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Review of Books 
(by Othmar Gächter) 

Rao, Ursula: News as Culture. Journalistic Practices and 
the Remaking of Indian Leadership Traditions. New 
York: Berghahn Books, 2010. 224 pp. 978-1-84545-669-
6. (hbk) 

At the turn of the millennium, Indian journalism under-
went significant changes. The rapid commercialization of 
the press, together with an increase in literacy and politi-
cal consciousness, led to swift growth in the newspaper 
market but also changed the way newsmakers mediate 
politics. This study demonstrates how journalists and in-
formants interactively create new forms of political action 
and consciousness. Exploring both English and Hindi 
news-making, this book investigates the creation of news 
relations and how they affect political images and leader-
ship traditions. It moves beyond the newsroom to outline 
the role of journalists in urban society, the social lives of 
news texts, and the way citizens bring their ideas and 
desires to bear on the news discourse. Ursula Rao contri-
butes to an emerging debate about the media’s impact on 
Indian society and convincingly demonstrates the insepa-
rable link between the media and dynamic cultural prac-
tices.

Rao, Anupama: The Caste Question. Dalits and the Poli-
tics of Modern India. Berkeley: University of California 
Press, 2009. 392 pp. 978-0-520-25761-0. (hbk)  

This innovative work of historical anthropology explores 
how India’s Dalits, or ex-untouchables, transformed 
themselves from stigmatized subjects into citizens. Anu-
pama Rao’s account challenges standard thinking on caste 
as either a vestige of pre-colonial society or an artifact of 
colonial governance. Focusing on western India in the 
colonial and postcolonial periods, she shines a light on 
South Asian historiography and on ongoing caste discri-
mination, to show how persons without rights came to 

possess them and how Dalit struggles led to the trans-
formation of such terms of colonial liberalism as rights, 
equality, and personhood. 

Extending into the present, the ethnographic analyses of 
“The Caste Question” reveal the dynamics of an Indian 
democracy distinguished not by overcoming caste, but by 
new forms of violence and new means of regulating caste. 

Dipesh Chakrabarty: Rao offers us a sustained and prob-
ing analysis of the modern history of caste in western 
India, connecting issues of gender, personhood, property, 
and politics to facts of oppression and inequality. 

Thorat, Sukhadeo, and Katherine S. Newman (eds.): 
Blocked by Caste. Economic Discrimination in Modern 
India. New Delhi: Oxford University Press, 2010. 377 pp. 
ISBN 978-0-19-806080-2. (hbk) 

“Blocked by Caste” explores contemporary patterns of 
economic discrimination faced by Dalits and religious 
minorities like Muslims and the underlying attitudinal 
orientations that contribute to inequality in various 
spheres of life. This volume investigates empirical evi-
dence of discrimination by focusing on the urban labor 
market as well as other markets in rural markets. It also 
analyzes discrimination in non-market transactions like 
access to education, primary healthcare services, and fair 
price shops. Through detailed case studies, the essays 
examine the consequences of exclusion on unequal access 
to business, wage-earning, health status, and educational 
attainments and suggest possible remedies.  

The Hindu: This book – based on careful and methodo-
logically innovative research – shows that caste discrimi-
nation not only persists but has taken new forms and 
penetrated into new systems and institutional structures. It 
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also raises serious questions about patterns of economic 
development. 

Basu, Raj Sekhar: Nandanar’s Children. The Paraiyans’ 
Tryst with Destiny, Tamil Nadu 1850–1956. New Delhi: 
Sage Publications, 2011. 425 pp. 978-81-321-0514-5. 
(hbk) 

The narrative of this book is built around the historical 
experiences of the Paraiyans of Tamil Nadu. The author 
traces the transformation of the Paraiyans from an “un-
touchable” and socially despised community to one that 
came to acquire prominence in the political scene of 
Tamil Nadu, especially in early 20th century. Through 
this framework, the book studies a number of issues: sub-
altern history, colonial ethnography, agrarian systems, 
agrarian bondage, land legislations, and the interventions 
by missionaries and social and political organizations. 

Robinson, Rowena, and Joseph Marianus Kujur: Mar-
gins of Faith. Dalit and Tribal Christianity in India. New 
Delhi: Sage Publications, 2010. 299 pp. ISBN 978-81-
321-0467-4. (hbk) 

This volume documents the ethnographies of regionally 
distinct Dalit and tribal Christian communities, raising 
new arguments pertaining to the autonomy and distinct 
identity of these communities in adverse social set-ups. 
Stressing upon the plurality of identities, the essays reject 
the idea of determining these exclusively on the basis of 
religion. They also chart the multiple levels of marginality 
experienced by both Dalit and tribal Christians and ana-
lyze how these groups negotiate their former religious 
faith and practices with Christianity.  

R. Robinson and J.M. Kujur: All the chapters … are con-
cerned with the issues of change, contradiction, and dis-
sonance; in none is the Adivasi or Dalits “present” de-
picted as static or inert. 

Zotter, Astrid, and Christof Zotter (eds.): Hindu and 
Buddhist Initiations in India and Nepal. Wiesbaden: Har-
rassowitz Verlag, 2010. 380 pp. 978-3-447-068387-6. 
(hbk) 

Broadly speaking, two sets of rituals are relevant to a 
discussion of initiations in Hindu and Buddhist traditions: 
initiatory rituals as part of the life-cycle which are ob-
served in many social groups and are compulsory depend-
ing on gender or age, and those, more optional in charac-
ter, that allow admittance to a certain religious group or 
practice. The contributors to this volume are from differ-
ent academic disciplines and treat examples of both kinds 
of rituals in various religious settings. Of special interest 
in this collection of essays are interrelationships among 
initiations and their relations to other kinds of rituals. The 
articles are devoted to the study of minute details and 
point to the dynamics of initiations. The transfer of ritual 
elements accompanied by readjustments to new contexts 
as the modification of procedures or the reassignment of 

meanings is one of the recurring traits. Other aspects ad-
dressed by the authors include the relation of script (ritual 
handbooks) to performance or various forces of change 
(e.g., the economics of ritual, gender-related variations, 
modernization and democratization). 

Feuchtwang, Stephan: The Anthropology of Religion, 
Charisma, and Ghosts. Chinese Lessons for Adequate 
Theory. Berlin: De Gruyter, 2010. 213 pp. ISBN 978-3-
11-022355-2. (hbk) 

China has many religions. But rituals of local temples are 
none of these. They celebrate many gods and their powers 
to respond. Gods are invited as welcome guests by ap-
propriate rituals of welcome and communication. Other 
rituals pacify ghosts and harmful powers. These rituals 
are rich with their own poetry, a poetry of performance, 
not just of contemplation. Interpreting this poetry de-
mands revision of theories of ritual and religion. The 
author has spent over four decades studying Chinese ritual 
and religion through observation in contemporary China 
and Taiwan, constantly revising and rethinking theories of 
religion, ritual and their role in different political regimes. 

Mullaney, Thomas S.: Coming to Terms with the Na-
tion. Ethnic Classification in Modern China. Berkeley: 
University of California Press, 2011. 232 pp. ISBN 978-
0-520-26278-2. (hbk) 

China is a vast nation of hundreds of distinct ethnic com-
munities, each with its own language, history, and culture. 
Today the government of China recognizes just fifty-six 
ethnic nationalities, or minzu, as groups entitled to repre-
sentation. This controversial new book recounts the his-
tory of the most sweeping attempt to sort and categorize 
the nation’s enormous population: the 1954 Ethnic Classi-
fication project (minzu shibie). Thomas Mullaney draws 
on recently declassified material and extensive oral his-
tories to describe how the communist government, in 
power less than a decade, launched this process in ethni-
cally diverse Yunnan. Mullaney shows how the govern-
ment drew on Republican-era scholarship for conceptual 
and methodological inspiration as it developed a strategy 
for identifying minzu and how ethnologists, who were not 
members of the Communist Party, produced a “scientific” 
survey that would become the basis for a policy on na-
tionalities. 

Francine Hirsch: A fascinating tale about the politics of 
the census and the making of modern China. This book is 
critical reading for anyone interested in ethnicity, identity, 
and the role of social scientists in policy formation. 

Ovesen, Jan, and Ing-Britt Trankell: Cambodians and 
Their Doctors. A Medical Anthropology of Colonial and 
Post-Colonial Cambodia. Copenhagen: NIAS, 2010. 301 
pp. ISBN 978-87-7694-058-4. (pbk) 

At face value, this book is about medicine in Cambodia 
over the last hundred years. At the same time, however, 
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by using “medicine” (in the sense of ideas, practices, and 
institutions relating to health and illness) as a prism 
through which to view colonial and post-colonial Cam-
bodian society more generally, it offers an historical and 
contemporary anthropology of the nation of Cambodia. 

Rich in ethnographic detail derived from both contempo-
rary anthropological fieldwork and colonial archival ma-
terial, the study is an account of the simultaneous pre-
sence in Cambodia of two medical traditions: the modern, 
biomedical one first introduced by the French colonial 
power at the turn of the twentieth century, and the indi-
genous Khmer health cosmology. In their reliance on one 
or the other of the two traditions, to a large extent the 
Khmer people have been concerned to find efficient medi-
cal treatment that also adheres to social norms (not least 
the emphasis on the morality of social relations). This 
concern is also evident in the prevailing medical pluralism 
in Cambodia today. 

The authors trace the interaction (and lack thereof) be-
tween these two traditions from the French colonial peri-
od via the political upheavals of the 1970s through to the 
present day. The result is more than a medical anthro-
pology; this text also makes a significant contribution to 
the anthropological study of Cambodian society at large. 

Schröter, Susanne (ed.): Christianity in Indonesia. Per-
spectives of Power. Berlin: Lit Verlag, 2010. 420 pp. 
ISBN 978-3-643-10798-5. (pbk) 

Indonesia is a multicultural and multireligious nation 
whose heterogeneity is codified in the state doctrine, the 
Pancasila. Yet the relations between the various social, 
ethnic, and religious groups have been problematic down 
to the present day. In several respects, Christians have a 
precarious role in the struggle for shaping the nation. 

