36% of the Brazilian popu-
lation (54 million) that is non-Catholic, and about 13 
million of people who identify themselves as atheists. 
Furthermore, the results of the official censuses held in 
1991 and in 2000 point to a steady decrease of the number 
of Catholics in Brazil. More importantly, however, the 
still majoritarian Catholic population lives in a secular 
Brazilian state.   
 
In this article Roberto Arriada Lorea discusses the topic 
of secularity and laicity in Brazil. He begins with a de-
scription of the succession of legislation that brought the 
Catholic Church to its dominant position in the market of 
religious goods. There were two main legal acts that con-
tributed to the hegemony of the Catholic Church through-
out the colonial period. The first of them were the so-
called Philippine Ordinations of 1603 that reflected the 
resolutions of the Council of Trent. The Ordinations were 
adopted as law in Portugal and subsequently applied to its 
colonies. The Ordinations established heresy and apostasy 
as crimes against the state which, however, were to be 
prosecuted by ecclesiastical courts. The Ordinations be-
came notorious for the cruelty of penalties they imposed. 
The second legal act were the Constituições Primeiras do 
Arcebispado da Bahia of 1707 which forced parents, 
teachers, masters, and slave owners to teach the Catholic 
doctrine to children, disciples, servants, and slaves, and 
established rigid control measures to enforce these duties. 
Brazil’s independence from Portugal, in 1822, did not 

change the privileged status of the Catholic Church as the 
Imperial Constitutions of 1824 asserted that the “Roman 
Apostolic Catholic Religion shall remain the Religion of 
the Empire. All other Religions shall be permitted with 
their domestic or private practice at places intended for 
this, without any manifestation outside the Temple.” Only 
after the proclamation of the Republic of Brazil, on 
November 15, 1889, did the Brazilian state formally sepa-
rate itself from the Catholic Church. The Republican Con-
stitution of 1891 was thus reflection of its time by secu-
larizing the state, granting freedom to all religions and 
denominations, recognizing civil marriages, secularizing 
cemeteries, adopting secular education in public schools, 
and forbidding the funding of religions by the State.  
 
Still, as the Brazilian state was not able to fully occupy all 
social spaces, the Catholic Church gradually regained 
some of them. This process was reflected in the Consti-
tutions of 1934, 1937, 1946, and 1988, which mitigated 
the strict separation between Church and State imposed 
upon the proclamation of the Republic in 1889. For in-
stance, President Getúlio Vargas, who had taken office 
through the disruption of the democratic order in 1930, 
reestablished religious education as mandatory in public 
schools. In the decades to come, the lines between the 
field of religion and state power were blurred which, 
interestingly, coincided with periods of suppression of 
democracy. Nonetheless, the author says, in spite of the 
discontinuities mentioned above, there has been a broa-
dening of secular liberties in Brazil. The decline in reli-
gious influence over Brazilian society can be calculated 
from different perspectives. In May 2007, for instance, 
the Pope’s visit mobilized a million people in São Paolo, 
where the next month, three million people would take to 
the streets on the Gay Parade. The same number partici-
pated in the “March with Jesus,” organized by Evange-
licals. These events, to some extent, reflect the diversity 
present in Brazilian society today.  
 
 
Gustafson, Bret: Manipulating Cartographies: Plurinatio-
nalism, Autonomy, and Indigenous Resurgence in Boli-
via. Anthropological Quarterly 82.2009/4: 985-1016.  
 
Since the year 2000, business leaders of the Eastern 
Bolivian city of Santa Cruz, supported by the media they 
control, have been organizing violent assaults on their 
fellow citizens – indigenous leaders, urban workers and 
progressive intellectuals. These attacks have been carried 
out in the name of political autonomy for the department 
of Santa Cruz – a region rich in hydrocarbon, agricultural, 
and mineral resources – that seeks more power from the 
central government. This elite regional autonomy un-
folded in response to the rise of indigenous movements 
and their alliance with urban working and middle class. 
After the collapse of the elite-led party system in 2003, a 
broad-based movement in support of the nationalization 
of gas and the rewriting of constitution led to the 2005 
presidential election of the Aymara coca-farmer Evo Mo-
rales. His party, Movement to Socialism (MAS), called 
for a renegotiation of contracts with foreign oil and gas 
companies and backed the writing of a new constitution 
which was eventually promulgated in October 2008. The 
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new constitution endorses far-ranging rights encapsulated 
in the concept of “plurinational” state with “autonomies” 
of different types for indigenous peoples, regions, and 
municipalities. For example, the Preamble and the Article 
1 reads as follows: “We leave in the past the colonial, re-
publican, and neoliberal State. We take up the historical 
challenge of collectively constructing the Unitary Social 
State of Plurinational Communitarian Law…free, inde-
pendent, sovereign, democratic, intercultural, decentra-
lized, and with autonomies.”  
 