In the aftermath of the former president Suharto’s resig-
nation and in the course of the ensuing political changes 
Christians have been involved both as victims and perpe-
trators in violent regional clashes with Muslims that 
claimed thousands of lives. Since the beginning of the 
new millennium the violent conflicts have lessened, yet 
the pressure exerted on Christians by Islamic fundamen-
talists still continues undiminished in the Muslim-majo-
rity regions. The future of the Christians in Indonesia 
remains uncertain, and pluralist society is still on trial. For 
this reason the situation of Christians in Indonesia is an 
important issue that goes far beyond research on a mino-
rity, touching on general issues relating to the formation 
of the nation-state. 

Türk, Andreas: Christentum in Ostsumba. Die Aneig-
nung einer Weltreligion in Indonesien aus praxistheore-
tischer Sicht. Stuttgart: Verlag W. Kohlhammer, 2010. 
571 pp. ISBN 978-3-17-021548-1. (hbk) 

Das Christentum ist zum globalen Phänomen geworden, 
wobei es seine größte Dynamik gegenwärtig in den 
Ländern Afrikas, Lateinamerikas und Asiens entfaltet. 

Geschrieben in der Tradition ethnografischer Monogra-
fien, zeichnet die vorliegende Untersuchung ein äußerst 
lebendiges und facettenreiches Bild von einer lokalen 
Manifestationsform dieser Religion in einem außereuro-
päischen Kontext. Im Zentrum steht die im Osten Indone-
siens gelegene Insel Sumba. Anhand von fünf ausgewähl-
ten Praktiken – Gottesdienst, Hauskreis, Missionierung, 
Begräbnis und Heirat – wird erläutert, wie das Christen-
tum Teil des Alltagslebens und damit von etwas Fremden 
zu etwas Eigenem wird. 

Graf, Arndt, Susanne Schröter, and Edwin Wieringa 
(eds.): Aceh. History, Politics, and Culture. Singapore: 
Institute of Southeast Asian Studies, 2010. 386 pp. ISBN 
978-981-4279-12-3. (pbk) 

The process of post-tsunami recovery and reconstruction 
in Aceh will take considerable time and is not easy. This 
book is an attempt at providing helpful background infor-
mation on Acehnese history, politics, and culture, which 
would benefit expatriate aid workers as well as foreign 
and domestic scholars in their dealings with the people of 
Aceh. It is written by specialists of Indonesian and Aceh-
nese studies from a number of countries, together with 
Acehnese scholars. 

As the region was not accessible for decades, this book 
represents in many aspects a new, pioneering endeavor in 
Acehnese studies. The chapters cover many important 
aspects of history, such as the female Sultanahs of Aceh, 
Aceh’s Turkish connection, and the Dutch Colonial War 
in Aceh. The main emphasis of the book is on relevant 
contemporary developments in the economy, politics, 
Islam, and the media, as well as painting, music, and lite-
rature.  

Anderson, Astrid: Landscapes of Relations and Belong-
ing. Body, Place, and Politics in Wogeo, Papua New 
Guinea. New York: Berghahn Books, 2011. 262 pp. ISBN 
978-1-84545-775-4. (hbk) 

Wogeo Island is well known to anthropologists of Papua 
New Guinea. Based on substantial fieldwork, the author 
builds on and expands previous research by showing how 
Wogeos establish and maintain social relationships and 
identities connected to place and movement in the phy-
sical landscape. Astrid Anderson demonstrates how Wo-
geo world views and social organization can be described 
in relation to terms of movements, flows, and placements 
in the landscape while, in turn, the landscape is consti-
tuted and made meaningful through people’s activities 
and buildings. The author not only addresses some of the 
key issues in contemporary anthropology concerning 
place, gender, kinship, knowledge, and power but also 
fills an important gap in Melanesian ethnography. 

Corbey, Raymond: Headhunters from the Swamps. The 
Marind Anim of New Guinea as Seen by the Missionaries 
of the Sacred Heart, 1905–1925. Leiden: KITVL Press, 
2010. 135 pp. ISBN 978-90-6718-359-8. (pbk) 
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In 1905, the Tilburg Missionaries of the Sacred Heart 
established their first mission post among the Marind 
Anim on the southwest coast of New Guinea. They were 
to be the last direct witnesses of an ancient cultural tra-
dition about to perish. They recorded the tribe’s complex 
cosmology, initiation rites, art, and headhunting practices, 
both in writing and through photographs. 

Bewilderment and fascination, burnings and research 
punctuated relations between the priests and the indige-
nous population. Raymond Corbey, a specialist in the 
study and critique of Western perspectives on non-Euro-
pean societies has been granted permission to publish for 
the first time a group of remarkable photographs taken 
from the archives of the Tilburg mission. These, along 
with fifteen photographs from the archives of anthropol-
ogist Paul Wirz, who visited the Marind Anim twice, 
provide a detailed look at the period from 1905 to 1925 
during which contact occurred. 

These captivating images represent an immensely valu-
able resource for the study of this culture – a world on the 
brink of collapse, soon to be decimated by new epidem-
ics. They radiate both a striking poignancy and an almost 
aggressive quality. This is a unique and striking work of 
documentation. 

Tnines, Martin (ed.): Making Sense of Disability in Pa-
pua New Guinea. Perceptions and Treatment of Disability 
in PNG. Goroka: The Melanesian Institute, 2010. 261 pp. 
ISBN 9980-65-015-X. (pbk) 

The authors of this book intend to raise awareness, under-
standing, and empathy towards disabled persons among 
Papua New Guineans. Their focus is on the socio-cultural 
aspects of disabilities, like the explanations given by tra-
ditional Papua New Guineans, the attitudes of the com-
munity towards persons with disabilities, their insertion 
and participation in the social life, their contribution to 
families and clans, the tasks entrusted to them, difficulties 
caused by sorcery, the traditional healing methods of 
disability cure, etc. The fieldwork for these reports was 
carried out in a few communities of the East Sepik Pro-
vince, Madang Province, and the Eastern Highlands 
Province of PNG. The authors show also ways of pre-
venting disabilities by making practical suggestions to 
health, church and civil authorities, especially on how to 
better the lot of disabled persons in PNG societies. 

Jebens, Holger: After the Cult. Perceptions of Other and 
Self in West New Britain (Papua New Guinea). New 
York: Berghahn Books, 2010. 244 pp. ISBN978-1.84545-
674-0. (hbk) 

Holger Jebens’ “After the Cult” – a slightly revised 
version of his study “Kago und kastom” (Stuttgart 2007) 
– examines cultural perceptions of other and self as ex-
pressed in cargo cults and masked dances in Papua New 
Guinea. Indigenous terms, images, and concepts are being 
contrasted with their Western counterparts, the latter 
partly deriving from the publications and field notes of 

Charles Valentine. Based on anthropological fieldwork as 
well as on archival studies, Jebens addresses the relation 
between Western and indigenous perceptions of self and 
other, between “tradition” and “modernity,” and between 
anthropological “ancestors” and “descendants.” In this 
way the work contributes to the study of “whiteness,” 
“cargo cults,” and masked dances in Papua New Guinea. 
“After the Cult” deserves closer attention in contemporary 
debates around cargo cult. 

Viterbo, Paula, and Kalala Ngalamulume (eds.): Medi-
cine and Health in Africa. Multidisciplinary Perspectives. 
Berlin: Lit Verlag, 2010. 225 pp. ISBN 978-3-8258-9226-
5. (pbk) 

In the last two decades, the implosion of African econo-
mies under the burden of debt, the negative repercussions 
of the structural adjustment programs, the crisis of legi-
timacy, civil wars, and the collapse of some states re-
sulted in a serious health crisis across the continent. 
Newly emerging diseases, such as Ebola virus and HIV/ 
AIDS, killed and disabled millions. Some “old diseases,” 
such as yellow fever, tuberculosis, and polio, have reap-
peared. Malaria, cholera, and meningitis continue to kill 
thousands. In many countries, the medical infrastructure 
has collapsed, while an increasing number of physicians 
and nurses have migrated to more hospitable places. 

Stigmatization of the affected people has compounded on 
previous social and racial discrimination, and has affected 
the implementation of national and international public 
health programs. The complexity of the situation requires 
an interdisciplinary approach. Including contributions by 
historians, sociologists, anthropologists, and biologists, 
this essay collection emphasizes the social and cultural 
contexts of African health, paying particular attention to 
the history of the colonial public health system and its 
legacy.

Green, Edward C., and Allison Herling Ruark: Aids, 
Behavior, and Culture. Understanding Evidence-Based 
Prevention. Walnut Creek: Left Coast Press, 2011. 300 
pp. ISBN 978-1-59874-479-8. (pbk) 

The authors present a bold challenge to the prevailing 
wisdom of “the global AIDS industry” and offer an alter-
native framework for understanding what works in HIV 
prevention. Arguing for a behavior-based approach, they 
make the case that the most effective programs are those 
that encourage fundamental behavioral changes such as 
abstinence, delay of sex, faithfulness, and cessation of in-
jection drug use. Successful programs are locally based, 
low cost, low tech, innovative, and built on existing cul-
tural structures. In contrast, they argue that anthropolo-
gists and public health practitioners focus on counseling, 
testing, condoms, and treatment, and impose their West-
ern values, culture, and political ideologies in an attempt 
to “liberate” non-Western people from sexual repression 
and homophobia. This provocative book is essential read-
ing for anyone working in HIV/AIDS prevention, and a 
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stimulating introduction to the key controversies and ap-
proaches in global health and medical anthropology. 

John M. Janzen: “Aids, Behavior, and Culture” should be 
on every Africanist medical anthropology reading list… 
They argue with fresh research evidence for the impor-
tance of behavioral change in coming to grips with the 
still spreading HIV/AIDS epidemic. 

Dekker Marleen, and Rijk van Dijk (eds.): Markets of 
Well-being. Navigating Health and Healing in Africa. 
Leiden: Brill, 2010. 311 pp. ISBN 978-90-04-20110-1. 
(pbk) 

Health and healing are distinctive domains as far as the 
pursuit of people’s well-being is concerned. In Africa, 
both fields have increasingly become subject to monetiza-
tion and commodification, in short, the market. Based on 
extensive fieldwork in nine African countries by scholars 
with diverse academic backgrounds, this volume offers 
different perspectives on the emerging markets and the 
way medical staff, patients, households, and institutions 
navigate them in their quest for well-being. By presenting 
a detailed economic ethnography of this multi-facetted 
process of navigating the market, the book sets a new 
agenda for research as a result of the current predicaments 
facing health and healing in African societies. 

Hamberger, Klaus: La parenté vodou. Organisation soci-
ale et logique symbolique en pays ouatchi (Togo). Paris: 
CNRS Éditions, 2011. 679 pp. ISBN 978-2-271-07255-9. 
(pbk) 

Cet ouvrage est une étude de l’organisation sociale et de 
la vie religieuse en pays Ouatchi au Sud-Est Togo. 

Son argument principal consiste à mettre en évidence une 
corrélation systématique entre les deux axes – agnatique 
et utérin – de la parenté ouatchi, et deux modes logiques 
de la pensée symbolique – contiguïté et substitution. La 
parenté cesse ainsi de constituer un domaine parmi d’au-
tres, pour devenir la clé de tous les domaines de la société 
– que ce soit les récits d’origine, la morphologie spatiale, 
le système matrimonial, les rites funéraires, l’art religieux, 
le code culinaire, les pratiques initiatiques ou la sorcelle-
rie. 

Longman, Timothy: Christianity and Genocide in Rwan-
da. Cambridge: Cambridge University Press, 2010. 350 
pp. ISBN 978-0-521-26953-7. (pbk) 

This book studies the role of Christian churches in the 
1994 Rwandan genocide. Timothy Longman’s research 
shows that Rwandan churches have consistently allied 
themselves with the state and engaged in ethnic politics, 
making them a center of struggle over power and resour-
ces.

Catharine Newbury: This thoughtful study significantly 
advances our understanding of the 1994 genocide in 

Rwanda. In a bold and nuanced analysis, Longman shows 
how and why churches linked to the state … gave moral 
sanction to violence against Tutsi, making it easier for 
people to participate in the genocide. Using local case 
studies, the book elucidates power struggles within 
churches that mirrored and also shaped conflicts in civil 
society. This view from below provides valuable insights 
on the concerns and fears of ordinary people during the 
turbulent democratization period of early 1990s Rwanda, 
while Longman’s unsettling conclusions constitute a cau-
tionary tale: “If religious institutions become too closely 
tied to state power,” he warns, “they have the capacity to 
legitimize abhorrent state actions.” 

Chiangong, Mforbe Pepetual: Rituals in Cameroon Dra-
ma. A Semiological Interpretation of the Plays of Gilbert 
Doho, Bole Butake, and Hansel Ndumbe Eyoh. Eckers-
dorf: Thielmann and Breitinger, 2011. 228 pp. ISBN 978-
3-939661-11-5. (pbk) 

This book investigates the socio-political and cultural role 
of indigenous practice in Cameroonian drama. It critically 
explores different ritual performances and connects the 
philosophy behind such performances to modern politics. 
An application of a semiological framework metaphori-
cally interrogates the political atmosphere in the texts and 
upholds contemporary Cameroonian drama as a medium 
employed to unmask internal hierarchies in its universe. 
The political and cultural discourses sustained in the book 
converge indigenous practice and modern thought and in 
the process negotiate for a society in which the margina-
lized are able to voice their fears and uncertainties. As a 
result, issues of traditional worship, greed, moral corrup-
tion, rebellion, and freedom are adequately addressed. 

Traoré, Saratta: Femmes bwaba du Burkina Faso. Les 
contraintes sociales. Paris: L’Harmattan, 2010. 225 pp. 
ISBN 978-2-296-110704-8. (pbk) 

Cet ouvrage expose les contraintes sociales dans les-
quelles les femmes bwaba sont enserrées et les marges de 
liberté qu’elles acquièrent. Il signale la fragilisation des 
femmes dans les nouveaux couples, l’extension de la 
polygamie comme option “économique” aux dépens d’in-
vestissements en matériels. Une large part de l’analyse est 
consacrée aux difficiles relations entre coépouses, même 
si, dans certains ménages polygames, la situation peut être 
harmonieuse. 

Pasian, Michela: Anthropologie du rituel de possession 
Bori en milieu Hawsa au Niger. Quand les génies coha-
bitent avec Allah. Paris: L’Harmattan, 2010. 265 pp. 
ISBN 978-2-296-11119-6. (pbk) 

Les phénomènes de transe et leurs manifestations collec-
tives sont à l’origine de ce travail qui traite d’un culte de 
possession en Afrique. La possession est une forme parti-
culière de communication entre les dieux et les hommes: 
les dieux parlent et se manifestent à travers le corps de 
l’adepte, qui, dans la transe, devient la divinité invoquée. 
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L’auteur met à jour certaines caractéristiques essentielles 
d’un culte de possession, le bori hawsa (Niger), et montre 
comment les effets du pouvoir local en place influent sur 
les formes concrètes du culte bori, mais aussi comment 
les partis pris théoriques des chercheurs qui l’ont précédée 
sur ce terrain ont surdéterminé leurs modélisations du 
culte. Elle analyse les concepts de transe, de possession, 
d’Islam et recadre ensuite ces concepts dans le contexte 
historique des régions concernées. Un DVD “Les génies 
font la fête” accompagne le livre. 

Geissler, Paul Wenzel, and Ruth Jane Prince: The Land 
is Dying. Contingency, Creativity, and Conflict in West-
ern Kenya. New York: Berghahn Books, 2010. 423 pp. 
ISBN 978-1-84545-481-4. (hbk) 

Based on several years of ethnographic fieldwork, the 
book explores life in and around a Luo-speaking village 
in western Kenya during a time of death: the epidemic of 
HIV/AIDS, which by the turn of the century had affected 
every aspect of sociality and pervaded villagers’ debates 
about the past, the future, and the ethics of everyday life. 

Central to such debates is a concern with touch in the 
broad sense of concrete, material contact between per-
sons. In mundane practices as much as in ritual acts, touch 
is considered to be key to the creation of bodily life as 
well as social continuity. Underlying the significance of 
material contact is its connection with growth – of per-
sons and groups, animals, plants and the land – and the 
forward movement of life more generally. Under the 
pressure of illness and death, economic hardship and land 
scarcity, as well as bitter struggles about the relevance 
and application of Christianity and “Luo tradition” in 
daily life, people found it difficult to agree about the role 
of touch in engendering growth, or indeed about the aims 
of growth itself. Yet they drew upon shared experiences 
and imaginaries in their struggles to restore a forward 
direction to their lives. 

Labate, Beatriz Caiuby, and Edward MacRae (eds.): 
Ayahuasca, Ritual and Religion in Brazil. London: Equi-
nox Publishing, 2010. 227 pp. ISBN 978-1-84553-679-4. 
(pbk) 

This volume looks at the emergence of religious groups in 
the Brazilian Amazon who constitute their systems of 
ritual, myth, and principles around the use of a psycho-
active brew known by diverse names, one of which is the 
Quechua term “ayahuasca.” This collection, containing 
many articles only previously published in Portuguese, 
seeks to explain the research conducted in Brazil, most of 
which has been conducted by Brazilian researchers. It 
shows a representative sample of the main types of ap-
proaches that have been used and also offers a view of the 
historical development of this field of research in Brazil, 
especially from the perspective of the human sciences.  

The volume makes explicit what the study of the aya-
huasca religions has to say on classical and contemporary 
issues in anthropology. It presents a broad and varied set 

of ethnographic approaches employed in the initial mapp-
ing out of this phenomenon, thus establishing its historical 
and cultural origins of ayuahuasca religiosity. 

Ruby, Robert H., John A. Brown, and Cary C. Collins: 
A Guide to the Indian Tribes of the Pacific Northwest. 
Norman: University of Oklahoma Press, 2010. 415 pp. 
(3rd revised edition) ISBN 978-0-8061-4024-7. (pbk) 

The Native peoples of the Pacific Northwest inhabit a vast 
region extending from the Rocky Mountains to the Pacific 
Ocean and from California to British Columbia. For more 
than two decades, “A Guide to the Indian Tribes of the 
Pacific Northwest” has served as a standard reference on 
these diverse peoples. Now, in the wake of renewed tribal 
self-determination, this revised edition reflects the many 
recent political, economic, and cultural developments 
shaping these Native communities. 

From such well-known tribes as the Nez Perces and 
Cayuses to lesser-known bands previously presumed 
“extinct,” this guide offers detailed descriptions, in 
alphabetical order, of 150 Pacific Northwest tribes. Each 
entry provides information on the history, location, 
demographics, and cultural traditions of the particular 
tribe. 

Among the new features offered here are an expanded 
selection of photographs, updated reading lists, and a 
revised pronunciation guide. While continuing to provide 
succinct histories of each tribe, the volume now also 
covers such contemporary – and sometimes controversial 
– issues as Indian gaming and NAGPRA. With its em-
phasis on Native voices and tribal revitalization, this new 
edition of the “Guide to the Indian Tribes of the Pacific 
Northwest” is an important source for anyone interested 
in Native American history and contemporary society. 

Goody, Jack: Myth, Ritual, and the Oral. Cambridge: 
Cambridge University Press, 2010. 180 pp. ISBN 978-0-
521-12803-2. (pbk) 

In “Myth, Ritual, and the Oral,” Jack Goody returns to the 
related themes of myth, orality, and literacy, subjects that 
have long been a touchstone in anthropological thinking. 
Combining classic papers with recent unpublished work, 
this volume brings together some of the most important 
essays written on these themes in the past half century, 
representative of a lifetime of critical engagement and 
research. In characteristically clear and accessible style, 
Jack Goody addresses fundamental conceptual schemes 
underpinning modern anthropology, providing potent cri-
tiques of current theoretical trends. Drawing upon his 
highly influential work on the LoDagaa myth of the Ba-
gre, Goody challenges structuralist and functionalist inter-
pretations of oral “literature,” stressing the issues of varia-
tion, imagination and creativity, and the problems of 
methodology and analysis. These insightful, and at times 
provocative, essays will stimulate fresh debate and prove 
invaluable to students and teachers of social anthropol-
ogy. 
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Hauschild, Thomas: Power and Magic in Italy. New 
York: Berghahn Books, 2011. 230 pp. ISBN 978-1-
84545-482-1. (hbk) 

Based on vivid and colorful case studies about Mafiosi, 
priests, mothers, and migrants, the author offers new per-
spectives on the anthropology of religion and magic 
through categories of landscape, the body, human prac-
tice, and material experience. The focus on women as 
religious practitioners is linked to the idea of religion as a 
primary mode of production that creates and helps to 
maintain human reserves in a fast changing, male-
dominated world. Exploring aspects of spirit experiences, 
trance, the cult of saints, official ecclesiastical cults, and 
especially witchcraft, this book reveals the explosive, 
sometimes violent creativity of religion, its relation to 
magic, and its multi-facetted social value for humans as 
reflected in the religiously based, pragmatic realism of 
everyday life in the Mediterranean. 