Plurinationalism imagines a state that merges constitutive 
sovereignty rooted in the national people (pueblo) and in 
indigenous plurality as well as self-determination. Though 
particular to regions with strong indigenous movements, 
such as Bolivia and Ecuador, the clash between “pluri-
culturalism” and “autonomy” raises general questions 
about power, citizenship, space, and control over natural 
resources.  
 
In his article, Gustafson discusses the plurinationalism 
and the contested meanings of “autonomy,” understood as 
cultural and political paradigms that propose conflicting 
ways to reconfigurate territorialities and sovereignties in 
Bolivia. He addresses the question of  plurinationalism by 
tracing the roots of that concept. Two main issues are 
singled out. First, Gustafson argues that indigenous self-
determination is now being reconceptualized as a trans-
territorial process in which the nation-state itself is also 
under transformation. This is different from the conven-
tional indigenist practice according to which the indi-
genous self-determination applied only to ethnic enclaves. 
Second, he suggests that the elite-led departmental or 
regional autonomy, like in the case of Santa Cruz, which 
appropriates and transforms the debates on collective self-
determination and rights of marginalized peoples, defines 
an emergent post-neoliberal strategy to counter and com-
bat indigenous and popular projects of self-determination 
in Latin America. In this conservative sense, autonomy 
reflects a global turn toward creation of sub-national 
spaces of regional governance that detach production, 
social exchange, and citizenship rights from the wider 
national territory. Therefore, the current moment in the 
development of Bolivian indigenism pits plurinationalism 
and indigenous autonomies – a project in support of 
robust indigenous self-determination, citizenship, and 
national sovereignty – against the “departmental autono-
my” – that is, a regionalist, city-centered effort to defend 
existing jurisdictional arrangements focused on racialized 
claims to region-specific citizenship rights.  
 
 
Jackson, Jean E., and M. C. Ramirez: Traditional, 
Transnational, and Cosmopolitan. The Colombian Yana-
cona Look to the Past and to the Future. American 
Ethnologist 36.2009/3: 521-544.  
 
In this article, Jackson and Ramirez analyze a case of “re-
indigenization” among the Yanacona people of Colombia. 
Reindigenization occurs when people who consider them-
selves to be descended from indigenous ancestors engage 
in a project to recover their indigenous culture and iden-
tity. Most people who consider themselves “Yanacona” 

inhabit the department of Cauca’s Colombian Massif, 
where the Central Cordillera mountain range and the 
Magdalena, Caqueta, Cauca, and Patía rivers begin. Yana-
cona were among the first groups of Colombia to reindi-
genize – a process that began in the 1970s.  
 
The name and origins of the Yanacona are complex is-
sues. In 1990, an important leader in the indigenous 
movement, Juan Gregorio Palechor, a member of the 
group of communities that would become known as 
Yanacona (but at that time were known simply as “in-
digenous communities of the Macizo”) applied the name 
Yanacona to the group. He found this term in a 1944 
publication by Juan Friede, an ethnohistorian-archeologist 
working in the region, who had “obtained this name from 
the archives of the colonial city of Almaguer.” By the late 
1980s, “Yanaconization” was well under way, and adopt-
ing the ethnonym was one of several efforts by the com-
munities to eliminate their marginalization. The meaning 
of the term had also shifted radically. In Incaic times, 
yanacona, a Quechua word meaning “servant,” was ap-
plied to “a servant class of full-time retainers alienated 
from local ayllus and communities.” The entire process 
provides an illustration of the fact that a group’s self-
identification as a tribal or indigenous is not natural or in-
evitable, but neither is it simply invented, adopted, or im-
posed. It is rather a process that draws upon historically 
specific practices and layers of meanings, and emerges in 
a given historical context of engagement and conflict. 
 
Jackson and Ramirez focus on a specific case of such con-
flict. On February 21, 2006, a group of 70 Yanacona Indi-
ans and some small-scale farmers began to cut an illegal 
road through the Predio la Estación (predio refers to a 
piece of land) that was part of the San Augustín Archeo-
logical Park, located in the department of Huila, in 
southern Colombia. The Yanacona and their peasant allies 
justified their actions by pointing out that the road they 
cut greatly facilitated traffic between the state highway 
and the community. The road was particularly necessary 
at that moment, the Indians said, because they were 
building a maloka (a community house) that would be a 
center for teaching and, in the future, a Yanacona univer-
sity. They were also constructing a “house of thought,” or 
a school for 64 children, and a cockfight ring (this one 
was not mentioned in the correspondence with the official 
agencies). Although, legally speaking, the Yanacona had 
no claim to that bit of territory, they clearly thought they 
might manage to get it. Various standoffs followed. Final-
ly, on October 12, Columbus Day, Yanacona and their 
allies once again occupied the predio, but only for a day. 
It was a symbolic act to remind everyone of previous 
agreements. Still, at the end of the day the final agreement 
was signed, opening the road to pedestrian and horse 
traffic.  
 