Bevans, Stephen B., and Roger P. Schroeder: Prophetic 
Dialogue. Reflections on Christian Mission Today. Mari-
knoll: Orbis Books, 2010. 194 pp. ISBN 978-1-57075-
911-6. (pbk) 

The authors emphasize: “When we speak of mission as 
dialogue, then, we are about as far away from imagining 
mission as ‘conquering the world for Christ’ and mission-
aries as ‘marines of the Catholic Church’ as we can prob-
ably get.” They address a primary challenge faced by 
Christian missioners today: How can they bring the 
Christian tradition to interact respectfully and effectively 
with members of other cultures and traditions from 
around the globe and still be prophetic? To answer these 
questions Bevans and Schroeder present a collection of 
thoroughly revised talks and rewritten publications in the 
years since 2004. They offer a key to understanding mis-
sion theology and practice today, emphasizing on what 
the concrete context demands. 

Volpi, Frédéric (ed.): Political Islam. A Critical Reader. 
London: Routledge, 2011. 471 pp. ISBN 978-0-415-
56028-3. (pbk) 

As the topic of political Islam gains increased visibility in 
international politics, religion, and current affairs, it has 
become more difficult to navigate the vast literature that 
is devoted to explaining this phenomenon. This reader 
provides the student with an accessible and comprehen-
sive introduction to the study of political Islam. Offering a 
clear route to the most influential literature in the field, 
the diverse range of viewpoints presented allows students 
to obtain a detailed, authoritative, and critical perspective 
on the most pressing questions of the post-9/11 era. 

With detailed introductory chapters and clear presentation 
of existing literature, thematically-arranged sections cov-
er: modern understandings and explanations of Islamism, 
the emergence and development of Islamist groups, politi-
cal responses to the phenomenon, democracy and demo-
cratization, multiculturalism, political violence and terror-
ism, globalization, and the future of political Islam. 

Gruber, Christiane, and Frederick Colby (eds.): The 
Prophet’s Ascension. Cross-Cultural Encounters with 
Islamic Mi‘raj Tales. Bloomington: Indiana University 
Press, 2010. 389 pp. ISBN 978-0-253-35361-0. (hbk) 

The tales of the mi raj describe the Prophet Muhammad’s 
journey through the heavens, his encounters with prophets 
and angels, and his visit to heaven and hell. The tales are 
among Islam’s most popular, appearing in Arabic, Per-
sian, and Turkish literature, and in later adaptations 
throughout the Muslim world. Often serving as narratives 
designed to promote the worldview of particular Muslim 
groups, the tales were also a means for communities to 
construct rules of normative behavior and ritual practices, 
and were used to assert the superiority of Islam over other 
religions. The essays in this collection discuss the forma-
tion of this narrative, the mi raj as a missionary text, its 
various adaptations, its application to esoteric thought, 
and its use in performance and ritual. 

Michael Sells: “The Prophet’s Ascension” confronts a 
topic critical to the history and religion of Islam and to the 
wider discussion of religions, boundaries, and cultural-
religious contestation. 

Goody, Jack: Renaissances. The One or the Many. Cam-
bridge: Cambridge University Press, 2010. 322 pp. ISBN 
978-0521-74516-1. (pbk) 

Jack Goody addresses one of the central historical ques-
tions of the past millennium: does the European Renais-
sance deserve its unique status at the very heart of our 
notions of modernity? He scrutinizes the European model 
in relation to parallel renaissances that have taken place in 
other cultural areas, primarily Islam and China, and em-
phasizes what Europe owed to non-European influences. 
“Renaissances” continues that strand of historical analysis 
critical of Eurocentrism that Goody has developed in 
recent works. This book is wide-ranging, powerful, deftly 
argued, and draws upon the author’s long experience of 
working in Africa and elsewhere. 

Heidemann, Frank: Ethnologie. Eine Einführung. Göt-
tingen: Vandenhoeck and Ruprecht, 2011. 285 pp. ISBN 
978-3-8252-3467-6. (pbk) 

Frank Heidemanns kulturwissenschaftlich ausgerichtete 
Einführung in die Ethnologie schlägt den Bogen vom frü-
hen Evolutionismus bis zur Cyberanthropologie und führt 
in die wichtigsten Teilbereiche der Ethnologie ein. Neben 
der Auseinandersetzung mit Fragen der Globalisierung 
und des Transnationalismus sind dies vor allem die Eth-
nologien der Medizin und des Körpers, der Sinne und der 
Emotionen, der Medien und des Visuellen. Ethische De-
batten und die jüngsten Fachentwicklungen werden eben-
so behandelt wie die Ausweitung des Untersuchungs-
feldes auf kulturelle Entwicklungen der eigenen Gesell-
schaft.

LeVine, Robert A. (ed.): Psychological Anthropology. A 
Reader on Self in Culture. Malden: Wiley-Blackwell, 
2010. 390 pp. ISBN 978-1-4051-0576-7. (pbk) 
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Through selected articles LeVine demonstrates how psy-
chological anthropology developed as a unified field of 
study that continues to influence our understanding of 
social theory, society, and self. He presents a series of 
illuminating readings from recent and classical literature 
that offer a rich diversity of insights into psychological 
anthropology. First tracing the growth of the field, LeVine 
and the authors then explore the cultural relativity of emo-
tional experience and moral concepts among diverse peo-
ples, the Freudian influence and recent psychoanalytic 
trends in anthropology. Further readings address child-
hood and the acquisition of culture, an ethnographic focus 
on the self as portrayed in ritual and healing, and how 
psychological anthropology illuminates social change. 

Kollewe, Carolin, und Elmar Schenkel (Hrsg.): Alter: 
unbekannt. Über die Vielfalt des Älterwerdens. Internatio-
nale Perspektiven. Bielefeld: Transkriptverlag, 2011. 276 
pp. ISBN 978-3-8376-1506-7. (pbk) 

Wie leben ältere Menschen? Wie gestaltet sich das Zu-
sammenleben zwischen Jung und Alt? Wie gehen wir mit 
dem Älterwerden um? Dieses Buch beleuchtet Aspekte 
des Älterwerdens in Deutschland, aber auch in Ländern 
wie Indonesien, China, Mexiko oder Tansania. Aus den 
Perspektiven von Psychologie, Ethnologie, Literaturwis-
senschaften, Sozialpädagogik und Gerontologie stellen 
die Autorinnen und Autoren viele unserer Bilder vom Al-
ter auf den Prüfstand. Dies eröffnet Raum, um mit dem 
Alter anders umzugehen. 

Hödl, Hans Gerald, und Veronica Futterknecht 
(Hrsg.): Religionen nach der Säkularisierung. Wien: Lit 
Verlag, 2011. 395 pp. ISBN 978-3-643-50278-0. (pbk) 

Die Säkularisierungsthese scheint obsolet. Man spricht 
von einer Rückkehr der Religion, obzwar in veränderter 
Gestalt. Durch Globalisierung und Migration wandeln 
sich Verbreitung und Gestalt traditioneller Religionen, 
neue Formen des Religiösen entstehen. Darauf beziehen 
sich die Beiträge dieses Bandes: Reflexionen zum Begriff 
„Säkularisierung“ und zum Verhältnis von Religion und 
Moderne, Aufsätze zu Wechselwirkungen von säkularer 
Umwelt und einzelnen Religionen, zu Wandlungen der 
spirituellen Praxis, religiösen Diffusionsprozessen und 
Themenfeldern der Religionswissenschaft. 

Grimes, Ronald L., Ute Hüsken, Udo Simon, and Eric
Venbrux (eds.): Ritual, Media, and Conflict. Oxford: Ox-
ford University Press, 2011. 299. pp. ISBN 978-0-19-
973554-9. (pbk) 

Although conflict is a normal aspect of human life, mass 
media technologies are changing the dynamics of conflict 
and shaping strategies for deploying rituals. Rituals can 
provoke or escalate conflict; they can also mediate it. 
Media representations have long been instrumental in 
establishing, maintaining, and challenging political and 
economic power, as well as in determining the nature of 
religious practice. 

Here, an interdisciplinary team of twenty-four scholars 
locates, describes, and explores cases in which media-
driven rituals or ritually saturated media instigate, dis-
seminate, or escalate conflict. Each chapter is built around 
global and local examples of ritualized, mediatized con-
flict. The book’s central question is: “When ritual and 
media interact (either by the mediatizing of ritual or by 
the ritualizing of media), how do the patterns of conflict 
change?” 

Bräuchler, Birgit, and John Postill (eds.): Theorizing 
Media and Practice. New York: Berghahn Books, 2010. 
351 pp. ISBN 978-1-84545-745-7. (pbk) 

This book draws on the work of practice theorists such as 
Wittgenstein, Foucault, Bourdieu, Barth and Schatzki and 
rethinks the study of media from the perspective of prac-
tice theory. Drawing on ethnographic case studies from 
places such as Zambia, India, Hong Kong, the United 
States, Britain, Norway and Denmark, the contributors ad-
dress a number of important themes: media as practice; 
the interlinkage between media, culture and practice; the 
contextual study of media practices; and new practices of 
digital production. Collectively, these chapters make a 
strong case for the importance of theorizing the relation-
ship between media and practice and thereby adding prac-
tice theory as a new strand to the anthropology of media. 

Virginia Nightingale: This book is extremely thought pro-
voking and makes an important contribution to current de-
bates about the nature and scope of media ethnography. It 
includes the work of some of the most outstanding schol-
ars working at the intersection of media studies and media 
ethnography, and many of the individual chapters make 
important contributions to the field. 

If you are interested in purchasing the above indicated books, please contact us.  
We shall be glad to dispatch them to your address invoicing you. 

Redaktion Anthropos 
Arnold-Janssen-Str. 20 
D-53754 Sankt Augustin 
Germany

Phone: 0049/2241/237-1 
Fax: 0049/2241/237-491 
eMail: anthropos@steyler.de 
http://www.anthropos-journal.de 
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Review of Articles 
(by Dariusz Piwowarczyk and Joachim G. Piepke) 

Murphy, Michael D., and J. Carlos González Fara-
co: Identifying the Virgin Mary. Disarming Skepti-
cism in European Vision Narratives. Anthropos 106. 
2011: 511-527. 

By quite some margin Roman Catholicism is the most 
successful religion in human history, at least if one 
judges success in the mundane terms of its number of 
adherents, amounts of resources controlled, longevity, 
and – perhaps of greatest interest to anthropologists – 
its worldwide geographical distribution. The singular 
contribution that ethnographers have made to the 
study of Catholicism has been to work against the reli-
gion’s stereotype as a slow-moving, monolithic enter-
prise that imposes orthodoxy at all costs and from the 
top down. Anthropologists have excelled at demon-
strating the social adaptability and cultural complexity 
that actually characterize the religion as it is practiced 
in the widest range of social arenas. There are three 
interacting layers of religious culture in circulation: 
the so-called universal constructions of Catholic cul-
ture, the regional Catholic practices and devotions that 
characterize entire nations, and the local expressions 
of Catholic culture that distinguish the beliefs, prac-
tices, levels of participation, and enthusiasm of one 
community from others within a regional tradition.  

Anthropologists have also demonstrated how the his-
torically shifting intersections and divergences of 
these distributions of Catholic culture are driven both 
by periodic efforts of the clergy to bring the laity into 
line with changing ecclesiastical preferences and by 
the reciprocal resistance of lay people to this pressure 
to conform.  

In asking the interesting question – Why is Marianism 
stronger in some parts of the Catholic world than in 
others? – the classic anthropological answer concludes 
that “the association of the Mary cult with southern 
Italy and Spain can … be traced to the prevalence of 
the father-ineffective family in these regions.” Both 
exaggerated masculinity and intense devotion to the 
Virgin Mary are produced by the weak presence of 
fathers in the lives of their young sons, which results 
in a strong but repressed desire for the mother that is 
effectively expressed in and managed by Marian de-
votionalism.  

The authors of the article turn their attention to Al-
monte, the community that is home to the largest, 
most emotionally intense cultus in Andalusia (Spain), 
if not in the entire world. Although Almonteños are 
alternately praised and condemned for it, no one 
doubts the extraordinary fervor of their devotion to 
their patroness, La Virgen del Rocío, “The Virgin of 
the Dew.” The psychodynamic interpretation of a 
feature of foundational Marian apparitions – the initial 
failure of seers to identify the Virgin Mary in their 

visions – will be placed in a wider ethnographic con-
text in order to argue that this recurring element of 
Marian vision narratives serves an important rhetorical 
role in addition to any psychological significance that 
it may bear. It is an important element of a general 
Catholic schema of human contact with the super-
natural. Moreover it is an element that is deployed 
specifically to allay the culturally constructed skepti-
cism that attends apparitions of sacred personalities in 
Roman Catholicism. 

Since the early 14th century, the statue of “La Virgen 
del Rocío” has been housed in a sanctuary located in a 
remote part of the municipality of Almonte bordering 
on the vast marshlands of Andalusia’s Guadalquivir 
River. The legends recount that the statue was un-
covered by a man in the wild marshes of the town of 
Almonte and that this discovery initiated her cultus. A 
man, either hunting or tending flocks in an area of 
Almonte’s marshland known as “Las Rocinas,” was 
alerted by the barking of his dogs to the presence of 
something in a tangled thicket. Investigating the 
source of their excitement, he discovered a life-sized 
statue of the Virgin Mary placed upon the trunk of a 
tree. He put the statue on his shoulders and set out for 
the town of Almonte located some 15 km distant. 
Along the way, however, he felt fatigued and stopped 
to sleep. When he awoke he found that the statue was 
gone. Distraught, he returned to the place of his dis-
covery and there he found the statue exactly as when 
he first saw it. Leaving the statue in the setting that it 
obviously preferred, he hurried to Almonte where he 
told of what had occurred. Almonte’s clergy and civil 
authorities returned with him to the marshes where 
they found the statue in the place and in the manner he 
had described. Filled with devotion and respect, they 
took the statue out of the thicket and carried it to the 
parish church of Almonte to wait until they could con-
struct a temple for her in Las Rocinas. They built an 
altar for Rocío so that the trunk of the very tree on 
which she was found could serve as her pedestal. 

There are a lot of miracle stories about supernatural 
apparitions of the Virgin. Mary’s great salience in 
Andalusia (and elsewhere) resides not in a single 
psychodynamic service that she provides for her vast 
and varied body of devotees. Rather, her success as a 
symbol is due, in part at least, to the fact that she not 
only offers the believer several different kinds of 
psychological comfort (e.g., the satisfaction of pre-
oedipal dependency needs, relief for problems of 
insecure gender identity, and partial resolutions of 
oedipal difficulties), she also serves as a vehicle for 
the elaboration of various art forms and for the crea-
tion of aesthetically pleasing social contexts. Addi-
tionally, the organization of her cultus constitutes a 
structural backbone that provides social continuity for 
many Andalusian communities, regardless of what 
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sort of political regime happens to be in place at the 
moment. 

Meiser, Anna: “Jesus is the same Arutam.” Logics of 
Appropriation among Missionized Indians and Indige-
nized Missionaries. Anthropos 106.2011: 493-510. 

Claude Lévi-Strauss’ famous bestseller (“Tristes tropi-
ques,” 1955) which made him known beyond the 
borders of ethnology is a pessimistic work. The horse 
latitudes emblematize the encounter between the Old 
World and the New World which has turned the 
Amazon tropics to “tristes tropiques.” In his Brazilian 
travelogue Lévi-Strauss describes the loss of cultural 
authenticity as well as diversity and laments the im-
pact of Western civilization resulting in a “monocul-
ture of sugar-beet.” For him, the expansion of the Old 
World leads to an assimilation process of humanity 
which is eventually equivalent to the slow “extermi-
nation of the last ‘primitive’ tribe” in the New World. 
Nevertheless, about half a century after the first pub-
lication of Lévi-Strauss’ opus, the encounters between 
cultures got even more intense, but the humanity did 
not become necessarily more monocultured. 

The case study taken from the Ecuadorian Amazon 
here presented, however, demonstrates why the tropics 
are not as “tristes” as Claude Lévi-Strauss predicted. 
The phrase “Jesus is the same Arutam” typifies the 
encounter between the Old World and the New World, 
between the Christian religion and the missionized 
autochthonous religion. This quote is taken from the 
lips of a Shuar catechist who is a member of the so-
called “Catholic Autochthonous Church of the Achuar 
and Shuar” which is active in the Ecuadorian province 
Morona-Santiago. This church, which juridically is a 
part of the Roman Catholic Church and was founded 
by some Salesian missionaries and indigenous cate-
chists, is characterized by its claim to stand in an indi-
genous tradition, reinterpreting the Shuar mythology 
and different rituals into a new, Christian context. So, 
in the catechist’s expression, the Christian God is 
placed next to the most important and powerful trans-
cendental entity within the Shuar cosmology – but 
Jesus does not replace Arutam; much more, the two 
concepts of divinity seem to be linked and related to 
each other. The sentence communicates undoubtedly 
the impact of the Western civilization on the Shuar 
society, but it also discloses that the indigenous cul-
ture is not culturally exterminated. 

Philippe Descola, student and later successor of Lévi-
Strauss at the Collège de France and known for his 
studies on the Achuar and Shuar (“Les lances du cré-
puscule,” 1993) relates that the translation of Christian 
creeds and liturgy into the indigenous cosmology may 
be well-meant, but is a bizarre and enforced construc-
tion invented by a few European missionaries. The im-
pact of the “Autochthonous Church” will dispossess 
the Achuar of all “originality” their relationship to the 
supernatural holds and lead them into a deep identity 
crisis.

Lévi-Strauss as well as Descola were wrong in their 
analysis and forecast because both identified “culture” 
as a holistic, homogenous, bounded, and static entity, 
comparable to the Herderian “bowl model” of culture. 
According to this model the encounter between the 
Old World and the New World can only lead to a 
clash, but not to an enduring interpenetrating relation-
ship. To sum up this perspective on colonialism in the 
words of the historian Ryan Dunch, “cultures are solid 
objects that collide like billiard balls, displacing one in 
favor of another; in other words, that colonialism 
leaves in its wake not a transformed or hybrid culture, 
but the absence of culture.” However, the contempo-
rary world is extremely interconnected and charac-
terized by flows and diffusions of objects, values, and 
ideas, which are permanently exchanged and inte-
grated between human individuals and communities; 
for this reason, the German philosopher Wolfgang 
Welsch chooses the neologism of “transculturality” to 
define the interwoven condition of human relation-
ships. Culture has therefore an open, dynamic, and 
negotiable structure, so that its apparent territorial, 
national, or ethnical boundaries are constantly trans-
gressed, as a result of which the “Other” is always 
becoming a part of one’s own. 

The Achuar and Shuar do not adopt without and uncri-
tically the Salesian interpretation of Arutam and their 
religious tradition. Felipe Wampash, a Shuar, for ex-
ample, seems to be a little astonished that the mission-
aries changed their attitude towards the indigenous 
religion quite abruptly. Moreover, he declares that it 
has been nothing new to the Shuar to name God “Aru-
tam”. In other words: For Wampash it is not an inven-
tion of the missionaries to parallel the meanings and 
functions of “Arutam” and the Christian God, but 
rather the conviction, that the Christian God and Aru-
tam are the same, is a self-evident concept. If one 
would accurately analyze the Shuar cosmology. These 
linguistic terms however may not necessarily be filled 
with the same meaning and functions as those which 
are attributed to them by the official theology of the 
“Autochthonous Church.” It is the multivocality of 
linguistic and religious signs, respectively, which al-
lows the indigenous to interpret these in a self-con-
tained manner. Culture is a process during which 
meaning and sense are constantly negotiated and the 
categorical separation of one’s own and the other is 
continuously being dissolved. Taken this in mind, 
“Arutam” as well as “Jesus” or “God” become a trans-
cultural product with ambiguous meanings and func-
tions. The processes of translation between the two 
religious systems generated new, i.e. transcultural 
spaces of meaning, which go beyond the cultural 
borders of Jivaroan and Western Christian tradition.  