Colombian anthropologists have often played substantial 
roles in the reindigenizing process. During the last three 
decades of the 20th century, for instance, several com-
munities, whose members were of indigenous descent but 
who had lost most of their indigenous identity, became 
reindigenized and were officially recognized. A well 
known example is the Kankuamo tribe. 
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Yan, Yungxiang: The Good Samaritan’s New Trouble: 
A Study of the Changing Moral Landscape in Contempo-
rary China. Social Anthropology 17.2009/1: 9-24. 
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On 11 July 2005, a high-school student named Chen saw 
a crowd at the central intersection of Bridgehead Town in 
Ningbo city of Zhejiang province. Like many curious 
residents, Chen went to see what was going on. A truck 
had hit a woman bicyclist who apparently was not a local 
resident. Both the truck driver and the crowd were 
blaming the woman for violating the traffic rules and 
causing the accident, while the helpless woman was 
sitting in the ground in pain. Chen did not think twice 
before calling a cab to bring the injured woman to the 
local hospital. After arriving at the hospital, he found that 
the truck driver was not there. Good-hearted Chen then 
paid about 200 yuan for the woman’s medical treatment 
because she claimed that she did not have money. Chen 
felt good about his generous behavior until later when the 
entire episode went terribly wrong. 
 
Chen was chocked to find ultimately the woman ended up 
accusing him of complicity with the truck driver and was 
demanding an additional 500 yuan in compensation. Con-
fused, scared, and beginning to panic, young Chen called 
his father who soon arrived at the hospital together with a 
local policeman. Although Chen told his father and the 
policeman that he had only been trying to be kind to the 
injured stranger on the street, the woman, insisting that 
Chen was covering up for the truck driver, argued: “If you 
do not know the driver, then why the heck did you send 
me to the hospital and pay for my medical expenses?” No 
one, including the policeman, disputed the woman’s logic. 
The policeman asked Chen to produce evidence showing 
that he indeed had not known the truck driver. Chen had 
no such proof and his father eventually had to pay another 
500 yuan. 
 
The drama took another radical turn when Chen returned 
to the site of the accident to retrieve his bicycle. He found 
that a shop owner at the scene had secretly recorded the 
license plate number of the truck. With the plate number, 
the local police were able to locate the truck driver who 
claimed that he had indeed gone to the hospital, but, not 
finding Chen or the injured woman, he had left. Through 
police mediation, the truck driver gave Chen a total of 
700 yuan to cover his losses. Although Chen was eventu-
ally found innocent and recovered his money, he was not 
at all happy, saying: “I did not expect to be rewarded 

when I helped another person, but I never thought that I 
would be framed and extorted by the person whom I 
helped! I really don’t know if I will help out again if I en-
counter a similar situation in the future.” 
 
Stories like Chen’s are reported frequently by the media 
and provoke heated discussions on the Internet. In real 
life, although only a few people have actually experienced 
attempts at extortion, almost everyone in China has now 
heard such stories. To many ordinary Chinese, extortion 
by the very person one is attempting to help is a morally 
disturbing development. As extreme and rare as these 
cases are, the cases of extorting Good Samaritans con-
stitute an actually existing social fact which can only be 
understood in the larger context of the changing moral 
landscape during the reform era. 
 
It has become a pattern that the more assistance a helper 
offers to a victim, such as to take the person to the hos-
pital or to help pay for medical expenses, the more vulne-
rable the helper is in terms of defending his innocence. 
The argument is that “no one would do that in today’s 
world.” In a civil dispute in Nanjing city, the helper was 
condemned to pay 45.000 yuan to the injured because (1) 
if he was truly a living Lei Feng (or Good Samaritan), he 
should have first caught the person who was responsible 
for the accident, and (2) if he was not responsible, he 
would have left the injured woman with her family mem-
bers, instead of accompanying her to the hospital. The 
court ruling caused public outrage widely. Due to extra-
ordinary extortions and the widespread diffusion of sto-
ries about such cases through the media and other chan-
nels, a new consensus has emerged, that in today’s world 
it is both unwise and unsafe to help a stranger in a public 
place. An indicator of this widespread fear is that many 
foreign visitors are advised not to help any stranger by 
their Chinese friends.  
 
Needless to say, such widespread fear has considerably 
reduced the willingness to engage in compassionate acts 
among ordinary people and thus has undermined the foun-
dation of Chinese ethics. Traditionally, compassion (ce 
yin) is regarded as an aspect of ren (benevolence) and 
enqing, the highest kind of favor, would be remembered 
forever. Therefore, to extort one’s life savior is the worst 
kind of violation of the moral code. A further moral 
damage is the justification and even encouragement of so-
cial indifference. The social area becomes a dangerous 
place and demands self-protection before selflessness.  
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