The transcultural approach does not imply that differ-
ences between cultures are irrelevant or non-existent 
for the people affected by the encounter between the 
Old World and the New World, but it emphasizes the 
openness of culture and underlines the human capabil-
ity to handle actively the cultural “Other.” It is ob-
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vious for the indigenous that “Jesus” is an imported 
symbol which has not been native to their culture. 
However, they are able to appropriate “Jesus” into 
their culture in the sense of “making him own.” 

Lange, Dierk: Origin of the Yoruba and “The Lost 
Tribes of Israel.” Anthropos 106.2011: 579-595. 

According to the present opinion, the Yoruba are of 
local origin, but this opinion reflects the great influ-
ence of post-colonialism on African historiography 
rather than sober text-critical research. It involves the 
fallacious dismissal of the major traditions of pro-
venance suggesting an origin of the ancestral Yoruba 
in the Near East. In fact, before the rise of academic 
African historiography in connection with the inde-
pendence of African states around 1960, scholars 
relied more directly on the available traditions of 
Yoruba origin and they did some comparative research 
between Yoruba, ancient Mediterranean and Israelite 
cultures. On the basis of this evidence they suggested 
that the Yoruba immigrated from far away: either 
from Phoenicia, the Mediterranean world, Egypt, or 
Nubia. If any of these suppositions could be shown to 
be true and present opinion to be ideologically biased, 
it would mean that a culture of the ancient world 
survived in sub-Saharan Africa, which in the area of 
origin was superseded by subsequent sweeping devel-
opments such as Hellenization, Christianization, and 
Islamization. 

Al-Ya q b  († 873 A.C.), the earliest of the most im-
portant historians of the Arabs, relating the history of 
the biblical patriarchs and that of the ancient world, 
continues with India and China, and then turns his 
attention to sub-Saharan Africa, beginning his account 
with a great migration: “The people of the progeny of 
H m, son of Noah, left the country of Babel, went to 
the West, crossed the Euphrates, continued to Egypt 
and thence moved to East and West Africa. West of 
the Nile the Zaghawa settled in Kanem, next the 
Hausa, then the Kawkaw and finally the people of 
Ghana.” Historians tend to discard this information as 
fictive because it seems to press all early human his-
tory into the mould of descent from Noah. However, it 
can be shown that al-Ya q b  was too dedicated to 
facts to manipulate the history of African people by 
inventing ex nihilo details of an early migration in 
order to make it fit the preconceived idea of biblical 
descent. Most likely he relied in this case on infor-
mation obtained from travelers who had visited the 
Sahelian kingdoms themselves. 

Onomastic evidence, derived from Arabic dynastic ac-
counts initiated by earlier Hebrew or Aramaic writ-
ings, confirms the validity of the orally transmitted 
migration legends. For the Near Eastern background 
of the history of Kanem, there are the king lists and 
the D w n, a chronicle in Arabic based on an earlier 
chronicle written in Hebrew which can be shown to 
present a condensé in the form of a short king list 
dealing with the origin of the state builders of Kanem.  

Although several authors pointed out the existence of 
Israelite customs among the Yoruba, they saw them as 
side effects of Israelite influences and not as the result 
of a direct cultural transfer through migration from the 
northern kingdom of Israel. More recently, reexamina-
tion of the Oyo dynastic tradition in combination with 
a comparison of cultural traits led to the conclusion 
that direct links must have existed between the north-
ern Israelites and the Yoruba. The notion of the Ten 
Lost Tribes of Israel is a convenient designation for 
the Northern Israelites deported by Tiglath-pileser III 
and Sargon II in the second half of the eighth century 
B.C. and their descendants. Since Israelites are well-
known for their strong feelings of identity based on 
strong religious bonds, it is unlikely that during their 
relatively short Assyrian exile extending over slightly 
more than a hundred years they were absorbed by 
Assyrians or Aramaeans in a region such as Hubur/ 
Gozan, where they seem to have settled in homoge-
neous groups. From a comparative analysis of Oyo
dynastic tradition and ancient Near Eastern history, it 
appears that Israelites migrated to West Africa sub-
sequently to the fall of the Assyrian Empire, and that 
their descendants survive as the present-day Oyo-
Yoruba. Indeed, Oyo tradition reveals that the an-
cestral Yoruba were mainly composed of Israelites, 
who, in the course of their history, became influenced 
by Assyrian views of past events.  

The Ten Lost Tribes properly speaking are largely 
absent from Oyo dynastic tradition. They appear, 
however, in the creation account dealing with the 
seven princes whom Olodumare/El let down on a 
chain to the primordial sea. Each of these princes 
received a heritage, but the youngest, Oranyan/ 
Oranmyian, the equivalent of Jacob, was given the 
instrument of creation and, therefore, became the 
creator of the solid ground on the water (in Oyo/
Samaria). Having thus created the earth, Oranyan/ 
Jacob emerged naturally as its ruler. As in the Hausa 
tradition mentioned, the number of ten tribes is 
reduced among the West African immigrants to seven, 
but in the case of the Yoruba tradition the right to rule 
is related to creation, and hence to legitimate power, 
and not to patriarchal descent. The former Israelite 
meaning of the concept – as far as it is known from 
the Hebrew Bible – was, therefore, given a quite 
different, and in certain aspects perhaps more ancient 
meaning. By providing Oranyan/Jacob with the role of 
creator of the earth, the tradition ipso facto confers on 
the revived Israelite kingdom of the Oyo-Yoruba – by 
a complete reversal of the situation created in the Near 
East by the Assyrian conquests – the legitimate right 
to dominate all the others, who in the West African 
context were the descendants of other deported 
nations. 

Chaudhary, M. Azam: A Woman’s Marriage to the 
Quran. An Anthropological Perspective from Pakistan. 
Anthropos 106.2011: 411-422. 

Marriage to the Quran, called haq bakhshi, is some-
times practiced in the provinces Sindh and Punjab of 
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Pakistan. In the presence of her close family members, 
like her mother, her father, or her brothers and sisters, 
a woman will be placing her hand onto the book to 
dedicate her life to the service and recital of the Holy 
Quran rather than ever marrying a human being. Such 
unions mostly take place among the Syed, assumed to 
be the descendents of the Holy Prophet’s family 
through Fatima, His daughter.  

Significantly, all Quran marriages mentioned are 
either those of Syed families carrying the title “Shah,” 
or of regionally prominent families of a high status by 
birth. Asharq Alawsat, a leading Arabic international 
newspaper, writes on Quran marriages that “according 
to independent sources in the Pakistani capital, 
Islamabad, approximately 10,000 girls are married to 
the Quran in the Sindh province” (2007). The same 
article of the daily also reports a very interesting case: 
“In Karachi, the capital of the Sindh province, it was 
reported that a girl was married to the Quran; how-
ever, she later fell pregnant and gave birth to a child. 
She claimed that she did not know what had hap-
pened. In the eyes of the locals, she was similar to the 
Virgin Mary and people would visit the newborn for 
blessings, treatment, and to be closer to God.” 

In common opinion, a woman’s marital link to the 
holy book is the result of a family’s miserliness, i.e. 
the intention to save the real estate and other property 
from being transferred to outsiders. Such materialistic 
arguments, however, are based upon insufficient rea-
soning, since they fail to explain, why a brother or 
father, endowed with the final responsibility for such a 
marriage, would suddenly become a hardened materi-
alist towards his female relative. In this kinship-based 
society, the very cornerstone of any family is the cor-
dial and extremely close relationship between a sister 
and her brother. An aspect of this self-understood 
proximity is the fact that sisters or daughters would 
usually not claim their inheritance of any immobile 
property. Accordingly, the argument based upon a pol-
icy of avoiding such a loss does not make sense. 

In fact, marrying to the Quran is a possible socio-cul-
tural alternative in order to cope with a regular side 
effect of the kinship system, as it is practiced in Pun-
jab and Sindh. The people prefer to marry within their 
respective biraderies (i.e. caste, clan, or tribal group-
ings) and, at the same time, they conceive a hyper-
gamous relationship between the two sides involved. 
In combination, these two value ideas imply that 
women are either given to men of equal status, for 
which only those of the own biradery can possible 
qualify, or else to men of a biradery assumed to be of 
a relatively higher status. As in most other regions of 
South Asia, a woman must never marry a man whose 
status by birth is lower than her own. If the norm was 
broken, all families involved in such deviant mar-
riages would lose their honor within their own broth-
erhood and among other neighbors and acquaintances. 
Any individuals who would dare to contract such a 
marriage on their own, were bound to be killed by 

relatives of the bride for the sake of her honor. A 
marriage to the Quran is another possible way out of 
such a systemic crisis, because an ordinary marriage 
of the bride is avoided altogether. A woman’s wed-
ding to the Quran is a more honorable alternative. The 
status of her family will be maintained, since others 
tend to accept the explanation of the woman’s refusal 
to marry any man at all or of her overwhelming desire 
to serve God by such outstanding dedication. 

The closest resemblance is the case of becoming a nun 
in Catholic Christianity. Regarding to the similarities 
and differences of the cases, the Christian novice vows 
to renounce the world, become the bride of Jesus 
Christ, and not to marry any other man. In the Quran 
marriage, the woman dedicates her life to the service 
of the Quran rather than marrying a human being. In 
both cases the virgins commit themselves to a life-
long religious service as the alternative to the marital 
bond. As a difference, the Quran marriage is a family 
affair, not based upon the decision of the directly con-
cerned individual, as the promise of a Catholic novice 
may be. However, almost all Pakistani marriages are 
arranged by the concerned families rather than by in-
dividuals, so the difference is of a very general kind. 
Whereas a novice may have her personal reasons to 
become a nun, a Punjabi or Sindhi virgin is expected 
to follow the family’s decisions, and if the latter can-
not find a suitable human husband, the Quran mar-
riage is a socially acceptable way to solve the prob-
lem. In former phases of history, Christian families 
may have been guided by similar ideas. 

At least in “folk Islam” a marriage to the Quran is a 
religious dedication. While the representatives of tex-
tual religion. i.e. the religious scholars (ulema) and the 
institutions of the Islamic Republic of Pakistan deny 
any such connection, it is self-understood for the pea-
sants. In fact, the Council of Islamic Ideology for-
warded a recommendation to the government of Pakis-
tan to award life imprisonment to those who married 
their sisters and daughters to the Holy Quran. Accord-
ing to the members’ viewpoint, such a practice is 
equivalent to defiling the sacred book as well as de-
secrating the Islamic institution of marriage. The 
council also took the view that it withholds the legi-
timate inheritance to the woman and denies her right 
to choose a life partner. For once, the ulema and West-
ern liberals seem to maintain a common view on an 
issue of gender. However, people believe that ar-
ranged marriages are better, or at least more stable, 
than those of individual spouse selection. 

Redstone Akresh, Ilana: Immigrants’ Religious Par-
ticipation in the United States. Ethnic and Racial Stud-
ies 34/4.2011: 643-661. 

Using New Immigrant Survey 2003 data, Redston 
Akresh examines immigrants' religious participation
after emigrating to the United States. Results indicate
that, after accounting for participation before coming
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to the US, time in the US exhibits a robust, positive
association with an increase in religious participation,
suggesting the continuing importance of religion in
immigrants' adjustment, in spite of the disruptive
event of migration.  

An important question that has persisted in the litera-
ture on immigrants' religious participation in the US is 
what happens to their religious behavior the longer
they remain in the US. Immigrants come from a wide
variety of religious backgrounds and practices, which 
further highlights the importance of understanding
these patterns. Much of the existing literature examin-
ing immigrants and religion has consisted of ethno-
graphic studies focusing on small groups. While these
studies have expanded our understanding of the links 
between religion and assimilation, between religion
and the formation of ethnic identities, between reli-
gion and transnationalism, and between religion and 
positive acculturation and upward mobility, one im-
portant aspect of the role of religion on which they
have remained largely silent is the link between immi-
grants' religious habits before and after coming to the
US. Largely due to previous data limitations, this is
the first comprehesive study able to consider this
relationship and examine participation patterns across
origin groups.

The study shows evidence of an increase in partici-
pation, for some a rebound pattern, by immigrants the
longer they remain in the US. Furthermore, about 99 
per cent of the New Immigrant Survey report that
their current religious tradition is the same as that in 
which they themselves were raised. The results also
point to several interesting patterns with respect to
religious attendance. More than half of the Western
European group report never attending religious ser-
vices in the US, while only 29 per cent of respondents
from Mexico place themselves in this category. The
same two groups constitute the highest (Mexico at 23 
per cent) and lowest (Western European group at 9
per cent) concentrations of respondents indicating
that they attend religious services at least once per
week. With the exception of Mexico, the modal
category for the remaining groups is “never attends 
religious services.” In addition to immigrants from
Mexico and South/Central America, Africans also
have high levels of religious participation such that
more than half report attending several times a year or 
more.

Looking now to patterns prior to coming to the US,
Asia demonstrates the highest percentage that reports
never attending while Mexico has the lowest. This
pattern for Asians is largely driven by Chinese im-
migrants, 85 per cent of whom never attended abroad. 
Here again the origin groups with the greatest fre-
quencies attending once per week or more are Africa 
and Latin America. These patterns are broadly con-
sistent with those found in Van Tubergen (2006),
such that immigrants from more religious countries 
are more religious themselves. From these tabula-

tions, it appears that substantial transitioning occurs
in the middle categories. For instance, 9.5 per cent of
Asians report attendance between several times per
year and less than once per week while in their home
countries 23 per cent place themselves in this catego-
ry in the US.

Finally, a comparison of aggregate pre- and post-
migration patterns indicates a decrease in attendance,
confirming earlier work on the disruption of migra-
tion. However, precisely because migration is a dis-
ruptive life event that the current study asks what 
happens after that disruption has passed and new-
comers settle into their life in the US. The positive 
and statistically significant coefficients on the indica-
tor for years of US experience suggest that more time 
in the US is linked with increased religious partici-
pation, relative to never attending. Specifically, each
additional year in the US increases the likelihood of
attending in each frequency category by between 2
and 5 per cent. This is consistent with the role of re-
ligion in the maintenance of transnational ties. Evi-
dence of increased religious participation is observed 
among immigrants from South/Central America and
the Caribbean (approximately a 2 to 5 per cent in-
crease for each additional year in the US) and among
those from Eastern Europe and the former USSR (an
8 to 19 per cent increase for each additional year in 
the US). Among African and Indian origin immi-
grants additional time in the US increases the likeli-
hood of weekly or higher attendance, but has no rela-
tionship with lower frequencies of attendance. 

Davidson, Elsa: Managing Risk and “Giving Back.” 
Aspiration among Working-Class Latino Youth in 
Silicon Valley. Ethnography 12/1.2011: 89-113. 

This article focuses on the formation of aspirations 
among low-income, “at-risk of not succeeding in life”'
Latino youth attending a state and privately funded
Biotechnology Academy within a public high school
in San Jose, California. Davidson identifies a pattern 
of aspiration among Academy youth that contradicts
the goal of individual advancement in the regional
information economy stressed in the Academy – 
namely, the desire to give back to a “community” or
to the nation via public service – especially that fo-
cused on the monitoring of other “at-risk” communi-
ties – or military service. This pattern of aspiration is 
linked to a school environment that promoted students'
internalization of their “at-risk” status and encouraged 
their assumption of personal responsibility for that
status. The author also seeks to demonstrate the ways
in which a general, urban politics of surveillance and
experiences of social and economic marginalization
outside of school related to other daily school ex-
periences of surveillance and discipline to produce
unanticipated ways of assuming responsibility for an 
“at risk” status. Specifically, Davidson says, despite
students’ exposure to biotechnological innovation and
the intellectual and social skills and values prized
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within techno-entrepreneurial organizations, both the
Biotechnology Academy and the broader school en-
vironment reinforced students’ “at-risk” status while
simultaneously encouraging them to neutralize that
status by displaying a capacity to become reliable,
responsible citizens and potentially productive, lower-
echelon workers.

Thus, along with an emphasis on academic perfor-
mance, the Academy and broader school environment
fostered forms of self-discipline and an orientation
toward school that equated personal success with ad-
herence to regulations and norms defined by the
dominant society (represented by these students’
predominantly white middle-class educators and cor-
porate mentors). In turn, these forms of discipline
articulated with other values and circumstances
stressed in the school and community to engender
particular imaginings of the future, fantasies of self-
transformation that rendered students providers for the
common good, enforcers of discipline, and models of
responsible citizenship – aspirations that directly con-
tradict the valorization of risk, markets, and romantic 
individualism that fuel Silicon Valley's dominant pub-
lic culture.  

The conditions determining the childhoods and educa-
tions of young Latinos in the Biotechnology Academy
also signal their inscription in a politics of citizenship
as well as one of class. Rooted in neoliberal ideology,
this particular politics of citizenship shifts the burden
for state disinvestment in social reproduction on to
low income youth of color, representing them as a 
burden to society and emphasizing their particular
need to assume personal responsibility for an “at-risk
status” that glosses the forms of race and class-based
social and economic exclusion such youth confront.
The aspiration to “give back” among low-income La-
tino youth articulates with this political project, just as 
it may neatly suit the purposes of those in charge of
escalating American militarism and authoritarianism
in the post 9/11 era; military service is certainly one
prominent strategy of “responsibilization” available to
poor youth. At the same time, the aspiration to “give
back” highlights the uncertainty inherent in projects of
citizenship formation and social reproduction. As this
case study makes clear, conditions “on the ground” – 
some ironically shaped by the economizing logic of
neoliberalism – may ultimately foster forms of iden-
tification that denigrate the private in favor of the
public even as they shift responsibility for social con-
ditions from the public to the private. This is a form of 
“'thinking outside the box” unanticipated by the emis-
saries of Silicon Valley corporate values.

Wallace, Richard H.: Commoditizing Culture. The 
Production, Exchange, and Consumption of Couro 
Vegetal from the Brazilian Amazon. Ethnology 48/4. 
2009: 295-313. 

Many communities strive to increase incomes in the 
global economy by commoditizing their culture. They 

do this by selling traditional crafts and clothing im-
bued with cultural meanings, and performing tradi-
tional dances and rituals for tourists. This article, 
based on the theoretical work of Marcel Mauss and 
anthropological studies of gifts, commodity exchange, 
and consumption examines how forest communities in 
the Brazilian Amazon, with the assistance of “cultural 
brokers,” use the World Wide Web to market culture-
imbued products fashioned from latex extracted from 
rubber trees. It argues that by providing potential con-
sumers with details of extractor livelihoods, including 
productive activities and rituals, and their sustainable 
use of the forest, cultural brokers facilitate developing 
social bonds between buyers and Amazon extractors. 
This suggests that businesses can play an important 
role in helping communities add cultural value to 
products; however, these global marketers must ensure 
that communities understand the socio-economic and 
cultural changes that market activities can bring, and 
prepare them to administer operations and growth. 

As communities and households struggle to adapt to 
market forces, many are attempting to harness them. 
One way they engage the market economy is through 
commoditization of their culture. This is carried out 
through the production and marketing of traditional 
objects, such as pottery, cloth, clothing, and indige-
nous arts that are imbued with social and cultural 
meaning, and performing traditional dances and rituals 
for tourists. Commoditizing cultural traditions might 
be considered both a means to improve socioeconomic 
conditions and to reinforce or recover cultural knowl-
edge and traditions, including languages and ethnic 
identity. By harnessing what Kleymeyer (1994:32) 
calls “cultural energy” at the local level, communities
could gain greater control of production and marketing 
activities, as well as reassert their cultural identity 
within new cultural and economic realities and reclaim 
disappearing traditions. 

Rubber tappers and indigenous peoples in the South-
west Brazilian Amazon have teamed-up with Couro 
Vegetal da Amazonia S.A. (CVA), a business based 
in Rio de Janeiro, Brazil, to produce couro vegetal 
(“vegetable leather”), a rubberized fabric made from 
rubber-tree latex using traditional technologies, which 
is then used to make handbags, briefcases, diaries, and
even high-fashion clothes. Products are marketed 
under the “Treetap” trademark to tourist and business 
travelers at airport shops and over the internet. To
market “Treetap” products, CVA makes reference to 
and uses images of indigenous and rubber tapper cul-
tures, and emphasizes their role in the sustainable 
development of the Amazon rainforest.
The article demonstrates not only how cultural objects 
can be commoditized, but also reveals the role of 
CVA, the cultural broker, in facilitating the develop-
ment of social bonds between buyers and Amazon 
extractors by bringing couro vegetal products, and 
rainforest cultures, to consumers worldwide. It argues 
that through the use of the World Wide Web and 
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developing business partnerships, communities can 
engage the global economy in new ways. It also
cautions the organizations and companies that act as 
intermediaries between communities and consumers 
to prepare communities to manage and administer 
their enterprises, and to help them harness the benefits 
that market engagement might bring. Cultural brokers 
must also consider the potential social, cultural, and
economic changes within communities that commodi-
tizing culture might entail.

Charry, Carlos Andrés: Los intelectuales Colombia-
nos y el dilema de la construcción de la identidad na-
cional (1850-1930). European Review of Latin Ameri-
can and Caribbean Studies 90.2011: 55-70.  

La construcción de espacios de sociabilidad pública en 
América Latina ha sido una tarea inconclusa y poco
homogénea, puesto que la creación de esferas de opi-
nión sobre los asuntos públicos fue una materia que
quedó circunscrita a los ámbitos de la sociedad letrada
y burguesa de los criollos, la cual mantenía un fuerte
vínculo cultural con la intelectualidad europea, dejan-
do de lado otras formas de sociabilidad, propias de las 
esferas sociales no letradas. Por tal razón, es útil reco-
nocer que la ruptura con las formas de sujeción impe-
rial no implicó que las élites intelectuales y politicas 
latinoamericanas volvieran su mirada sobre los refe-
rentes culturales pre-colombinos, como fundamento
para la creación de nuevo orden social. Por el contra-
rio, la idea de nación, asi como el nuevo órden social
derivado de ella: el Estado-nacional – con las institu-
ciones jurídicas y educativas que lo sostenían – se 
fueron imaginando a partir de los paradigmas y presu-
puestos impuestos por el modelo de modernidad vivi-
do por las sociedades europeas.

Este ensayo centra su interés en la figuración de la
identidad nacional en Colombia, tomando como refe-
rente el período que va de mediados del siglo XIX a 
las primeras decadas del siglo XX. Se pueden iden-
tificar tres etapas específicos a partir de los cuales se
fue construyendo el modelo de identidad nacional en
esta región. El primero de ellos fue la apelación a la
patria común como elemento de identificación colec-
tiva que planteó una diferenciación radical entre
americanos y europeos. Acá las élites politico-intelec-
tuales de principios del siglo XIX se sirvieron de la
noción de patria para exponer la necesidad de lograr
un dominio autónomo e independiente que permitiera
liberar a los pueblos americanos del yugo español.
Posteriormente, después del triunfo del movimiento 
independentista, las élites latinoamericanas considera-
ron que sería de la mano de las instituciones legal-
mente constituidas y de la educación como se lograria
poner en marcha los preceptos de la modemidad, mol-
deando a través de estas instituciones la figura del
nuevo ciudadano. No obstante, ahora la identidad era 
de orden nacional y respondía alas tradiciones confi-
guradas en torno a las unidades politico-administra-
tivas que habia dejado el dominio español; no se ape-

laba ya a una identidad amplia de America o de ameri-
canos, sino que se apeló a una identidad localmente 
instituida como la de peruano, neogranadino o riopla-
tense.

El tercer momento se origina hacia la segunda mitad
del siglo XIX. Para aquel entonces ya es posible 
identificar grandes tendencias diferenciadoras en las
formas de interacción socio-política entre la élite y el
pueblo; ya no era necesario hacer uso del apelativo de
la “patria común” ni de los principios de la soberanía
popular, a partir de ahora la hegemonía intelectual y
política de la élite hizo un marcado esfuerzo por de-
mostrar que la mayoría de los grupos populares eran 
la fiel representación de un pasado que se quería dejar 
definitivamente atrás. En otras palabras, el pueblo era 
una amalgama de componentes bárbaros e inciviliza-
dos que debían ser modificados, con el propósito 
superior de asegurar el “progreso” de la nación. 

Handman, Courtney: Events of Translation: Inter-
textuality and Christian Ethnotheologies of Change 
among Guhu-Samane, Papua New Guinea. American 
Anthropologist 112.2010: 576-588. 

The roughly 7,000 speakers of Guhu-Samane lan-
guage primarily reside in rural Morobe Province and 
are swidden agriculturists living in villages along the 
low-lying Waria River Valley. German Lutherans who 
started working in the area during the 1910s originally 
introduced local people to Christian tenets while also 
representing a kind of colonial welfare state. Many 
consider, however, the 1975 distribution of the New 
Testament in the local language to be their communi-
ty’s movement of “true” or “real” transformation. Dr. 
Ernest Richard and his wife Majorie produced the 
translation under SIL (Summer Institute of Linguis-
tics) auspices after working in the area for 18 years. 
Although many Papuas are able to read and under-
stand the Tok Pisin-language Buk Bailbel, trade lan-
guages like national lingua franca do not have the 
epistemic certainty of native languages. That is, syn-
cretisms, cargo cults, nativist movements, or other 
non-Christian trends are likely to result from evan-
gelization happening outside of the local language. In 
local Guhu-Samane historical accounts, the transla-
tion’s sacralization of Guhu-Samane language enabled 
the Holy Spirit to descend on the community, sparking 
a 1977 revival and later a Pentecostalist revival 
church. By the mid-1980s, this church, New Life, had 
dramatically depleted Lutheran membership. In 1994, 
a new church broke off from New Life in an acrimo-
nious schism involving both the rural and urban con-
gregations, with a large contingent of male leaders 
claiming that the revival church had become too much 
like a “cargo cult.” New Life church, which emerged 
from the 1977 revival and the subsequent schism with 
the colonial Lutheran church, founds its institutional 
and theological identity on the New Testament trans-
lation. For the New Life, the 1975 SIL translation is as 
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authoritative as the events of the revival were trans-
formative. 

The role of the translation in their local history of 
transformation can be seen first in terms of language 
policy in New Life church. Prior to the translation and 
the revival, Guhu-Samane Lutherans spoke Kâte, the 
mission’s lingua franca exported from the Huon Pen-
insula area of what was then German New Guinea. 
Although church liturgies are now available in both 
Kâte and Tok Pisin, older New Life and Reformed 
Gospel church members remember the colonial Luth-
eran church as being a Kâte-language institution. After 
the translation and the revival, New Life members put 
in place a Guhu-Samane language-only policy in 
church services, marking the now sacred status of their 
local language. Currrently, there is a greater emphasis 
on monolingualism in New Life church contexts than 
anywhere else in Guhu-Samane social life. Kâte, Tok 
Pisin, and English are all maintained as external and 
extraneous to the translated Guhu-Samane Bible text 
and the translated Guhu-Samane Christianity implied 
therein.

Local material culture is used in New Life services to 
help members create the vibrant, electric feeling of 
their Sunday services. New Life members use tradi-
tional drums and song styles in church services in 
conjunction with their loud calls of oi mee (lit., 
“amen” or “it is true”). They take pride in the ecstatic 
expressions of devoting coming from what they now 
see as the humble frame of bush-materials churches. 

This spiritual-linguistic emphasis on localization is re-
flected also in the church’s attitudes toward govern-
ment and economic institutions. While the church 
members and leaders do not have the money or access 
to education that other churches do, their direct access 
to the Holy Spirit makes this lack unimportant. New 
Life members do not send their pastors to tertiary 
Bible colleges for external recognition or certification 
as other churches do. They also refuse to register their 
church as a government-recognized organization. 
Economically they struggle to rid themselves of exter-
nal dependencies beyond just the refusal of external 
education. For example, some New Life churches en-
gage in rice-growing collectives, substituting their 
spirit-inspired agricultural work for the one-kilo store-
bought bags that cost upward of ten Kina (roughly the 

amount a woman makes in two trips to the local mar-
ket to sell garden produce). 

Finally, New Life members also localize the divine 
future, imagining a heaven on earth centered on one of 
the regional airstrips. Not only will this heaven ac-
commodate the total population of Papua New Gui-
nea, but also all six million will be speaking Guhu-
Samane language. It is this allegiance to indexing the 
event of localization of church authority that provokes 
members of other churches to see them as having 
“cargo cult” characteristics. 

On the other hand, the schismatic Reformed Gospel 
has developed a theology and ritual practice that 
emphasizes constant change and constant movement 
of objects and agencies into the Waria Valley. The 
main leaders of this church tell a history of revival in 
which they take credit for the 1977 event as well as 
two revivals in the 1980s, two in the 1990s, and one in 
the 2000s.  

Like their sensibility that revivalist reconversion is 
replicable on a constant schedule, church leader’s 
sense of translation is iterative. Reformed Gospel 
leaders have long worked with SIL and its partner 
organizations to produce Old Testament texts. They 
also plan to create a new version of the New Testa-
ment, add other dialect-specific versions for communi-
ties at the up- and downstream borders of the language 
community, and eventually have a series of local-
language Bible commentaries. Reformed Gospel lead-
ers publically and officially want to claim the autho-
rity over translation as a project of Christian practice. 

Translation and conversion for these different 
churches model and enact a number of different trans-
formations – linguistic, temporal, and religious – that 
overlap and implicate one another. Only the current 
generation sees itself as “fully Christian” and indepen-
dently so after the Guhu-Samane language has been 
baptized as a religious language through the trans-
lation and the Holy Spirit revival of 1977. The mo-
ment of localization of Holy Spirit revivalism in 
Guhu-Samane language together with the formation of 
independent Christian churches has become the zero 
point of conversion and translation – the most impor-
tant, even if not the first, moment of transformation, 
following by others. 
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